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Released on the occasion of URS of my Shaykh, Huzur 
Taajush Shariah, Shaykh Muhammad Akhtar Raza AI- 
Qaadiri [may Allah have mercy on him]. My Shaykh had 
granted this humble mendicant the required permission 
to translate this work of the great Muyjaddid. This 
transpired in Madinah Al-Munawwarah, in the year 
2013. By the Grace of Allah Ta’ala, it has now come to 
completion. Book launched at the hands of the successor 
and blessed son of my Shaykh, Qadhi Mufti Muhammad 
‘Asjad Raza Khan Al-Qaadiri [may Allah preserve him]. 
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Ulama of South Africa 
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Preface 
cial aye 9 AA? 5 dll dey cabal Gal Se pShally Sglally olla oy ail at 


Truth be told, this literature is a masterpiece. It is authored by 
the Imam of the Ahl as-Sunnah, the senior Shaykh of the 
scholars of Islam, the erudite polymath of over sixty branches 
of knowledge, Ahmad Rida Al-Qaadiri Al-Baraylawi [24]. 
The content of this epistle overflows with his knowledge of 
the Qur’an, Hadith, Figh, Aqaaid, Mantiq, Usool, Tafseer, Ilm 
al-kalaam and Tasawwuf. The topic and ruling of this 
literature is self-explanatory in its name. The rest that follows, 
in this book, is its comprehensive augmentation. Two reasons 
inspired me to translate this book: a) the need of an English 
literature that disproves the actions of the ignorant individuals 
who prostrate to the pious personalities and their graves; and 
b) the profound requirement within the English world that 
academically disproves the self-concocted theory that Ahmad 
Rida Khan and his followers encourage grave worship. Often 
it is heard by the instigators when they say ‘he was a grave 
worshipper’ or they attach the name ‘Barelwi’ to anybody 
who prostrates before a grave. This book is the manifest 
answer to those accusers who have lied and belied. The 
translation of this work was highly engrossing work but in the 
end it was for the noble cause of serving the pristine Deen of 
Allah. He has raised the dignity of human beings by 
prohibiting them to bow down or prostrate before any of His 
creation. My dislike for lengthy prefaces and unnecessary 
information compels me to begin this masterpiece, in the 
Name of Allah — the All-Powerful! 


Tehseen Raza Hamdani 
Nuri 
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QUESTION 1 


What do the scholars of the pristine religion say about Zaid 
who claims that the prostration of reverence [Sajda-e- 
taa’zimi]' for a ‘Pir’ (spiritual mentor) is still permissible; and 
he substantiates this by referring to the episode of the Angelic 
prostration for Prophet Adam [x#8]’, the prostration for 
Prophet Yusuf [x#s]* and the prostration of the magicians for 
Prophet Musa [x#i] — for which he quotes: 


“Now they fell down prostrated’™™ 


‘Amr clarifies that the prostration of reverence was 
permissible in the former generations, however in the 
Shari’ah’ of the esteemed Prophet, Muhammad Mustafa &, 
this practice is abrogated as it is mentioned in Tafseer-e- 
Jalaalayn’, Madaarik’, Khaazin’*, Ruh-ul-Bayaan’, Jaamiul- 
Bayaan"”, Tafseer-e-Kabir"', Tafseer-e-Azeezi'” and so forth. 


' Also known as ‘Sajdah Tahiyyah’.These two wordings are used 
interchangeably in this monograph. 

* Qur’an (2:34), (7:11), (17:61), (18:50), (20:116) 

> Qur’an (12:100) 

* Qur’an (26:46) 

° The sacred law revealed to Rasulullah SalAllahu ‘alayhi wasallam 
° Tafseer Jalaalayn — a bi-authored commentary of the Holy Qur’an 
by the two authors of the same appellation: Jalaalud-Din Al-Mahalli 
[d.911 AH] and Jalaalud-Din As-Suyuti [918 AH] [may Allah be 
pleased with them]. It was initiated by Mahalli in 905 A.H and 
completed by his student, As-Suyuti, in the 911 A.H. 
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As for the magicians; they were perfused with the truth and 
therefore fell into prostration for Almighty Allah, not for 
Prophet Musa [s##i], as it is mentioned: 


Obs SA OG Won EASE 
“They said, ‘We believe in the Lord of the Worlds - the Lord 
of Musa and Harun. a 


Zaid replies that the Qur’anic verses that exemplify historical 
narratives — the ruling of abrogation and non-abrogation'* 
does not apply, as it is mentioned in Nur al-Anwaar’’, 
therefore the ruling of permissibility, of reverential 
prostration, is sustained. 


7 A persian commentary of the Qur’an also known as Tafseer Nasafi 
by Imam Abu Hafs Najm ad-Din Umar ibn Muhammad An-Nasafi 
[d.537 AH] 

* Qur’anic commentary authored by Imam Ali ibn Muhammad ibn 
Ibraahim Al-Baghdadi [d.741 AH] — popularly known as AI- 
Khaazin. 

° Commentary of the Qur’an authored by Imam Ismail Haqqi [d. 
1137 A.H] 

'° Also known as Tafseer ibn Jarir authored by Imam Muhammad 
ibn Jarir At-Tabari [d. 310 A.H] 

'' Also known as Mafaatihul Ghayb which is authored by Imam 
FakhrudDin Raazi [d. 606 A.H] 

'? Authored by Shaykh Abd Al-Aziz Muhaddith Dehlawi [d. 1239 
A.H], also known as Fath ul Azeez. 

'S Qur’an (26:47 - 48) 

'* & verse for which a ruling is nullified is called Mansookh — the 
abrogated and the verse that nullifies the ruling of another verse is 
called Naasikha — abrogate. Hence the Naasikha verse nullifies the 
ruling of Mansookha verse. 

'S Authored by Mullah Ahmad Jeewan [d.1130 AH] 
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‘Amr posits that the Ulama-e-Mufassireen (erudite scholars of 
Qur’anic exegesis) have dictated the abrogation of the ruling 
of prostration for other than Allah Ta’ala. 


Zaid elaborates that a single view of the Mufassireen is not 
applicable unless a verse of prohibition or the ‘abrogate’ is 
established. 


‘Amr replies that there are explicit verses in the Qur’an which 
prohibits this prostration. For example: 


Zo. Z 


6 bid aS sto Ti Lesh Ssh eats | Séchs 1 AN fal Gal 
“O believers bow and prostrate and worship your Lord, and 
do good deeds haply you may be relieved.”'® 


Here we find that prostration is worship and worshipping 
other than Allah Ta’ala is polytheism (Shirk) hence, 


Idee lsaai deals 
“Therefore prostrate yourselves for Allah and worship 
Him.” 


JSG] BES) HE oa Saas 
“Prostrate re Allah Who has created them if you are His 
bondman.”'® 


'© Qur’an (22:77) 
'7 Qur’an (53:62) 
'S Qur’an (41:37) 
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In these verses the word s{) is used which denotes specificity, 


therefore prostration is uniquely reserved for Allah Ta’ala 
whereas for others it is polytheism, prohibited and disbelief. 


Zaid clarifies that these verses denote worshipful prostration 
and not the reverential prostration'’. Hence, it [the reverential 
one] is permissible. 


“Amr quotes, 


By SUN 89 ear 
PAYS OMAN acd Y 


; #0 
“Prostrate neither before the sun nor the moon” 


This proves the prohibition of prostrating for other than Allah, 
albeit it is reverential prostration. Moreover, the scholars and 
experts have certified this act to be forbidden and disbelief as 
stated in Figh-e-Akbar', Sharah Ibne Majah”, Qaazi Khan™ 
and so forth. Also there are numerous Prophetic narrations in 
the Hadith that supports its prohibition. 


'? The crux of the opposition is in this understanding that they 
differentiate prostrations between reverential and worshipful, and 
therefore deem the former permissible and the latter prohibited. 
Imam Ahmad Rida [may Allah be pleased with him] invalidated this 
position with the use of brilliant scholarship that will manifest in 
this monograph. 

°° Qur’an (41:37) 

*! A literature about creedal necessities in the field of Oneness of 
Allah Ta’ala narrated from Imam Abu Hanifa [d. 150 A.H] and 
compiled by Mullah Ali ibn Sultan Al-Qaari [d. 1014 A.H] 

*? Misbaah Az-Zujaajah Ala Sunan Ibn Ma’ajah — a commentary of 
Sunan Ibn Ma’ajah by Imam Suyuti [d. 911 AH] 

°> Hanafi jurisprudential opus magnum of the erudite Imam, Hasan 
ibn Mansur Qadhi Khan [d. 592 AH] 
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Zaid asks, ‘Where is it stated in the Qur’an “do not prostrate 
human beings’’?’ As for the Hadith, there are narrations 
signifying permissibility; as it is mentioned in Madaarijun- 
Nabuwwah™ and Raudhatul Ahbaab” that Tkraamah ibn Abi 
Jahl [#], when he embraced Islam during the conquest of 
Makkah, prostrated before the Prophet # and the Prophet # 
did not impede him in this act. Another companion prostrated 
before the Prophet #% on his forehead. He replied ‘You have 
verified your dream as the truth’ as it is mentioned in 
Mishkaat’®. Hence, this demonstrates that reverential 
prostration is permissible. 


‘Amr explains that the narration of Ikraamah [#] in which the 


prostration is inferred, the extent to which it was done is not 
hidden from the foresight of the scholars. It is stated in Seerat- 
e-Halbiyya”’ and Seerat-e-Nabawiyyah*’: “He (Ikraamah ibn 
Abu Jahl) bowed his head down out of shame and modesty”. 
Also it is stipulated in Madaarijun-Nabuwwa, “At that 
moment, he lowered his head in repentance and shame””’. As 
for the Hadith of Mishkaat, it is clear that the blessed forehead 
of the Holy Prophet #% was the platform for prostration and 
not the object of prostration. Therefore the forehead was not 
the agreeable claimant. As for the explicit prohibition, there is 
a Hadith of Qais and Muadh ibn Jabal [may Allah be pleased 


* Book of Seerah [Prophetic biography] by Shaykh Al-Muhaqgqiq 
Abd Al-Haq Muhaddith Dehlawi [d. 1051 A.H] 

°° Book of Seerah written by Aashiq Elahi Meerathi 

°° Mishkaat Al-Masaabih is the world renowned compilation of 
Hadith by Imam Muhammad At-Tabrezi [d. 748 AH] 

°7 Authored by Imam Ali ibn Burhaanuddin Halabi [d.1044 AH] 

°8 Authored by Hafiz ibn Kathir [d. 774 AH] 

* Madaarijun-Nabuwwa, Zikr Ikraama ibn Abu Jahl, Maktab Nuria 
Razvia, Vol.2, pg 299 
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with them] as mentioned in Mishkaat and Ibn Maajah”, “Do 
not do this!””' 


Zaid comments that these traditions are transmitted by only 
one narrator in each link of the chain of transmission™ 
therefore it cannot be utilised as a reliable argument for 
prohibition. The Qur’anic verse denotes permissibility even 
though the object of focus is specific but the ruling is general. 


‘Amr declares that according to the Qur’anic verses, Prophetic 
traditions, elaborations of the scholars and experts; the 
prohibition is proven and there is no loophole for its 
permissibility, even from a weak narration. Therefore, 
considering it permissible is without any concrete evidence far 
from rationality. 


From these arguments, please inform us who is upon the truth. 


Z 
Ge 


bib ites a ith gt heise iB See ae a a es 
ph BBL! a 3) | tel CAM oy ALT ES) AIL SFI ME BE 


7 


2 
2 Bee S 8 he. oF nie 
6h5G4 285 GS ne alas 


“Then which of the two groups is more entitled for security, if 
you know? Those who have believed and mixed not any 


*° Sunan Ibn Ma’ajah is one of the six canonical collections of 
Hadith by Imam Muhammad ibn Yazid Ibn Ma’ jah [d. 273 AH] 
*'Mishkaatul Masaabih, Kitaabun Nikaah, Al-Fasl Thaani, 
Mujtabaai Dehli Publication, Pg. 282. Sunan ibn Maajah, Kitaab 
An-Nikaah, Hadith 1852 

*° Khabr e Waahid is when there is only one narrator in each link of 
the transmission of the Hadith. The majority of the scholars accept 
Khabr e Waahid to be sufficient as evidence in order to issue laws 
of prohibition and permission. 
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injustice with their faith, these are the people for whom there 


is security and they are the very who are guided””** 


Moulana Haafiz Abdus Sami’ 
9" of Ramadan 1337 A.H. 
Banaras [Varanasi], UP, India 


°° Qur’an (6:81-82) 
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QUESTION 2 


The revivalist of the current century; Hadrat, the noble 
Mawlana, Ahmad Raza Khan Sahib [may you always be 
blessed perpetually]; after greetings and benedictions. I had 
dispatched a journal called Nizaam al Mashaaikh** dated 28" 
June of Ramadan to your honourable place for which I 
requested to be informed about your opinion on _ the 
permissibility or impermissibility of reverential prostration, as 
per the sacred Law of Islam, so that this servant may feel at 
ease after reading your conclusion. A few days ago this 
servant happened to peruse your epic manuscript® which is in 
refutation of Tagwiyatul Imaan*. On its 43™ page, the 
paragraph which supposedly supports reverential prostration, 
is stated as follows, 


LWW tine Musil oy Met Ludi uses 
wleneepoplh ME wn Puet or L Lb? 
“This blasphemous fork-tongued man [Ismail Dehlawi — 


according to him] this is the polytheism of Allah, His Angels, 
Adam Alayhis Salaam & Ya’qub Alayhis salaam. Allah Ta’ala 


** Nizaam al-Mashaaikh is authored by Hasan Nizami [d. 1955] of 
Delhi. It is this article that inflamed the mischief of reverential 
prostration in India. Imam Ahmad Rida [may Allah be pleased with 
him] expounded on its inaccuracies and irrationalities and referred 
to its author as ‘Bakr’ which shall be seen later on. 

* Referring to ‘Al-Kawkabatush Shihaabiya fi Kufriyaat Abil 
Wahaabiya’ which can be referred to in the 15 volume of Fataawa 
Ridawiyya. This book has been translated previously by this humble 
mendicant and it is named, ‘The Scorching Star’; visit 
ajmeripress.com 

°° Taqwiyatul Imaan — the most wicked literature, the primary text 
of the Wahaabiya cult, written by Ismail Dehlawi [d.1831] 
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commanded it, the Angels prostrated, Adam was pleased, 
Ya’qub as the one who prostrated and Yusuf became pleased 
with it?” 


Then your highness stated, 


aS SEC ni Ne tet AS Sp MNP tS PEE Ug 
edi sirrl Aate her Mot iy 

“It is exceptionally ignorance to provide the issue of 

abrogation to support one’s claim. Polytheism had never been 

permissible in any Law of Shari’ah in the past. It is 

impossible that Allah commands [people] to commit 


polytheism and thereafter abrogates this decree’”*® 


If your highness will please enlighten this humble servant 
with your research then it will be considered a great service to 
Islam. From the statements of your highness, the 
understanding of reverential prostration, being permissible, 
comes to light. 


Mazaahirul Islam, 
Meerut 
29 Shawwaal 1337 AH 


*7 The Scorching Star, AjmeriPress, Pg. 103 
*8 The Scorching Star, AjmeriPress, Pg. 104 
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Wee View Inte Dt 
eI bpluty Ls 


“Before my eyes is that fresh breeze, for my heart yearns to 
prostrate. 


Stop! Halt your head indeed, this is the ultimate test.” 


[Imam Ahmad Rida] 


ahs 
gale 
S58 


Page | 18 


Answer 
EA? Ae 


Bey Shas A dows BEY red 9 Gh UW reds ox rod! ST agh! 
what te bo plete sekg ll elisoya Notalllis Siem 
Bide or DM Agrees Mes I lerks pI Sa) > peel 2s lds I Sree 
opel op BIELSY! Lady, ob I Sab! G93 snes 9 SIL nets sdb ot a oul! 


O Allah, Praise and Honour belong to Thee! O You, for 
whom the hearts submitted in humility, the necks bowed 
down into submission, the forelocks fell down into 
prostration. With it, in this blessed Deen of Islam and the 
wondrous Shari’ah,” the prostration for other than Him 
became prohibited. O Allah, shower blessings, salutations and 
benedictions upon that noble personality who is the most kind 
amongst the people and who perpetually prostrated for You 
Alone, and prohibited others from prostrating for other than 
Thee. And shower these blessings upon his illuminated family 
and companions who were successful in obeying his 
teachings. They were such that Allah protected their faces 
from the humiliation of falling down in prostration for anyone 
other than Him. May Allah Ta’ala enlighten us from their 
light and may Allah bless us with the ability to tread their 
path. O Allah, accept our supplication! 


»” The sacred law of Islam is called Shari’ah or Ash-Shara’. The 
word is derived from the root word ‘shar’a’ which defines 
linguistically as ‘to enact’ and religiously as ‘to legislate the laws of 
Islam’. If this is added with a definite article as ¢ | then it dictates 
as the canonical law of Islam. 
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Muslims, O Muslims, O the obedient ones of the sacred law 
of the Chosen One #; pay attention! Indeed, without a 
shadow of doubt; the prostration [Sajdah] is for Allah alone! 
To prostrate for other than Allah in terms of worship is 
unequivocal polytheism and clear disbelief [Kufr]. And in 
terms of reverence, it is exceedingly prohibited and a major 
offence. For it (reverential prostration) to be an act of 
disbelief there is a disagreement amongst the jurists. One 
group has denoted this to be disbelief and according to the 
tahqeeq [investigation] this is based on projected disbelief 
(and this will be dealt with extensively by the Divine Grace of 
Allah Almighty). Yes, to prostrate before an idol, or a cross, 
or the moon and the sun; is absolute disbelief [Kufr e Mutlaq] 
as it is mentioned in the classical texts of the jurists. As for 
the shrines and saints, the prostration for them is highly 
abominable just as the false claims of Zaid but it is not the 
unforgivable polytheism of worship as ruthlessly branded by 
the Wahaabiya community. 

“He will forgive whomsoever He pleases and punish 


440 
whosoever He pleases” 


Reverential prostration does not constitute polytheism (Shirk) 
because the incidents of the noble Prophets Adam and Yusuf 
(peace be upon them) are sufficient as evidence. It is 
impossible for Allah Ta’ala"' to first command his creation to 
commit Shirk [polytheism] and thereafter abrogate this law. It 
is also impossible for Him to consider any of His creation to 


 Qur’an (2:248) 
“' That is, it does not befit His Glorious Majesty to command 
polytheism to any of His creation. 
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be in His partnership, even for a moment. This is the 
understanding which is expressed in the book ‘Kawkabah 
Ash-Shihaabiya’ where the allegations of the Wahaabiya are 
repudiated with clear proofs. The aim of the discussion in that 
book was to discredit the Wahaabi characterization of 
polytheism. The Wahaabi fraternity have wronged themselves 
in considering the reverential prostration to be Shirk. Due to 
their whims, this will lead to Ya’qoob, Yusuf and the Angels 
[peace be upon them] guilty of committing Shirk (Allah 
Forbid!); and eventually this will lead to Allah Ta’ala as the 
One who commanded to commit Shirk — Allah Forbid! 


Regarding Zaid’s notion, it is strange for him to consider 
anything that is not polytheism to be permissible. If this was 
the case, then consuming alcohol and pork, committing 
adultery, murder and so forth (any evil act that is not 
polytheism) are supposedly perceived to be permissible; 
which is intense ignorance and extreme misguidance - Allah 
Forbid! 


Hence to refute the permissibility of [reverential] prostration, 
we shall utilize the irrevocable Mutawaatir’’ Prophetic 
narratives and the attestations of the jurists of Islam. The 
narrations from Hadith and Figh will be utilised to tackle this 
matter which will clearly elucidate the prohibition in mass 


” Mutawaatir or Tawaatur — lexically defined as something with 
perpetuity, when it rains perpetually the Arabs call it tawaatur al- 
matar. The definition in terms of theology is the narrating of 
something [in this instance, the Hadith] by numerous people that for 
it to be an agreed lie is relatively impossible. The Hadith with 
Tawaatur is called Mutawaatir. See Imam Ibn Hajr Asqalaani’s 
Nukhbat al-Fikr and Imam Suyuti’s Tadrib al-Raawi for further 
details. 
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transmission and manifest its abomination, impermissibility 
and it being a sin of severe magnitude. 


The article, Nizaam al-Mashaaikh, written in 1337 AH from 
Delhi, was attached with this question and its textual 
observation was greeted with anomalous outlook due to its 
association with its title name. From the commencement to 
the conclusion; this article is filled with obliviousness and 
absurdity. From the quotations to the interpretations; there is 
fraudulent deviancy. Severe brashness with the sacred Law is 
projected until there is an outrageous allegation towards the 
Prophet # and slanderous remarks towards him and his Lord. 
If this is the case with Allah and His Messenger, then what 
may I comment about the allegations towards the noble 
Companions and the Mujtahid Imams”’. Not only did he refer 
them as ignorant, stubborn and hard-hearted but foul mouthed, 
cursed and devilish. When there is no religion then there is no 
shame. The misfortune is that he self-interpreted the 
quotations without any dread of its consequences; and 
thereafter, attributed these to the reliable and well-known 
manuscripts, daring to indicate chapter, section and page 
numbers. 


Nevertheless, it is compulsory for the Muslims to avert 
themselves from his fraud, who we have labelled herein as 
‘Bakr’. The deception of Zaid, as he is mentioned in the 
question, is incepted from this Bakr. 


*® A Mujtahid Imam is that elite super-scholar of Islam who 
exercises independent Islamic deduction [ijtihad] that allows him to 
directly retrieve rulings from the Qur’an and Sunnah — the primary 
texts. Imam Abu Hanifa, Imam Shaafi’, Imam Ahmad bin Hanbal 
and Imam Maalik are the famous four names. 
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“There are all kinds of game in the belly of the wild ass’ 
Now, we proceed to answer the question which will be 
divided into six sections: 


Section 1: Qur’anic evidence on the prohibition of reverential 
prostration. This is the refutation for Zaid’s statement on page 
8, “Where is it stated in the Qur'an, “do not prostrate human 
beings?” 


Section 2: Forty Prophetic narrations (Ahaadith) on the 
prohibition of reverential prostration. This is the refutation of 
the following statement of Zaid which he stated after showing 
a weak narration on the 9" page, “these traditions are 
transmitted by only one narrator in each link of the chain of 
transmission therefore it cannot be utilised as a reliable 
argument for prohibition.” 


Section 3: A hundred and fifty attestations from the Fugahaa 
(jurists of Islam) on the prohibition of reverential prostration. 
This is for the following statements of Bakr in his article 
Nizaamul Mashaaikh: 


Bese wr bros Wouter 
On page 23, “Except for a few ignorant stubborn people 
nobody opposed reverential prostration” 


Lumbirsie Sob cive ey! 


“ Hadith from Kanzul Ummal, Hadith no. 44138 — this means 
proverbially of someone who combines all good qualities and 
advantages and makes everything else dispensable. 
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On page 24, “The one who refutes this practice is akin to the 
devil driven out and rejected” 


Bagg 27 WE of 
On page 10, “Negating reverential prostration is worthy of 
curse and misguidance”’ 


6 ses Ms GIB Gag alee 
“And those who do wrong will come to know by what 


overturning they will be overturned’ 


Section 4: Evidence of reverential prostration being 
prohibited through the texts deemed authentic by Bakr and the 
evidence of it being prohibited through Bakr’s quoted verses 
of the Qur’an, mass-narrated Ahaadith, consensus of the 
scholars and the saints. 


Section 5 & 6: The slanders, frauds, lies, deceptions, 
ignorance and trickeries of Bakr in his trivial article. 


Section 7: Discussion on the prostration of Prophets Adam 
and Yusuf (peace be upon them) and the refutation of those 
who present this as their evidence for permissibility. 


Gre Se Daal bes onto di reodls Gobel JI pe lle Gad sal ails 
rel ~iptnweldgouey lod yes 


It is only through the grace of Almighty Allah that the ability 
to research and deliberate may be undertaken. All praises are 
due to Allah Ta’ala - the Cherisher of the worlds. 

* Qur’an (26:227) 
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SECTION ONE 


Prohibition of reverential prostration 
from the Noble Qur’an 
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Our** Almighty Allah declares, 

Grthcne 5813) 625 WY GIG RT aol HES; 
“And He would not order you to take the Angels and Prophets 
as gods. Would He order you to Kufr [disbelief] after it that 
you have become Muslims ?”’ 


Abdullah bin Humaid reports a narration in his Musnad from 
Sayyiduna Imam Hasan Basri [#] - that he said, 


Send WI pay le Letaay oben ld Kyle lied dbl Sou GIB Me ol GAY 
PVE Varn ol Rohe VAIL Alay Gol 195 615 Cale 1S IG 
Corben oSSI3! uJ 5G) pte ble Gls abl JHE Slay. 


“A narration has reached me in which a Companion of the 
Holy Prophet # requested, ‘O Messenger of Allah, we greet 
you as we greet each other, should we not prostrate before 
you?’ The Messenger of Allah & replied, ‘No. Rather, you 
should honour your Prophet because prostration is a unique 
right of Allah. Restrict the prostration only for Him because 
the prostration is not for anyone besides Allah.’ On this 
occasion Allah revealed this verse, “4nd He would not order 
you this that you should take the angels and prophets as God. 


“© Instead of simply writing ‘Allah Almighty has said...’ the noble 
Imam has added the pronoun ‘Our’. Admonition must be 
accompanied by wisdom and this is the reason for its usage. We are 
all Muslims and the Law is one because our Lord is One. It allows 
the reader a sense of belonging to the All Knowing Lord whose 
commandments we have to obey. 

“7 Qur’an (3:80) 
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Would He order you to disbelief after it that you have become 
Muslims?” 


The very same narration is recorded in ‘A/ aklil fi istimbaat 
Al-tanzeel’ under the abovementioned verse. Thereafter it is 


stated, 


dla! ad > peed og pod 4 bd 
“In this, there is prohibition of prostrating for other than 
Allah’? 


Another reason for this revelation was that the Christians 
claimed that Sayyiduna Isa [n#s] has commanded them to 
believe him as their ‘God’. Upon this, the verse was revealed. 
Imam Suyuti has recorded both incidents concurrently in his 
Jalaalayn, 


rhb) G22 db WIG I dsey ol od v4] sete ol ola WLI ISGWIs 


slurs dhe SLasathl ee 4 > gael! 


“This verse was revealed when the Christians of Najjaar Tribe 
claimed that Hazrat Isa [ses] commanded them that they 
should believe him as their Lord; or it was revealed when 


some Muslims requested the Prophet & to allow them to 


prostrate before him’”*” 


“8 Durr al-Manthoor of Imam Suyuti under the verse (3:80) of the 
Holy Qur’an, Aayatullah Azmi press, Iran. 

® Al-Aklil fi Istimbaat at-Tanzil, verse (3:80), Maktab Islaamiya, 
Quetta 

»° Tafsir Jalaalayn, Verse (3:80) 
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This point assures us that these two views are the most 
authentic because it is indicated in the introduction of Tafsir 
Jalaalayn that only authentic views will be utilised. 
Baydaawi>', Madaarik, Abu Saood™, Kashaaf, Tafseer 
Kabir and so forth have issued preference to the first reason of 
revelation in which the Muslims requested to prostrate before 
the Holy Prophet : [out of reverence]™’. The final verse says, 
“Would He order you to disbelief after it that you have 
become Muslims?” which indicates that Muslims are being 
admonished, not the Christians. 


It is recorded in Madaarik and Kashaaf, 


Glegseulea Miers uaa eo olbledlGleutieelascolsiuas 


4S) pew 


“The verse; ‘after it that you have become Muslims’, is 
sufficiently evident that this verse was an admonishment for 
the Muslims. And, these were the same individuals who 


requested the Holy Prophet #: for permission to allow them to 


prostrate before him.”°° 


It is stated in Baydaawi and Irshaadul Aq. 


>! Imam Abdullah ibn Umar Al-Baydaawi [d. 691 AH]; in his 
commentary of the Holy Qur’an also known as ‘Anwaar at-Tanzil’ 
>? Imam Abu Sa’ud Muhammad ibn Muhammad Al-‘Imaadi [d.951 
AH], his commentary of the Holy Qur’an is called ‘Irshaad Al-Aql 
As-Saleem’ 

°° Al-Kashhaaf ‘an Haqigat at-Tanzil, authored by Mahmud ibn 
Umar Al-Zamakhshari [d. 538 A.H] 

** Prostrating before or prostrating for the Prophet SalAllahu alayhi 
wasallam denotes the same meaning. 

°° Madaarik at-Tanzil and Tafsir al-Kashhaaf, Verse [3:80] 
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Aly nro gislenell abs opbeU GLa olds 
“In the verse there is proof that this was revealed for Muslims 


who requested [reverential] prostration for the Holy Prophet 
2956 


In Tafseer Kabir the words of Kasshaaf is quoted and settled, 
and in ‘Futoohaat’ it is mentioned, 


Cprbune ohIIST ey LN) ot 3 Mace YI hey 9d 


“The last words of the verse suggest closer to this meaning.” 


In Inaayatul Qaadhi, 


Srsend WEI AI bane! Ged ISLS BI Ee Aol he 
“This verse was revealed for those Muslims who requested 


from the Holy Prophet #, ‘Should we not perform your 


58 
prostration?’” 


Tafseer Nishaapuri”’ also certified this explanation. 
Gad lath J31 


I [Ahmad Rida] say with the Help of Allah: if the Christians 
are the recipients of this verse then the words, “you have 


°° Tafsir Baydawi and Irshaad al-Aql As-Saleem, Verse [3:80] 

°7 Al-Futoohaat al-Ilaahiya of Shaykh Sulayman ibn Umar [d. 1204 
AH]; Verse [3:80] 

°$ Tnaayatul Qaadhi is authored by Imam ShahaabuDin Al-Khifaaji 
[d.1069 AH] 

»” Tafsir Nishaapuri, authored by Shaykh NizaamudDin Al-Hasan 
ibn Muhammad ibn Hussain An-Nishaapuri [d.728 AH] 
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become Muslims’, requires a metaphorical elaboration 
regarding the association of Najraan Christians being 
Muslims”. The elaboration is: ‘Would Hazrat Isa lead your 
forefathers, who were on truth in his time, towards disbelief 


after their acceptance of faith?’ 


If the Muslims are the recipients of the verse then the 
attribution of Kufr requires mandatory elaboration since 
Muslims did not intend the prostration of worship for the 
Holy Prophet #&. 


Firstly it is evident from the companions that from the very 
first light of the sun the Prophet #: brightened the universe 
with the reality of Oneness of Allah Almighty. The opponents 
and the associates, in the public and in privacy, the near ones 
and the distant — everyone was acquainted that he invites 
people to worship Allah Alone. Therefore how can one 
assume that any Companion may have requested to prostrate 
the Prophet é out of worship? Moreover, [it is worthy to 
note] which Companions requested the prostration of the Holy 
Prophet #8? These were the senior elite, such as Muadh ibn 


© ol Sle els SES seam pte GAB Ue sey gly Cel lin de sly : 5! 
CAM ol op rrtene 9 er grlEre SI gebeee oi! Slay BOL ell oa Sl 
dad de Bea Lea gddalo lel rule gall sls 51 God! 

Imam Ahmad Rida says, ‘This explanation is more correct and 
superior to that which is given in the footnotes of Imam Baydawi’s 
commentary by Imam ShahaabudDin Khifaji. He noted, “Jf it is 
permissible for the Chrisitians, ‘Would He order you to disbelief 
after it that you have become Muslims?’ then it [becoming Muslims] 
shall mean that they have become obedient and inclined towards the 
true Religion — now they are slackening from this and inclining 
towards deception. There is an objection in this interpretation which 
is not obscure for the intelligent. 
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Jabal, Qais ibn Said, Salmaan Farsi and even the greatest 
companion, Abu Bakr As-Siddique [may Allah be pleased 
with them]. Will such dynamic personalities, staunch 
believers and adherents to the Oneness of Allah Ta’ala ever 
commit polytheism? Absolutely not! 


Secondly, the Holy Prophet # only replied, ‘Do not do this’; 
he did not impose that they have become infidels after 
requesting the worshipping of other than Allah [Allah- 
Forbid]. Neither did he reproach them that their marriage is 
terminated, nor that they must repent, re-believe and re- 
marry.°! 


Thirdly, the most evident argument (that the Muslims did not 
lose their faith after requesting reverential prostration) is the 
Word of Allah which considers them to be Muslims, ‘You are 
Muslims so how can He command you to disbelief’. Hence, 
Imam Muhammad ibn Muhammad Haafiz-ud-Deen states in 
his ‘Wajeez’, 


28 Ish vay OG Sahl ogre Gls atl oe, Hora (les dls US 
wl BEY s oles dale GL abl fe a ayrcall G Isibleel oye Cd) ey yehne 
Brow shee sbirel Res ereebine oS! 3! we UY Apel! aspen ica 

srbve oS) ray oale Sher a bine SOY Sobel 
“Allah Ta’ala admonished the Companions, ‘Would the 
Messenger order you to disbelief after it that you have become 


Muslims’. This verse was revealed when the Companions 
requested permission from the Holy Prophet # to prostrate 


*! In other words, the Prophet Sal/Allahu alayhi wasallam knew that 
the intention of the Companions was for respect and not worship. 
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before him, and it is apparent that they had requested a 
reverential prostration and this is deduced from the statement 
of Allah, ‘you have become Muslims’. And a person does not 
remain a Muslim after considering worshipful prostration to 
be permissible, then why would they have been referred to as 
being Muslims yet?” 


‘After it’ (4) itself is a substantiation that disbelief is not 
referred to as ‘absolute disbelief’ since requesting for a 
absolute disbelief dislodges a person from the Islamic faith. 
Then why is it stated ‘even after it you are Muslims’? Some 
people have argued against this and they are those who 
consider reverential prostration to be disbelief. In Wajeez, the 
reasoning was mentioned and this substantiated the objection 
that the reverential prostration is not Kufr. Therefore, always 
bear this in mind and for Allah is all praise. 


Indefinite kufr is metaphorically related as Kufr, however it is, 
in reality, close to Kufr or similar to it but it does not induce 
the equivalent ruling of definite Kufr; and this will be 
elaborated in the second section of this book®. Reverential 
prostration is similar to idol worship and this is stated in 
numerous classical texts which will be related soon (in the 
second part) by the Will of Allah Ta’ala. As for now, the 


Ratawa Bazaaziya, Kitaab alfaaz takunu Islam aw Akfar, Nuraani 
Kutub Khana, Peshawar, Vol 6, Pg 343 

°° This is similar to the Hadith where the Prophet SalAllahu alayhi 
wasallam mentioned that the difference between a Muslim and a 
disbeliever is his obligatory prayer. It can be inferred from here that 
a person who does not perform his prayer has committed Kufr but 
this is not the intent of the Hadith. The intent is that the person 
committed something like Kufr but not the actual Kufr. The Hanafis, 
Shaafi’ and Maaliki scholars have agreed on this intent but the 
Hanbali scholars have taken this literally. 
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Qur’anic verse indicates clearly that the reverential prostration 
is such an offence that it is being assimilated to Kufr. The 
Companions requested permission for reverential prostration, 
upon which this verse was revealed and served as a 
reprimand: ‘would he command you to disbelief?’ This 
reprimand serves as a lesson that reverential prostration is 
highly offensive and it was metaphorically associated to 
disbelief. If this is prohibited for the Most Beloved of Allah, 
then what else can we elaborate regarding others? Allah is the 
Guide. 
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SECTION TWO 


40 Ahaadith in prohibition of reverential 
prostration 
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There are many virtues of reciting forty traditions which is 
related in numerous Ahaadith. Our Ulama of Ahl e Sunnah 
followed this practice and presented forty narrations of 
Ahaadith dealing with various subjects. Hence, we will 
discuss forty narrations, through the Tawfig of Allah Ta’ala, 
in relation to the prohibition of prostrating to other than 
Almighty Allah. These narrations are of two categories: 


1] Absolute prohibition of prostration for other than 
Allah Ta’ala: 
Hadith 1 


It is narrated in Jaami’ Tirmidhi, Sahih ibn Hibbaan, Sahih 
Mustadrak, Musnad Bazzaar and Sunan Baihaqi from Abu 
Hurairah 24: 


GS sl til Sys JLRS oberg dghe GI abl pe ail Say UBL eles JG 
ol Bl ple ye) bd noe Gl bel Gee 6) SG de a3 Ue Cas Gel 
Vas) aad Mus [gale att abd Weleda 15! lgre J seed 


One woman presented herself to the Messenger of Allah # 
and said, ‘O Messenger of Allah, what are the rights of 
husband over the wife?’ He & replied, ‘If it was correct for 
others to prostrate before a human being, then I would order 
the woman to prostrate before her husband when he comes 
home, for the reason that Allah has granted him superiority 
over her 

These are the words of Bazzaar, Haakim and Baihaqi. In 
Tirmidhi the words are: 


64 Mustadrak Al Haakim, Kitaab An-Nikaah, Hadith 2768 
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z z 
Eg > e ~ 2 


Site, ye ER ok, Gaieip ees ete 2s 
SWIRLS OS EV GALS eS WSN 40) G35 3 


“If I were to order anyone to prostrate before anyone, I would 
4965 


order the wife to prostrate before her husband 
Imam Tirmidhi declared that this narration is Hasan Sahih 
[sound and authentic chain of narration]. 


Hadith 2 


Bazzaar narrated from Hazrat Abu Hurairah 2: 


BJb | SEB Reed ay sled LEE olor gdgle LI ahl he gl Udo JG 

Glas abl fre SLRS 0 reed ol eed hid (ody ere Ua A nes 

wd) Sees asd oll alle pe Che ol nt ey ol nthed ober s dle 
Lage God! 


The Prophet & entered one of the orchards and one camel 
presented itself and fell down in prostration for him. They [the 
Companions] requested, ‘This is an animal that does not have 
intellect and yet it prostrated before you. And we have 
intelligence and therefore we have more right to prostrate to 
you’. He # replied, ‘It is not proper for a human to prostrate 
before another human. If this was correct then I would have 
commanded the woman to prostrate before her husband due 
to the right of his over her 


® Jaami’ At-Tirmidhi, Hadith 1159 
°° Majmaa’ Az-Zawaaid in reference to Bazzaar and Ahmad, Baab 
Mu jizaatin Nabi &: 
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Imam Jalaaluddin Suyuti recorded this in his ‘Manaahil 
Safaa’ and stated that this narration is Hasan [sound]. 


Hadith 3 


It is narrated by Ahmed, Nasaai, Bazzaar and Abu Nu’aaim 
from Anas ibn Malik 2, 


SS) male Copatel dle dale gt Une ng bai! oe ey Se! ob SE 
Werle 5S obey dale lar ail ee asl S guy Sl bead 5 UL (4) 5 I Laat! 
JB 34 8 rout UBD digg: she atl oe JG revel 4 SES au od 
 daend ol CH? hy ted deen ol ead he JE rend gl Gal youd 

leh dim obs we ler ed lil pelle ye) ntl 


In one of the houses of Ansaari companion a camel became 
rough and it did not allow anyone to come near it; so that the 
cultivation of plants and dates became dry. This was related to 
the Holy Prophet #. He ordered his Companions to come 
along to the orchard; at that moment the camel was on the 
other side of it. As the Holy Prophet # approached the camel, 
the Ansaari Companion remarked, ‘O Messenger of Allah, this 
animal has become crazy we should rather attack it’. The 
Prophet & replied, ‘7 am not concerned with this’. The camel 
saw the Prophet é, came forth and fell into prostration for 
him. The Holy Prophet & placed his hand on the camel’s 
head, upon which the camel became contented like a goat, and 
gave it for work. The Companions requested that we are 
people of intelligence and therefore we have more right to 
prostrate for the Holy Prophet &, at which he # replied, “Tt 
is not proper for a human to prostrate before another human. 
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If this was correct then I would have commanded the woman 


to prostrate to her husband for the rights he has over her’”’” 


Imam Mundhiri® stated that the chain of narration of this 
Hadith is excellent and the narrators are very trustworthy. 


Hadith 4 


Imam Ahmed bin Hanbal, Bazzaar and Abu Nu’aim narrate 
from Hazrat Anas 3: 


Sed mes Galanos Las LEE olay ule Sarah! be QUlsoJG 
Bl pd LS ah! Som yh Sy) SES reed od bile! 3, LAV We 
6 39 YoY vol eed ol Bel 6 RAY 5 SB ois oe Oe SI opel 


ers dedoll lle eel ue ol doe 


The Holy Prophet & along with Hazrat Abu Bakr Siddique, 
Hazrat Umar ibn Khattaab and a few Ansari Companions 
arrived in one of the orchards of an Ansari man. In the garden 
there were goats and they prostrated before the Prophet #. At 
this Hazrat Abu Bakr [4] said, 


‘O Messenger of Allah, we are more rightful than these goats 
that we prostrate to you’. He replied, ‘Verily, in my Ummah it 
is not worthy that one should prostrate to another, and if this 


67 Musnad Imam Ahmad, Book of Anas bin Maalik, Maktab Islami 
Beirut, Vol.3, Pg. 158 

°° Imam Mundhiri, the great ascetic Imam of the scholars and a 
prolific Muhaddith. 
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was proper I would have commanded the woman to prostrate 
to her husband” 


Mulla Ali Qaari [d. 1014 AH] penned in his Sharah Shifaa of 
Qadhi Ayaadh [d. 544 AH] that the chain of this narration is 
Sahih. Allama Khifaaji [d. 1069 AH] affirmed it in his 
Naseemur Riyaadh that this narration is Sahih.”° 


Hadith 5 


Baihaqi and Abu Nu’aim narrate in “Dalaail-un-Nabuwwah’ 
from Hazrat Abdullah ibn Abi Aufa 24: 


Samy SRS ol aE 15) oberg dgle GLE ail re att Syn & aged God Law 
S38) whey dyle GL ati! He abl Son che gale Gulu OG ST Eola! 
AUIS gw plore! SES SG Coley dhe GLI abl ed) rat) ogre dads Leni! 
CAS) Y IB raed ol Gal pred KE opie SS Lend alleell oe dane? 


WAS ovr ol slate ye) Gdad mgd raed ol Gel lool Lal 


We were present with the Messenger of Allah &: that someone 
arrived and informed us that a camel of such and such house 
has become uncontrollable. The Messenger of Allah &: stood 
up and we stood up. We said, ‘O Messenger of Allah, do not 
go to it’, but he proceeded (for that camel). The camel saw the 
Messenger of Allah # and it fell into prostration. The 


® Dalaail An-Nabuwwah of Abu Nu’aim, Chapter 22, Section on 
the prostrations of animals, Beirut Aalimul Kutub, Vol.2, Pg. 135 

7 Ash-Shifaa is the famous work written by the 5" century Maaliki 
jurist of Spanish territory of Ceuta — Qaadhi Iyadh ibn Musa. His 
work was further elaborated with commentaries written by other 
scholars. Two of them became famous: Sharah Shifaa and Naseemur 
Riyaadh. 
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Companions uttered, “An animal prostrated before you for 
your respect, but we are more deserving that we prostrate to 
you’’. He #: replied, “No, if] were to command the people in 
my Ummah to prostrate to each other, then I would have 


commanded the women to prostrate to their husbands ””! 


Hadith 6 


Imam Ahmed in Musnad, Haakim in Mustadrak, Tabraani in 
Mua’jam Kabeer, Baihagi and Abu Nu’aim in Dalaail-un- 
Nabuwwah, and Baghawi in Sharah Sunnah; narrate from the 
Ya’ laa ibne Marrah Thaqafi #4: 


SUES noes Bo sb psy clad Low oles dele GL abl be QUE ¢ JG 
Nol pol eis} SLRS soley Aighe YLT atid de GRU reed cl GOI PS W geben! 
Lees uantlil ho -¥ didi! wwurwol 


One day the Holy Prophet & was departing [from Madinah] 
upon which a camel arrived in a way that it was conversing 
with him and it fell into prostration before him. The Muslims 
said, “We are more deserving that we prostrate before the 
Prophet #:’. He &: replied, 


“If I were to issue a command to prostrate to anything other 
than Allah then I would have commanded the woman to 
prostrate to her husband. Do you know what this camel is 
saying? It is saying that it served its masters for the previous 
forty years, when it became old they provided more work and 
less food. Now they want to slaughter it for the wedding.” 


7! Dalaail An-Nabuwwah of Abu Nw’aim, Chapter 22, Section on 
the prostrations of animals, Beirut Aalimul Kutub, Vol.2, Pg. 137 
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The Prophet sent a message to its owners that this camel is 
complaining (about them). They replied in affirmation, ‘O 
Messenger of Allah, oath on Allah, the camel is telling the 
truth.’ The Messenger of Allah #: requested them, ‘J wish that 
you free this camel for my sake’. So they freed it.” 

It is stated in Mutaali’ul Masarraat that the chain of this 
narration is Sahih.” 


Hadith 7 


It is recorded in the Musnad of Imam Ahmed bin Hanbal from 
Sayyida Ayesha Siddiga [may Allah be pleased with her], 


ray lad LAs on ele oe GE oles dighe SLT Ab! foe abl Juco! 
aed ol Gah yerd patsy oiled! rer atl dyer bdylone! IGS I roeund 
eV SY Vora Ol hel Le) C9 oS! Ip 1s 0, lore! SLES 

(gre) reed oll yal 


The Messenger of Allah &: was present in the gathering of the 
Muhaajireen and Ansaar when a camel arrived and fell into 
prostration for him. The Companions requested, “O 
Messenger of Allah, the animals and trees prostrate before 
you, but we are more deserving that we prostrate before you”. 


® Dalaail An-Nabuwwah of Abu Nu’aim, Chapter 22, Section on 
the prostrations of animals, Beirut Aalimul Kutub, Vol.2, Pg. 136 

? Mutaali’ul Musarraat Sharah Dalaailul Khayraat is a commentary 
of Dalaailul Khayaraat by Imam Taqi al-Din Muhammad ibn 
Ahmad al-Faasi. He was a Muslim scholar, Haafidh, Faqih, 
Historian, and Maliki Qadhi (judge) in Makkah Al-Mukarramah. He 
passed away in Makkah in the year 832 AH. He was a Shaadhili 
grand master. 
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He # replied, “Worship Allah and respect your brother. If I 
were to instruct a person to prostrate for another; then I 
would instruct a woman to prostrate for her husband””* 

The last portion of this narration, Tf J were to instruct a 
person...’ is also recorded in Sunan Ibn Ma’ajah. The same is 
stated in Targheeb, Ibne Hibbaan; and the author of Durr 
Manthoor [Imam Suyuti] associated this narration to Abu 
Bakr ibn Abi Shaybah [one of the teachers of Imam Bukhari]. 


Hadith 8 

Abu Nu’aim narrates in his Dalaail from Tha’liba bin Abi 

Malik 2: 

eh Une Lago vad wy ye GS Ub dle GO Se be HOP OLS g tal UG 

AS Sha eheny dighe Yar all foe at I gue clad daa dle Ud uy wl vel uy 

|otkd dre |yoers] SES ait! Sy b Kule ASIL) 1 URS anc Loved! JLRS OCS 

Bhd oy dgpedly GIS atl Sg sh belly 2 98! Reed rele 4S eedlal Lis 

Bend el Bel Ged abl or92 Ce) ree col GUI oe Cat ola ol UE angel! 
lexs3) 


A person from Bani Salma bought a camel and nurtured it. 
When the camel was ready to be used for carrying loads, it 
would attack him. Then the Messenger of Allah é: arrived and 
came to know about the state of the camel. He &: ordered for 
the door [of the orchard] to be opened. The person replied, “O 
Messenger of Allah, we fear that it may harm you’. He 


™ Musnad Imam Ahmad, Book of Ayesha may Allah be pleased 
with her, Al Maktabul Islami, Beirut, Vol. 6, Pg. 76 
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replied, “Open it”. As soon as the door was opened, the 
camel saw the blessed countenance of the Messenger of Allah 
upon which it fell down in prostration for him. Those present 
were amazed by this scene. They requested, “O Messenger of 
Allah, we are more rightful to prostrate before you than this 
animal”. He #: replied, “Jf it was permissible in the creation 


to prostrate for other than Allah, then the woman would have 


prostrated for her husband’”’” 


Hadith 9 


Abu Nu’ aim narrates from Gilaan bin Salma Thagafi #3: 


Upre die Laid slau! Gd G oles dle SLI ah! ro abl Su & ie 5 JE 
hae 5 ghee ad LIE 6 45 1a GIG SLRS ey clad W515 pre FILS oy 
ol vel abs aad oy PIE, Lent Gland de Li Hla al 43 Js Ube 
es LL! G1 Ge larch obey dele Gr abl fre abl od Caed Late shy 
3 GU! om Ls BSI SG OS oe bc! Ln pel ail ih les RH aL) 
doh ge Sad el Joo bl oS I 139 SUIT yh LG Ge ago Ale Lig) 
comely Lighearan! SEs Legros J! gabe od Leese bl ai JSG hie ot By 
we mel SG Cure abl yd eile usd ail ih» sill Jes Lgite 
SUES 0 > goed! BLY SB ISI Kgl one GL Bata, USLaI cone abl G hve 
SI sls Son) GUI GUY! G Get! aged ol obey dle GLE abl he Ql 


(gees reed cl Bl paler pe Vo grey Le lsh cy hcl pl 


® Dalaail An-Nabuwwah of Abu Nu’aim, Chapter 22, Section on 
the prostrations of animals, Beirut Aalimul Kutub, Vol.2, Pg. 136 
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“We were travelling with the Messenger of Allah &: when we 
experienced a strange event. We halted at one place and a man 
came to us and said, “O Prophet of Allah, I have an orchard 
through which I support myself and my family. In this orchard 
I have two Ethiopian camels and both of them have become 
harsh. Neither they allow us to touch them nor do they allow 
us to enter the orchard. Nobody has the courage to go near 
them”. 
proceeded to that orchard and replied, “Open it’. The man 
replied, “O Prophet of Allah, they are very intense’. He 
ordered, “Open”. When the door began to open, both camels 


The Messenger of Allah &: with his companions 


came out noisily running towards them, as soon as they saw 
the Messenger of Allah @: they immediately fell down in 
prostration for him. The Messenger of Allah &: took hold of 
their heads and offered them to their master and commanded, 
“Make them work and feed them abundantly”. Those who 
were present said, “O Prophet of Allah, the animals prostrate 
to you; and through you Allah has blessed us abundantly. 
Allah guided us from misguidance, and through your hands 
Allah rescued us from the tribulations of this world and the 
Hereafter. Would you not give us permission so that we may 
prostrate before you?” The Messenger of Allah &: replied, 


“The prostration is not for me. It is solely for Him, the Ever- 
Living who shall never die. If I were to order somebody to 
prostrate another in my nation, then I would order the woman 


to prostrate before her husband””” 


7 Dalaail An-Nabuwwah of Abu Nw’aim, Chapter 22, Section on 
the prostrations of animals, Beirut Aalimul Kutub, Vol.2, Pg. 136 
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Hadith 10 


Tabraani narrates in his ‘Kabeer’ from Abdullah bin Abbas 


sale 
ay 


she 25 CLI! Legale wand LS Qe ol Lieb Ged UO LY Oe Yen ol 
obey dee GLI abl re GU AI seuy wl a1G obey dle JS abl Gre Gul yl! 
Nyc 1303 LOS) EARS 2) SES (dads Syed! Gd LOY! Qe 8) dee gucld 
del) utd A ewe hers dele ST al oe aI sh Ub UN oo 3 pln 
desl Yubad Iicele I Bgl LAS SVT aI L) tLe sab SI athe wt are aKels 
AT ohery dighe Sar al Soo 98 andy SSlprany) Legis Gens! SL, dee diCely 


(gers S rgeed ell peer pe oY ore Col Lol pel Vy We roe col luc! 


This is a similar narration to Hadith 9 in which the two wild 
camels are involved during the journey. In this narration, 
however, there is following addition: 


‘The owner of the camels came to them so that they may 


supplicate for him. The Messenger of Allah & went to the 
orchard and there the gate was opened. One camel was near 
the gate and it fell down in prostration upon seeing the 
Messenger of Allah &:. The Messenger of Allah took hold of 
the camel and gave it to the owner. Then he arrived in the 
another area of the orchard where the second camel fell into 
prostration upon seeing the Messenger of Allah, here also he 
took hold of the camel and gave it to the owner. The attendees 
expressed their wish to prostrate before him. Upon this he 
declared, “Jf I were to order somebody to prostrate another in 
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my nation, then I would order the woman to prostrate before 
her husband’’”” 


Hadith 11 


Abdullah bin Humaid, Abu Bakr bin Abi Shayba, Daarimi, 
Ahmed, Bazzaar, and Bayhaqi narrate from Jabir bin 
Abdullah 23: 


dbl re Gi Bt wee S Be pane JE tthe Ue sb Cae BGI! Ba hing 
bl fre ail Sys Uw 0d (UB ol Slow sree Sd) phe balers dle Gls 
Cae cody CS 131 Be co hare 1505 Les att Leg, de LIE Ly obey dle SLY 
abl S gum) GE Le ey gelemnel! SE (SG Gl SI eyed! Glo od) Lele 4 gab 
SIS 6 ale Capt reread cl Cart Hehe) SE oiled! o# MD opr Go! Wad 

ales cL 6 


I was present in one of the expeditions with the Messenger of 
Allah # in which I was overcome with the need to relieve 
myself and I required privacy. Two trees were four yards 
apart from each other, and the Messenger of Allah #: said: “O 
Jabir, tell this tree to join the other tree”. Immediately the 
two trees joined each other. After I relieved myself, the trees 
returned to their original positions. Then I climbed upon my 
conveyance; along the way a woman arrived with her child 
and said, “O Messenger of Allah, the demon suppresses him 
thrice a day”. The Messenger of Allah # took the child and 
declared: “Go away, O enemy of Allah. Indeed, I am the 


™ Al-Mu’ajam Al Kabeer, Hadith no. 12003, Al-Maktaba 
Faysiliyah, Beirut, Vol. 11, Pg. 356 
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Messenger of Allah”. Thereafter he returned the child to the 
mother. 


When we were returning and reached the same place, the 
same woman was waiting for us with her child and two rams. 
She came forth and said, “O Messenger of Allah, accept my 
gift. Oath on Him who has sent His Messenger, my child has 
become free from the evil disturbances”. The Messenger of 
Allah @: commanded us to accept one ram and return the 
other. We progressed in the journey and the Messenger of 
Allah &: was amongst us and the birds above were providing 
shade for us. A camel came running and when he was 
between the lines of the caravan he fell down in prostration 
before the Messenger of Allah. The Messenger of Allah &: 
requested to meet its owner. Some Ansaari youths presented 
themselves and said, “O Messenger of Allah, this is our 
camel”. The Messenger of Allah &: requested about their 
circumstances and they said, “For twenty years we let this 
camel carry our water, now it has become fat and we wished 
to slaughter it and distribute its meat amongst us but it 
became loose (and ran away)”. He # said, “Let me keep this 
camel”. They declared, “O Messenger of Allah, verily this is 
now yours as a gift”. He said, “If this is mine, then be kind 
towards it until its death”. Seeing this the Muslims requested, 
“O Messenger of Allah, we are more deserving than this 
animals that we prostrate before you”. The Messenger of 
Allah @: replied, “Jt is not permissible to prostrate before 
another person otherwise women would be prostrating before 
their husbands””® 


8 Sunan Daarimi, Volume |, Chapter 4, Hadith 17 
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Imam Suyuti related in Minaahil: “The transmission of this 
Hadith is authentic”. Imam Qastalaani in his Muwaahib and 
Allama Faasi in his ‘Muta’ala’ said: “This is excellent”. Imam 
Zarqaani stated, “All the narrators of this narration are 
trustworthy”. 


Hadith 12 


Bazzaar in Musnad, Haakim in Mustadrak, Abu Nu’aim in 
Dalaail and Imam Abu Al-Laith in Tanbiy-ul-Ghaafileen, 
narrate from Buraidah bin Al-Husaib 2g: 
Ai Sy GSES berg gle JOT abI he QUI I gh el sl GLI og GY aul, 
JG ry I dite Sas Lass ayaa s! ley LB caakel US elery dle Slat abl hee 
bl Sw gre! JS ghey! GGG Gel Gas! UG C6 ols tll Megs 
So cle 05 gly 56 conbath [gil se yt Le oe CLUS olery dle GLa ail re 
AY CLES obey dle Gls abl fo GU oS 1 Fe (By 1 cabs 3) Shu! 
degle as atl ee oll Cg) SRS Gene Gane Qh eo! SLES abl Jyuy & Kee 
Jew QS odd) ghey! Seb ees bs LBs 5 Ue Caled cone 9b Re! oles 
vol on’) SES reel old dl SG 5 add Kyle yy Cal ed) ol atl 
[gghe dim olia lors) Vand ol él ere VEY rea ol Wel evel gg ue) 
Ave Uo Vga sO ed BCE deal old uit aaa) Bal at 
Aad glist ers J end olil he eI Ky luel pelea, Gis 
One Bedouin approached and requested the Messenger of 
Allah &:: ‘O Messenger of Allah, I have embraced Islam. 


Please show me something so that my faith increases.’ He 
replied, ‘What do you want to see?’ The Bedouin requested, 
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‘Command that tree to come and present itself’. The 
Messenger #: said, ‘Go, and call it’. The Bedouin went to that 
tree and said, ‘The Messenger of Allah has summoned you’. 
Suddenly the tree shook and the roots in the front of it 
snapped. Then the tree moved the other way so that the roots 
of the other side broke. Thereafter this tree walked and arrived 
by the Holy Prophet & and presented the greeting, ‘Peace be 
on you, O Messenger of Allah’. Watching this miracle, the 
Bedouin shouted, ‘This is enough for me, enough for me!’ The 
Messenger of Allah @&: commanded the tree to return and the 
tree immediately returned to its place with its roots striding 
along the way. The Bedouin said, ‘O Messenger of Allah, 
allow me to kiss your forehead and blessed feet’. The Holy 
Prophet £: granted him permission. Then he requested 
permission for the prostration; at this the Holy Prophet 4: 
declared, “Do not prostrate before me, no creation should 
prostrate before another creation. If I were to decree this for 
someone then I would have ordered the woman to prostrate 


979 
before her husband out of reverence.” 


Imam Haakim said: “This Hadith is Sahih”. 
Hadith 13 
Imam Ahmed, Ibn Ma’jah, Ibn Hibbaan and Baihaqi narrate 
from Abdullah ibn Abi Aufa 24: 
sheng dle SLI abl re GWU eee Lt) oye Shae 20d I SG dele on) Balls 


ag [ayy og Woreng otis clit! eg! UG she & Mek JG 


® Dalaail An-Nabuwwah of Abu Nw’aim, Chapter 23, Beirut 
Aalimul Kutub, Vol.2, Pg. 138 
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|ghadT Nb heey dighe YL at) ee abl gue SEB IS add cl gn § wror gh 

ers drt oli le ye GUI4b a) use ol hued ele GG 
‘When Mu’aadh — 2%, arrived from Shaam he fell down in 
prostration for the Holy Prophet @: The Messenger of Allah 
@: asked, ‘O Mu’aadh, what is this?’ Mu’aadh replied, ‘In 
Shaam, I saw the Christians prostrating before their priests 
and elders, so my heart inclined that we should also prostrate 
before Allah’s Messenger’. The Messenger #: said, “Don’t do 
this, if I were to command someone to prostrate before other 


than Allah then I would order the woman to prostrate before 
her husband.’”*? 


This narration is Hasan and there is no weakness in its chain 
of transmission. Ibn Hibbaan declared this as Sahih and Imam 
Mundhiri related this as being amongst the truthful narrations. 


Hadith 14 


Haakim narrates in Sahih Mustadrak from Hazrat Mu’aadh 
ibn Jabal 2: 

worsens 2s¢a!l sls agile rs 2@tiBley ervey Gilad! gl § sill 141 
Pd eld sh) dyed Wal IG he wolatt tot oY JE wel, om ley 
sod ld SE 1d gil bers ego Slat al oe al a3 SUES Laggty GS' l GH 
wt lars i deed uli loys Vue Vorew ol belo sel ag: b> LS 


lade dim bis 


*° Sunan Ibn Ma’ jah, Book of Nikah, Hadith no. 1853 
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He went to Shaam and observed the Christians prostrating 
before their elders and priests, and the Jews prostrating before 
their elites and scholars. It was asked from them as to the 
reason of prostration. They said, ‘This is the respect for the 
Prophets’. Mu’aadh said, ‘We are more deserving that we 
should respect our Prophet in this manner’. Rasulullah #: 
replied: “They associate lies to their Prophets just like how 
they have tampered with their scriptures. If I were to instruct 
one to prostrate before another; then I would order a woman 


to prostrate before her husband, due to his greatness”! 


Haakim said, “This Hadith is Sahih”. 
Hadith 15 


Imam Ahmed in his Musnad, Abu Bakr ibn Shaybah in his 
Musannaf and Tabraani in his Kabeer, narrate from Mu’aadh 
ibn Jabal 2: 


NEI yaad sede vrey orally Vy cul tbl So GI corel ne BL 4 


Care peed coh Bl ade pe | pty roeey | pty | pel ea SB roca 


When he returned from Yemen, he requested, ‘O Messenger 
of Allah :; I saw the people in Yemen that they prostrate 
before each other. Shouldn’t we prostrate before you?’ He #: 
replied, “Jf I had to command a human to prostrate before 


another human then I would command the wife to prostrate 
before her husband’? 


Pe Majmaa’ Az-Zawaaid, Kitaab An Nikaah, Darul Kitaab Beirut, 
Vol.4, Pg. 310 
*? Musnad Imam Ahmad, Hadith Muadh bin Jabal 
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This Hadith is Sahih because all the narrators of this chain are 
from the narrators of Bukhari and Muslim. If both these 
narrations (Hadith 14 & 15) are Sahih then both of them are 
separate incidents. Firstly, he (Hazrat Mu’aadh) went to 
Shaam and observed the action of the Christians and Jews due 
to which he fell down in prostration for the Holy Prophet &:. 
Upon this he received the commandment of prohibition. 
Secondly, he saw the actions of people of Yemen due to 
which his desire increased so that he may prostrate before the 
Messenger; or because he may have forgotten the earlier 
prohibition, or he may have inferred the reality that the earlier 
decree may have been to oppose the actions of the Jews and 
Christians and due to this he may have thought that there is a 
possibility of it being abrogated. Hence, he requested the Holy 
Prophet £, without prostrating before him in this instance, but 
again the decree of prohibition was issued. Allah knows best! 


Hadith 16 
Abu Dawood in his Sunan, Tabraani in his Kabeer, Haakim 
and Baihaqi narrate from Qais ibn Saeed &: 
dle SLI tl ee abl guy CS og) OL5 wel rarer o@ttl 38 ol etl dG 
ea SI EMRE olay digo GLAS abl oe UN) eal ITB 4d ree ol Gl okey 
JES raed ol Gl atl Sesh 56 og) Obs wrreny eel’ Enodl 
ol vel Lye cay! Iglaat IS IG Y eB I red EO op Oye eg! 


‘I went to the city of Hira (which is near Kufa in Iraq) and I 
saw the people there that they prostrate before each other. I 
thought to myself that the Messenger of Allah @: deserves 
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much more than this. I presented myself in the Court of 
Prophethood and I narrated this incident and my thoughts to 
him. He @: asked, “Jf you were to pass by my grave then 
would you prostrate before it?” I said, “No”. He said, “Then 
don’t do it. If I had to instruct someone to prostrate before 
another, than I would order the women to prostrate before 
their husbands due to the greatness which Allah Ta’ala as 
bestowed upon them”? 

This Hadith has been regarded as Hasan by Abu Dawood and 
Haakim has explicitly stated that this Hadith is Sahih, and 
Dhahabi has allowed this narration to be present in his 
Takhlees. 


Hadith 17 to Hadith 21 


Tabraani in Mu’ajam Kabeer and Zia in Sahih Mukhtaar 
narrate from Zaid ibn Arqaam, and Imam Tirmidhi in his 
Jaami’ narrate from Suraaga ibn Maalik ibn Ja’asham, Talq 
ibn Ali, Ummul Mu’mineen Umme Salma and from Abdullah 
ibn Abbas #4; that the Messenger of Allah #: declared: 


(gered) seed oll ple ye VOY roe ol ol pel eis 


“If I were to command someone to prostrate before another 
than I would instruct the woman to prostrate before her 
husband”™* 


83 Sunan Abi Dawood, Hadith 2140 
§4 Jaami’ Tirmidhi, Hadith 1159, narrated by Abu Hurairah 2 
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Hadith 22 


Abdullah ibn Humaid narrates from Imam Hasan Basri that 
when some people requested the Messenger of Allah &: to 
allow them to prostrate before him, the following Qur’anic 
verse was revealed: 


“Would He order you to infidelity after it that you have 
become Muslims?” 


This narration has been stated in Section One. 


It is recorded in ‘Madaarik’ that Salmaan Farsi #4 desired to 
prostrate before the Messenger of Allah &:, upon which He &: 
replied: 


GW ab WY eng gl Ged RY 


“Tt is not permissible for any creation to prostrate before 


another creation, except before Allah Ta’ala’””” 


A narration is recorded in Tafseer Kabir from Imam Sufyaan 
Thawri which is narrated from Simaak ibn Haani: 


4) JLB 4 doy wll Gare dls abl ae, Wh alolde de Getto dead 
Juss Yat vel Ue 
‘Once a delegate of the Christian emperor presented himself 


in the blessed court of Hazrat Mawla Ali #4, and he requested 


®> Tafseer Nasafi [Madaarik at-Tanzeel], Verse 2:34 
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to prostrate before Hazrat Ali. Hazrat Ali 2% said: ‘Do not 


prostrate before me, prostrate only for Allah Ta’ala’””®’ 


Hadith 23 


In Jaami’ of Imam Tirmidhi who narrates from Imam 
Abdullah Ibn Mubarak and he narrates from Hanzalah Ibn 
Ubaidullah #4. 


And in the Sunan of Imam Ibn Ma’jah who narrates from Jarir 
Ibn Haazim # and he narrates from Hanzalah Ibn Abdur 
Rahman Ad-Dausi 24. 


And in Sharah Ma’anil Aathaar of Imam Tahaawi who 
narrates from Hammaad Ibn Salma #4; and from Hammaad 
Ibn Yazeed #8; and from Yazeed Ibn Zaree’ #4; and from Abi 
Hilaal Kalham 2; all of whom narrate from Hanzalah Ad- 


Dausi #3, and he narrates from Anas Ibn Maalik #4, 
VIB gel adres sl PL le de Hail Sau de SESE 


One person requested: “O Messenger of Allah! If one of us 
meets our brother or friend then should we bow for him?” He 
& replied: “No.’*” 


The words of Imam Tahaawi are similar: 
Y SG Lyall 131 pad eee ory l ail Dye h 1B gil 


The Companions requested: “O Messenger of Allah! Should 


we bow to each other upon greeting?” He #: replied, “No.’*° 


*° Tafseer Kabir [Mafaatihul Ghayb], Verse 2:34 
87 Jaami’ Tirmidhi, Hadith 2728 
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Imam Tirmidhi declared that this narration is fine (Hasan). 
2] Prohibition of prostration towards a grave: 
Hadith 24 


Imam Ahmed, Imam Muslim, Abu Dawood, Tirmidhi, Nasaai 
and Imam Tahaawi relate from Abu Marthad Ghanawi 2¢ that 


the Messenger of Allah &: said: 


Caehe | pacha» yonfT SI baat 


“Do not perform your Prayer (Salaah) in the direction of the 


graves and do not sit on them’? 


Hadith 25 


Tabrani narrates in Mu’jam Al-Kabeer from Abdullah bin 
Abbas # that the Messenger of Allah és said: 


ASE Isha Vols p45 JI shes 


“Do not perform Salaah towards a grave and do not perform 


490 
Salaah on a grave” 


It is mentioned in Tayseer that the chain of this Hadith is 
sound. 


Hadith 26 


In Sahih Ibn Hibbaan from Anas bin Maalik #4: 


88 Sharah Ma’ani al-Aathar, Kitaab Al-Karaahiya, Baab Al- 
Muanaqah 

®° Sahih Muslim, Hadith 972 

°° Al-Mu’ajam Al-Kabeer, Hadith 12051 
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aes] SIS gba ye alery Agle GI abl be abl yo 


“The Messenger of Allah #: prohibited us from performing 


Salaah towards the graves” 


Allama Manaawi reported that the chain of transmission of 
this narration is authentic (Sahih). 


Hadith 27 


Abul Farj narrates in Kitaabul ‘Alal from Rushd Ibn Kareeb 
who narrates from Abayah ibn Abbaas # that the Messenger 
of Allah 4 declared: 


HEI Ye veld! velosbes YI 


“Beware! Never should anyone face a person or a grave in 


92 
his Prayer” 


Hadith 28 


Imam Bukhari in his Sahih narrates in his notes; and Imam 

Ahmed, Imam Abdur Razzaq, Abu Bakr ibn Abi Shayba, 

Waki’ ibn Jarraah, Abu Nua’im and Ibn Munee’ narrate on 

the authority of Anas ibn Malik 2: 

July, ds Gs GL) na)! SES 23 I del UI, ae ls abl ge) me J, 

AB) BN) pe slab A> ot ail U1, bs all hed al G UG BU 
ABS! sles be 5 outed 


*! Kanzul Ummaal, Hadith 19191 
** Kitaabul ‘Alal Al-Mutanaahiya li Abi Farj 
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Ameerul Mu’mineen Sayyidina Umar #2 saw me performing 
my prayer towards a grave upon which he said, 


‘There is a grave in front of you, avoid the grave, avoid the 
grave. Do not perform the prayer in front of it!” 


In the narration from Fadhl ibn Dakeen the words of alert of 
Umar ibn Khattaab 2 are: ‘Grave! Grave!’ 


He (Anas ibn Malik #) then took a few steps in his Prayer 
through which he surpassed the grave. 


Hadith 29 


Ahmed, Bukhari, Muslim and Nasaai narrate from the Mother 
of Believers, Sayyidah Ayesha Siddiqah — may Allah be 
pleased with her: 


doggll abl ya die of a) GW Ad x0 GB obey dele SLI Lee ail gus 
ol PE Blas End WV OS Vp IE eles oil! adler! vjlauls 
GEN jb SB gl obeny dighe SL atl re dre (gic ne! ily ds Wee Dery 

Al om Je 956 allure 
During his last illness Allah’s Messenger #: said: 


“Allah’s Curse be upon on the Jews and the Christians, for 
they constructed the graves of their Prophets as their place of 
worship!”** 


And he & said, 


°3 Kanzul Ummaal, Hadith 22510 
4 Sahih Bukhari, Hadith 435 
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“Such people will be the most evil of creation on the Last 
Day, in the Sight of Allah” 


Sayyidah Ayesha — may Allah be pleased with her - said: ‘/f 
this had not transpired then the noble grave would have been 
accessible; but due to the fear that people may instigate the 
practice of prostration (towards the grave), hence it remained 


1396 
concealed”’ 


Hadith 30 


The great scholars of Islam: Imam Malik, Imam Muhammad, 
Imam Bukhari, Imam Muslim, Imam Abu Dawood and Imam 
Nasaai; all narrate from Abu Huraira 24 that the Messenger of 
Allah && stated: 


apline oiled! ysS lodadl Gilets ssqall abl dls 


“May Allah destroy the Jews and the Christians, as they 
demarcated the tombs of their Prophets into the places of 
prostration!’*” 


Hadith 31 


Imam Muslim in his Sahih, Abdur Razzaq in his Musannaf 
and Daarimi in his Sunan narrate from Abdullah ibn Abbas 24: 


°5 Sunan Nasaai, Hadith 704 
°© Sahih Bukhari, Hadith 1330, 1390 
°7 Muwatta Imam Maalik, Hadith 1617 
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bdgery So dl dramd C pari hug dle JLrail We alt! Sou wedi ld VG 
josd lod! GJLat ls osqall de abl dead COL pny SLES deere wre Lede ott 

Iyarrole Se hog volne ogilys| 
‘During the final hours [of his life], the Messenger of Allah #: 
would cover his noble face with the mantle. When it became 
intolerable, he would disclose his face and in this state he 
declared, “Allah’s curse be upon the Jews and the Christians! 


They transformed the graves of their Prophets into Mosques”. 
He use to warn us not to do the same for his blessed tomb’.”® 


Hadith 32 


Imam Bazzaar narrates in his Musnad from the Commander 
of the Believers - Sayyidina Ali #: 
Se LU ol agbole Gla pod obey dgle Gata! doe ail a GIG 
dighe GE! od hires ogi bers! yyed list! Le gb bl yt dale LU ess 
so tilgs | gn la ise! Le gS al od SES og) esd HL ow WIde GIG Gl Ls 
Sy? ye GUS ewe 
The Messenger of Allah &: informed me during the period of 
his final illness: “Let the people come in my presence”. 1 


summoned them. After everyone gathered in his presence the 
Messenger of Allah #: declared: 


“Curse of Allah upon those nations who transformed the 
graves of their Prophets into the place of prostration!” 


°8 Sahih Muslim, Hadith 531 
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He then became unconscious. After gaining consciousness he 
said, “O Ali! Summon the people!” I summoned them. He 
then said, 


“Curse of Allah on those nations who transformed the graves 
of their Prophets into the places of prostration!” 


: : - . 9 
This occurred thrice in this manner.” 


Hadith 33 


Abu Dawood in his Tayaalsi, Imam Ahmed in his Musnad 
and Tabraani in his Kabir through a reliable chain of 
transmission; Abu Nuaim in his Ma’arifatul Ashaab and 
Ziyaa from Sahih Mukhtaar narrate from Usama ibn Zayd 
(May Allah Ta’ala be pleased with them all): 


Glee! Se lps al gd ole pM de pe GIG berg dhe SLar al fee ail I gun cy 
Filed! > seal) bl pd SG SELB AS io bleed hs KARR yng dle Heiss 
volue seileslis5] dss! 

The Messenger of Allah &: informed us during his final 
illness, “Bring my Companions in my presence”. They 


presented themselves. The Messenger &: unveiled his 
illuminated face and announced, 


“The curse of Allah be upon the Jews and the Christians! 
They transformed the graves of their Prophets into 
Mosques! 1° 


»° Kashf Al-Istaar, Hadith 1436 
100 Kanzul Ummaal, Hadith 22523 
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Hadith 34 


Imam Ahmed and Imam Tabraani, through a sound chain of 
transmission, relate from Abdullah ibn Mas’ood #§ that the 
Messenger of Allah # said: 


delve soil] ey os shal ot dell oe Wor rll Leo 


“Verily, the most evil of men are those who will witness the 


Doomsday while they are still alive and those who take graves 


as the places of prostration.”"°! 


Hadith 35 


Abdur Razzaaq in his Musnad relates from Sayyiduna Ali 2 
who narrates that the Messenger of Allah &: declared: 


relive se eo HW It oe 


“The most evil of mankind are those who behold the graves as 


the places of prostration.”"” 


Hadith 36 & 37 


A narration of Sahih Muslim from Jundub # and in Mu’ajam 

of Tabraani from Ka’ ab ibn Maalik 2: 

wr? ol VI sia as OEY Son ool eS lens dle JLT abl ee Gl coe SE 

ool Wye VEY Velie sggotles oily! esd ois 156 eked W6 
ES oer lal Ghee 

'°! Musnad Ahmad Bin Hanbal, Hadith 3844, 4141 & 4342 

'©? ‘Al-Musannaf li Abdur Razzaq 
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Five days before his demise, I heard the Prophet of Allah &: 
informing us: 


“Beware! The nation before you would demarcate the tombs 
of their Prophets and the Pious as the places of prostration. 
Beware! You must not do so! Verily, I forbid you from 
this!" 


In Sharah Muntaqa, under the Hadith of Jundub #, it has been 
stated that similar narrations are found in Tabrani who quoted 
the narration with a good chain of transmission on the 
authority of Zaid bin Thabit # and Bazzaar quoted in his 
Musnad on the authority of Abu Ubaidah bin Al-Jarraah 2 
and Ibn Adi did the same in his Kaamil on the report from 
Jabir bin Abdullah 24. These three further narrations become 
supplementary to this subject. Allah Knows Best. 


Hadith 38 


Ugayli narrates from Sahl ibn Abi Salih who narrates from 
Ubayya who narrates on the authority of Abu Huraira # that 


the Beloved Messenger of Allah #: supplicated: 
Ver live ogi seed ly ise! Lo g5 abl oad Seo 3 Uaed ogll! 


“O Allah! Do not allow my grave to become an idol (of 
prostration). May Allah’s Curse be on those who transformed 


the tombs of their Prophets into Mosques!”"™ 


'8 Sahih Muslim, Hadith 532; Mu’ajam Al-Kabir, Hadith 89 
'* Ash-Shifa lil Qadhi Ayadh, Chapter on visiting the grave of the 
Prophet # as mentioned in Muwatta Imam Malik, Hadith 419 
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Hadith 39 


Imam Malik in his Muwatta narrates from Ataa ibn Yassaar #4 
with a Mursal chain of transmission and Imam Bazzaar in his 
Musnad narrates from Abu Saeed Khudri #8 through Ataa ibn 
Yassaar with a Mausool chain of transmission; that the 
Messenger of Allah &: stated: 


Warluue ogilars! syed lads 253 de databl wad wt! 


“May the Wrath of Allah fall on the nation that demarcated 
the tombs of their Prophets into a site of prostration!”"” 


Hadith 40 


Imam Abdur Razzaaq in his Musannaf narrates from Amr ibn 
Dinaar through a Mursal link that the Messenger of Allah # 
said: 


Garb pgtald Uline mgilaa | pycdla set! lel pul guy ed 


“The people of Israel (the Jewish nation) took the tombs of 


their Prophets into an area of prostration; hence Allah Ta’ala 


13106 
cursed them.” 


*°° Muwatta Imam Malik, Hadith 419. The previous Hadith has 
similar wordings but the chain of narration is slightly different, 
hence Imam Ahmad Rida has taken it as a different Hadith. 

'0° Al-Musannaf Abdur Razzaq, Hadith 1591 
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Important clarification on turning the graves into 
mosques 


Allama Qadhi Baydaawi and Allama Tayybi in Sharah 
Mishkaat, then Mullah Ali Qaari Makki in his Mirgaat state: 


Boba S ose sty ALS Gglary » onli! esl! esr Gsleills > sell ess 
SS Se ye rsbendl es ogi Gils UE! IC yressaiveti eyes 


“The Jews and the Christians would prostrate before the 
graves of their Prophets, and they take the graves as their 
‘Qibla’ — facing which they would worship. Hence, they 
regarded them as idols. Therefore, the Messenger of Allah & 
cursed them and prohibited the Muslims from performing 
such activities in similitude’'” 

It is recorded in ‘Majmaa’ Bahaar-ul-Anwaar’ of Imam 
Muhammad Tahir As-Siddique (d. 981 A.H.): 


ANGE oll Sled osreg dh Sg shang 36 


“They would take them [the graves of the Prophets] as Qibla 
for their Prayers and they would prostrate towards it like an 
idol 93108 


In Tayseer and ‘Siraaj Muneer Sharah Jaami’us Sagheer’ of 
Imam Qadhi Khan Hussain ibn Mansoor (d. 592 A.H.): 


Pegs Agel iss 


'°7 Mirqaat Al-Mafaatih, Hadith 712 
+08 Majmaa’ Bahaar-ul-Anwaar, under the word ‘qabr’, Maktab 
Darul Iman, Madinah, Vol. 4, Pg. 196 
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“The crux of the narration is that they considered the graves 


to be their direction of their prostrations.'”” 


In ‘Zawaajir’, Imam ibn Hajar Makki (d. 973 AH) states: 
dal ghaghe Bla)! aliae lore spat Se 


“The connotation of ‘demarcating the graves of the Prophets 
into mosques’ is to perform the Prayer [Salaah] on or 
towards it [the graves].”""° 

Allama Turpashti mentioned both possibilities in ‘Sharah 
Masaabih’: 


Gl 4e sl (3G tals wad» og! Cgbiad LS) yy ose lib Lar! 
Bohra) 3 od y9e5 


“Firstly, they would prostrate the graves of their prophets 
with the intention of worshipping them; and the second 
possibility is that they would prostrate towards it (without the 


7 - ) sold 
intention of worship) 


Thereafter he states: 


Fie x8 Ab oh II y 


“Both prospects are disliked” 


' Tayseer Sharah Jaami’ As-Sagheer, under the Hadith ‘Curse be 
upon the Jews’, Maktab Imam Shaafi, Riyadh 

'° 47-Zawaajir, Kitaab As-Salaah, Ibn Hajr Makki 

''' Lam’aat at-Tangeeh Sharah Mishkaat Al-Masaabih, Baab Al- 
Masaajid 
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Shaykh Muhagqqiq Abdul Haq (d. 1052 AH) referred to this 
statement and affirmed, 


AdelalEMIC pds 
“Similar is mentioned in the Shaykh’s commentary”! 
This is also confirmed in the exegesis of Imam ibn Hajar 
Makki who ultimately advocates that the prostration for the 
grave and prostration towards the grave is prohibited. 


The second possibility is more sensible and it is objectively 
inclined because the Jews were not known to worship other 
than Allah Ta’ala. The jurists have elaborated that Christianity 
is much worse than Judaism in view of the fact that 
Christianity refutes the Oneness of Allah Ta’ala whereas 
Judaism only refutes Prophethood. 


It is in Durre Mukhtaar: 


IWS So sel oe 5) pe! 


“Christians are more evil than the Jews in both worlds"? 


In Raddul Muhtaar on the account of Bazzaaziya: 
lS asec Els old IG GLvlEly oy 


“This is because our disagreement with the Christians is 
based on the Oneness of Allah Ta’ala meanwhile the 


disagreement with the Jews is in Prophethood’””""* 


'? Ash’aat al-Lam’aat Sharah Al-Mishkaat, Baab Al-Masaajid 
‘13 Durr e Mukhtaar, Kitaab An-Nikaah, Baab Nikah Al-Kaafir 
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The noble and magnificent Imam of our Madhab, Imam 
Muhammad Ash-Shaybaani # has inclined towards the 
second possibility towards the narrations in relation to the 
prohibition of prostration, as he states in the title of the 
chapter in his ‘Muwatta’: 


4g) Set 6 eee DS BIOL 


“The chapter of demarcating the graves as the place of 
prostration, or performing the Prayer in its direction” 


And under this chapter he relates this very narration of Abu 


Huraira 23: 
elias wiles | gaBle IT) 2 geal abl IG 


“May Allah destroy the Jews and the Christians, as they 


demarcated the graves of their Prophets into the place of 


. vl IS 
prostration.”’ 


Allah Ta’ala Knows Best! 


‘4 Radd al-Muhtaar, Kitaab An-Nikaah, Baab Nikah Al-Kaafir 
"5 Muwatta Imam Muhammad, Abwaabul Janaaiz, Hadith 321 
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THIRD SECTION 


150 attestations of the Jurists on 
reverential prostration 
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The act of prostration for other than Allah Ta’ala is prohibited 
in complete agreement. As far as the ruling of disbelief 
[takfeer] is concerned, we shall analysis six variations of such 
attestations: 


1) 
2) 


3) 


4) 


5) 


6) 


Prostration for other than Allah Ta’ala is Kufr (disbelief); 
Prostration for other than Allah Ta’ala is Kufr e Mutlaq 
(absolute disbelief); 

In the difficult circumstances it is not Kufr, otherwise it is. 
Intention during prostration for other than Allah is Kufr, 
otherwise if the intention is for Allah or if there is no 
intention then it is not Kufr; 

Prostration for other than Allah with the intention of 
worship is Kufr, but with the intention of reverence it is 
not Kufr, and if there is no intention then it is also Kufr. 
Prostration for other than Allah Ta’ala is not Kufr as long 
as the intention of worship is not present; and this ruling 
is the most authentic, most favourable and most 
objectively inclined towards the truth. 
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PART 1 


1°" DIVISION 


ON THE RULING OF ABSOLUTE PROHIBITION OF 
PROSTRATION FOR OTHER THAN ALMIGHTY ALLAH 


Attestation 1 


In ‘Tibyaynul Haqaaiq’ of Imam Fakhruddin Uthmaan ibn Ali 
Az-Zayl’ee (d. 743 A.H), on the two-hundred and second 
page of the first volume; 


Attestation 2 


In ‘Ghunyatul Mustamli’ of Imam Muhammad Ibraahim ibn 
Muhammad AlI-Halabi (d. 956 A.H), on the two-hundred and 
sixty sixth page; 


Attestation 3 


In ‘Fathullah-al-Mu’een’ of Imam Sayyid Muhammad Abi 
As-Saud Al-Azhari Al-Hanafi (982 AH), on the two-hundred 
and ninetieth page of the first volume: 


AQ GLIAL rs) oes igls seed Gus THUG EEI 
“The boundary of humility is in the prostration and therefore 
to prostrate before other than Allah Ta’ala is Kufr’""° 


''® Tibyaynul Haqaaiq, Baab Salaatul Mareedh, Vol. 1, Pg. 202 
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Attestation 4 & 5 


In the 49" chapter of Nisaabul Ihtisaab (4) of Imam Umar ibn 
Muhammad As-Sanaami (d. 734 AH), it is narrated from 
‘Kifaaya Shu’bi’ (5): 


AWAY sya VCS YI de Aged Ps oY BS ST ab ys) vse II 


“If someone prostrates for other Allah Ta’ala then he is an 
disbeliever, because to place the forehead on the earth is 
impermissible except for Almighty Allah. ”""” 


Attestation 6 & 7 


It is in the ‘Mabsut’ of Imam Muhammad ibn Ahmed AI- 
Sarakhsi (d. 483 A.H) (6); and this is referenced in the five- 
hundred and thirty-fifth page of Jaami’ ar-Ramooz (7) of 
Imam Shams Ad-Deen Muhammad AlI-Qahistaani (d. 962 
AH): 


DAS opbial dary Je ULI) al ew or 


“The one who performs a reverential prostration for other 
than Almighty Allah is a disbeliever.”""* 


Attestation 8 


In ‘Minah-Ar-Raudh Al-Azhar fi Sharah Al-Figah Al-Akbar’ 
of Mulla Ali Qaari Al-Makki (d. 1014 AH) on the two- 
hundred and thirty-fourth page: 


"7 Fataawa Nur ul Huda, in reference to Al-Mabsut, Maktab 
Haqqaniya, Kuwait, Pg. 439 
''8 Jaami’ Ar-Ramooz, Kitaab Al-Karaahiya 
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Bid O92 deed Pw BOY ol Reb sd 9 EH Orne 5S 


' 
GS ah drrartee Brew Td GY 


“(I say) that to set one’s forehead upon the ground is much 
worse than setting one’s face on the ground therefore it 
should be Kufr because prostration is an unique act [of the 
servant] for Allah Alone” 


Firstly, if someone sets his forehead on the ground, on the 
basis of worship, then he becomes a disbeliever, even if he 
only kissed the ground, or bowed or simply intended. Hence, 
according to the authentic and reliable position, it is not 
disbelief to do so [with the intention of respect], and this is the 
truth and agreeable to the faith. Secondly, the forehead is 
comprised of two segments known as o.. Therefore if one 
segment is placed on the ground then it will be included as 
placing the entire forehead. This point needs to be noted.''? 


Attestation 9 


Allama Abdul Ali Al-Barzandi Qahistaani (d. 747 A.H) on the 
three-hundred and thirty-third page of his monumental Sharah 
Wiqaya, 


“° The Noble Imam has manifested his profound knowledge of 


physiological anatomy in this paragraph as he cautions the readers 
that the forehead is comprised of two partitions. The forehead, in 
anatomical terms, is known as the frontal bone which is part of the 
skull inclusive of the axial skeleton. The frontal bone is indeed 
comprised of two partitions which are only fused when a child 
reaches the age of five or six. Afterwards, a vertical line 
distinguishes these two partitions which is known as metopic suture 
(Human Anatomy, Van De Graaf 6" Edition, Chapter 6, section on 
skull, page 144) 
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Attestation 10 


Imam Nur-ud-Deen Ali Al-Baaqaani (d. 995 A.H) in his 
exegesis ‘Majmaaul Anhar Sharah Multaqi Al-Bahar’ on the 
two-hundred and twentieth page of the second volume; 


Both attestations (9 & 10) have been derived from ‘Fatawa 
Zuhairiya’ of Imam Zuhair-ud-Deen Abu Bakr Muhammad 
ibn Ahmed (d. 619 A.H); 


Attestation 11 


Allama Muhammad Amin ibn Aabidin Ash-Shaami (d. 1252 
A.H) relates from Jaami’ur Ramooz on the three-hundred and 
seventy-eight page of the fifth volume of his colossal Raddul 
Muhtaar: 


reirmdl a© 


“(The person) becomes an absolute disbeliever by the act of 
prostration for other than Almighty Allah”'”° 


According to Imam Badruddin ‘Ayni’s (d. 855 AH) brevity 
and Mulla Ali Qaari’s transmission the ruling of Zuhairiya is 
not something that is established. On the contrary, it is only a 
narration that is related to others in which it was considered to 
be of absolute disbelief. Majmaa’ul Anhar and Shaami have 
co-transmitted their attestations from Allama Qahistaani and 
there is no doubt that Imam ‘Ayni is more reliable than him, 
hence we have not accounted the statement of Zuhairiya in 
our attestations. 


'° Raddul Muhtaar, Kitaab Al-Khatr wal Ibaaha, Vol. 5, Pg. 246, 
Darul Ihya, Beirut 
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Attestation 12 


In Ghaayatul Bayaan of Shaykh Qawaam-ud-Deen Ameer 
Kaatib ibn Ameer Al-Taqaani (d. 758 A.H) states in his 
Kitaabul Karaaha (Book of Dislikes): 


19S abo WISI 36 593 AU) p45) 2 pred! Lol 


“To prostrate for anyone other than Almighty Allah without 
(the matter of) force is Kufr.”"”! 


Attestation 13 


On the two-hundred and thirty-fifth page of ‘Minha ar- 
Rawdh’: 


SIE W ode 2G 5) S91 ay row IB! 


“If a person prostrated before anyone other than Allah Ta’ala 
without the stipulation of force, then such a person will 
become a disbeliever as per the agreement”! 

The claim of being ‘in agreement’ is improper due to the 
following rationales: 


a) The authentic and most reliable ruling is based 
entirely on the intention of reverence and worship on 
which ample attestations are evident that will prove 
this point as we shall discuss further on; 


'2! This reference was taken from a hand written manuscript which 
many not be available nowadays. 

122 Minah ar-Rawdh Al-Azhar, Fas] Fil Kufr Sareehann wa 
Kinaayah 
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b) Proficient jurists have issued explicit rulings that 
reverential prostration is not disbelief; in Fatawa 
Kubraa of Imam Sadrush Shaheed Hussaam-ud-Deen 
Umar ibn Abdul Azeez (d. 536 A.H), then in 
Khazaanatul Mufteen of Imam Hussain ibn 
Muhammad As-Sim’aani As-Samiqaani (d. 740 A.H) 
in the original handwritten manuscript in the section 
Kitaabul Karaaha, in which the Imam has related 
some incidents of Imam Sadrush Shaeed; thereafter 
he includes the abovementioned ruling of Ghaayatul 
Bayaan and states: 


Ws Gab) 8 GY WE C6 IS! aod a > pred ool > to hig’ 
VBE pres) geet oe 9 SE ob ead re Brew oe Or! 


“This is the affirmation that this is reverential 
prostration, and the doer will not become a 
disbeliever. Therefore, on this ruling the analogy has 
been implicated that those who prostrate before the 


kings will not become disbelievers. ”'”’ 


Then it is recorded in Jaami’ul Fasooleen of Shaykh 
Badr-ud-Deen Mahmood ibn Israel ibn Qaadhi (d. 
823) in the second volume under the ruling of 
abhorrence: 


BOY L GS rE ree or ol pole BIS 


'3 Khazaanatul Fataawa, Kitaabul Karaahiya 
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c) 


d) 


“This former ruling explicitly indicates _ that 
whosoever prostrates before any king, in due of 
respect, then such a person will not turn into a 


; : 124 
disbeliever” 


The ruling of Mulla Ali Qaari will follow in which he 
implicates the ruling of forbiddance and not Kufr on 
the matter of prostration towards the illuminated 
Tomb of the Holy Prophet #:. 


On the contrary, in Attestation 27 it is stated that 
some scholars have indicated Kufr and the well- 
known ruling is that it is not Kufr. Therefore, leave 
alone the agreement, the statement (of this attestation 
being that of Kufr in agreement) alone is 
unfavourable, weak and inaccurate. 


Attestation 14 


Imam Ibn Hajar Makki in his ‘A ’laam ba Qawaati’ ul Islam’ 
on the fifty-fifth page affirms: 


BS gab el ym gle diay BS yale dre 5) CU Ot are! Ol oD O* ole 
Cs ai Ube Sta aust Gl olsadl'y Galea Saal eto) AOU 


wad do SGV! orale ol id Oo Golda 


“From amongst the numerous assertions of the jurists it is 
analysed that the prostration for other than Allah Ta’ala is 
sometimes disbelief and at other times it is merely forbidden. 


'24 Yaami’ al-Fasooleen, Al-Fas] Ath-Thaamin wa Ath-Thalaathoon 
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Disbelief will transpire if the intention to prostrate before the 
creation occurs, and forbidden is when the intention (of 
prostration) is for Allah Alone, meanwhile it is done towards 


a creation due to respect; or (it is forbidden) when there is no 


. < 93125 
intention whatsoever.” 


Attestation 15 


In the handwritten manuscript of Imam Burhaan-ud-Deen 
Ibraahim ibn Abu Bakr Ikhlaati in his Vawaahirul Ikhlaati’, 
in the section of Kitaabul Istihsaan; 


Attestation 16 


In ‘Fatawa Hindiya (Fatawa Alamghiri)’ from pages 367 to 
369 in the fifth volume; 


Attestation 17 


In the 49" chapter of ‘Nisaabul Ihtisaab’ of Shaykh Umar AI- 
Sanaami (d. 738 A.H) 


Attestation 18 


All of the above (15 — 17) have been related from the erudite 
jurist, Imam Abu Ja’afar Hindwaani: 


doe Se 6 OE rows! | oY 15) labo Sug! ode OF) 1d Oo od! ots 
la Ea Gal ag ree OF olo8 CLG LST eros BOY A poedl 
AS EBA 9 peed oo! 


125 


A’laam ba Qawaati’ ul Islam, Maktaba Haqqaniya, Istanbul, Pg. 
388 
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“Whosoever kisses the ground in front of an emperor or a 
ruler, or if he prostrated before the king; if the intention was 
of reverence then there is no implication of disbelief upon him 
but he is surely a doer of a major offense. However, if the 
intention was to worship the king or if there was neither 


intention of worship nor any reverence then in these 


: re 45126 
circumstances the person becomes a disbeliever”’ 


Attestation 19 


In Fataawa of Imam Zuhair-ud-Deen Marghinaani (d. 619 
A.H); 


Attestation 20 
In its ‘Mukhtasar’ of Imam ‘Ayni; 
Attestation 21 


From this it is stated in ‘Ghamzal Uyoon wal Basaair’ of 
Imam Ahmed ibn Muhammad Al-Hamwi Al-Makki (d. 1097) 
on page 49; 


Attestation 22 


In ‘Fatawa Khulaasah’ of Imam Tahir ibn Ahmad [d. 542 
AH] in Kitaabul Hibaa; 


Attestation 23 


And from this it is stated on the two-hundred and thirty-fifth 
page of ‘Minah ar-Rawdh’: 


© Rataawa Hindiya, Kitaab Al-Karaahiya, Baab al-Thaamin wal 
Ishroon 
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(In the words of Imam ‘Ayni), “Some have related that the 
prostration for other than Allah Ta’ala is absolute disbelief, 
and numerous jurists have declared that there are certain 
conditions on this ruling; if the intention was to worship 
(someone other than Allah Ta’ala) then this is disbelief and if 
the intention was of reverence then it is not disbelief but it is 
prohibited. However, if no intention was established then 


according to the majority of scholars it is disbelief. ””'?” 


The report of ‘Khulaasah’ is: 


ogee JG, Elbe 20 pede SE BOs PE lel SVQ Fuel! 
Cgral dels BC Bolgall Leal lol hat Le Vena! Cot iI Seba) A553 by) 
os 5 seas WS G5) go hing SEU Sl ye hiag SK BOY a! 


“As for the prostration before the emperors then this is a 
major offense, and whether such doer will be vindicated with 
disbelief or not is the case of difference of opinion. Some have 
said that he will be an absolute disbeliever and many have 
Stated that this case depends on further information; if the 
doer had intended to worship then its disbelief and if 
reverence was intended then it is prohibited. This is in 
accordance to the verdict issued in Fatawa (of Imam Zuhair- 


'°7 Ghamzul Uyoon wal Basaair, in reference to Ayni’s Mukhtar al 
Fataawa Az-Zuhayriya 
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ud-Deen) on Kitaabus Seer and in Mabsoot of Imam 
4128 


Muhammad # 
Mulla Ali Qaari narrated this report in the following 
description: 


daa! yl yl lg pS Ai Longe ddl aber os] abba)! dys! | eyt og! rem er? deo Wd 
ogee, SEA 135 eB! gp hing s5) BOY 45) Lidl pay oslo! 


“Tt is in Khulaasah that whosoever prostrates an emperor due 
to reverence just as one would prostrate in reverence of Allah 
Ta’ala, then such a person comes out of the folds of Islam; 
and if the intention was to revere the emperor (as due to him) 
then according to some scholars of Islam such a person will 
not become a disbeliever. I say that this is the most evident 
and it is in Fatawa Zuhairiya that according to some scholars 
the person will become an absolute disbeliever.”"”” 

In Khulaasah the word ‘worship’ is mentioned and not 
‘reverence’ (as is in the words of Mulla Ali Qaari) and in the 
alternative the phrase, ‘according to some scholars’ is 
mentioned instead of ‘according to most scholars’ as it is in 
Khulaasah. Hence the overall viewpoint was that the word 
‘reverence’ was used as analogous to worship in some 
handwritten manuscripts. Allah is All-Knowing! 


Attestation 24 


Imam Sadrush Shaheed in his ‘Sharah Jaami’us Sagheer’; 


28 K hulaasatul Fataawa, Kitaab Alfaaz Al-Kufr, Al-Fasl Thaani 
*° Minh ar-Rawdh Al-Azhar, Fasl Fil Kufr Sareehann wa Kinaayah 
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Attestation 25 


From him, Imam Samiqaani relates in his ‘Khazaanatul 
Mufteen’ in the section Kitaabul Karaahiya; 


Attestation 26 
In Yawaahirul Ikhlaati’ in the chapter Kitaabul Istihsaan; 
Attestation 27 


From this it is narrated in Fatawa Alamghiriya in the fifth 
volume on the 368" page: 


Attestation 28 


In the three-hundred and fourteenth page of ‘VJaami’ul 
Fasooleen’ of Imam Mahmood ibn Israel ibn Qadhi [d. 823 
AH] of the second volume; 


Attestation 29 


In ‘Majma’al Nawaazil’ of Imam Ahmed ibn Musa ibn Isa (d. 
550 A.H); 


Attestation 30 
From ‘Wajeezul Muheet; 
Attestation 31 


In Vaami’ur Ramooz’ of Imam Shams-ud-Deen Muhammad 
Al-Qahistaani (d. 962 A.H) on page 535; 
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Attestation 32 


The above was retrieved from ‘Muheet’ of Imam Burhaan-ud- 
Deen Mahmood ibn Taj-ud-Deen (d. 616 A.H); 


Attestation 33 
Again in Jaami’ul Fasooleen’ on page 11; 
Attestation 34 


And in ‘Majma’al Anhar’ in the second volume of page 520; 

the following are the words of Imam Sadrush Shaheed: 

PQ Ayo) de 9 EE WE LEM Low ol el oI OLS Crow 2 WS oe 
5! iba aps 

“Whosoever kisses the ground before an emperor or a ruler, 


or if he prostrates before him, so if this was done due to 


salutation then he will not become a disbeliever. Yes, he will 


be guilty of a major sin.”"*° 


The words of ‘Jaami’ur Ramooz’ and others are: 


“Kissing the ground and _ reverential prostration are 


; ths sess! 
disallowed and are major sins” 


In Yawaahir’ and ‘Hindiya’ the words are: 


'3° Khazaanatul Mufteen, Kitaab Al-Karaahiya 
**! Khulaasatul Fataawa, Kitaabul Karaahiya 
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pktsed)! Bin SNELL sly, AO 


“In other words according to the pristine religious view, the 
one who kisses the ground or prostrates in reverence (before 


an emperor) will not be held as a disbeliever but he will be a 


: ; ; 49132 
sinner as he has committed a major offense.” 


The alternative statement in Jaami’ul Fasooleen’ is: 
Pek haw! dom 9 SE 3 ew g) 05] 


“The one who performs the reverential prostration will be a 


sinner as he has committed the prohibited”'** 


The words of ‘Majmaa’ul Anhar’ are: 
5! LS ST rw, BOY dye ders Joa aw 


“In performance of reverential prostration he will not turn 


into a disbeliever but yes, he will be charged with a major 


+ 99134 
SIN. 


Attestation 35 
It is in ‘Durre Mukhtaar, Kitaabul Khatr’; 
Attestation 36 


And it is mentioned in ‘Majma’al Anhar’: 


'? Rataawa Hindiya, Kitaabul Karaahiya 
'33 Jaami’ al-Fasooleen, Al-Fas] Ath-Thaamin wa Ath-Thalaathoon 
‘34 Majma’ Al-Anhar, Kitaabul Karaahiya 
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“From this, whether a person becomes a disbeliever or not, 
then it is disbelief if it is done in due of worship or respect, 
and if done due to salutation then it is not disbelief but 
nevertheless a major offense”’ 


Attestation 37 


Allama Shaami states in his ‘Raddul Muhtaar’ in volume 5 on 
page 387: 


4g Uy AS > peed Wig BOY 4S ggtl yore 5S 9 2 51 SG ctl oll Gees 
Seopa) dee 9 SE GS ab) ra) 6 col Ge ped ATI met SES Aout 


“There were two assertions on this issue. Firstly, it is Kufr to 
perform reverential prostration and this is the assertion of 
Imam Sarakhsi. Secondly, prostration of salutation is not Kufr 
and this is the assertion of Imam Sadrush Shaheed. According 
to the compiler of the exegesis of both Imams, he has taken 
both assertions and affirmed that reverential prostration is 
Kufr whereas prostration of salutation is not.”"”” 
Imam Sadrush Shaheed has hereby refuted Kufr and he has 
clearly associated the act of prostration of salutation with 
major offense which was seen in the 34" attestation. At times 
he takes respect [ta’zim] in its absolute definition and 
sometimes he correlates respect with salutation/greeting acts 
especially salutations for eminent persons. It shall be analysed 


135 Raddul Muhtaar, Kitaabul Khatr wal Ibaaha 
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in the 45" attestation from Imam An-Nasafi and in the 51“ 
attestation from Imam Abdul Ghani Nablusi (may Allah 
Ta’ala preserve his secret) that they maintained salutation and 
reverential prostration to be the same entity meanwhile they 
brought worshipful prostration as its antagonist. Sometimes 
respect is regarded as the Divine respect necessary only for 
Allah Ta’ala which can be analysed in the 23" attestation 
from ‘Minah ar-Rawdh’ which is equivalent to worship in this 
sense; regarding which Imam Haskafi takes ‘respect’ as an 
antagonist to ‘salutation’ that is traced in Durre Muntaqi, and 
Imam Sarakhsi’s viewpoint is on this analysis. Hence this 
explains and convenes two variant attestations into a singular 
stream of understanding and this is due to the Tawfig of my 
Creator! 


Attestation 38 
In ‘Kitaabul Asal’ of Imam Muhammad Ash-Shaybaani; 
Attestation 39 


In ‘Fataawa Kubraa, Kitaabus Seer’ of Imam Ibn Hajr 
Haytami; 


Attestation 40 


From the above two sources we see in ‘Fataawa Khulasa, 
Kitaabul Alfaaz al-Kufr’ of Allama Tahir ibn Abdur Rashid 
Bukhari; 


Attestation 41 


In ‘Fataawa Ghayaathiya’ of Imam Dawood ibn Yusuf Al- 
Khateeb Al-Hanafi; 
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Attestation 42 
In ‘Muheet’ of Imam Burhaanuddeen; 
Attestation 43 


Retrieving from the above it is mentioned in ‘Sharah Figh e 
Akbar’ of Mullah Ali Qaari on page 35; 


Attestation 44 
In ‘Nisaabul thtisaab’ under chapter 49; 
Attestation 45 


In the ‘Wajeez’ of Imam Kurduri in the sixth volume on page 
343; 


Attestation 46 


In ‘Tkhtiyaar Sharah Mukhtaar’ of Imam Abdullah ibn 
Mahmud Al-Mawsali (683 AH); 


Attestation 47 


And from this it is reported in ‘Sharah Multaqi’ of Allama 
Shaykhi Zaadah in volume 2 page 520: 


Nhe oY reengY yl ed VG SRY 5 SY ree been pod! See) SEG 151 
I SVU SoG uly8 iyo ri LE GLY ol LAY Figo i” 
“When any Harbi (oppressive) disbeliever threatens a Muslim 


to prostrate before a king or an emperor on the force of death, 
then the preferable choice is not to prostrate because this is 
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the case of Kufr and to avoid the scenario of Kufr is preferred 


Aas 43136 
even in difficult circumstances.” 


Attestation 48 


In Fatawa of Qadhi Hasan ibn Mansoor (d. 592 A.H) in 
volume 4 on page 378; 


Attestation 49 


From this it is stated in Fatawa Hindiya in the fifth volume on 
page 368; 


Attestation 50 


In ‘Al-Ishabaah wan Nazaair’ of Imam ibn Nujaym [d. 970 
AH] in the first chapter under the second law; 


Attestation 51 


From this it is in ‘Hadiqatun Nadiyya’ of Imam Abdul Ghani 
Nablusi (d. 945 A.H) in the first volume on page 381; 


Attestation 52 


In ‘Khazaanatul Mufteen under Kitaabul Karaahiya’ of Imam 
Samiqaani; 


Attestation 53 


The above is retrieved from ‘Fatawa Kubraa’ of Imam Ibn 
Hajr Al-Haythami; 


*° Minh ar-Rawdh Al-Azhar, Fasl Fil Kufr Sareehann wa Kinaayah 
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Attestation 54 
In the ‘Waagiaat e Imam Naatifi’, 
Attestation 55 


From this we retrieve the attestation of ‘Ayoonul Masaail’ of 
Imam Abul Laith Nasr ibn Muhammad Al-Samargandi (d. 
378 A.H); 


Attestation 56 


Also from attestation 54, we source ‘Waagi’aat Imam 
Sadrush Shaheed Baabul Ay’nul lil Ayoon’; 


Attestation 57 


From the above we trace ‘Ghaayatul Bayaan Kitaabul 
Karaahiyah’ of Shaykh Qawaamud-Deen (d. 758 A.H); 


Attestation 58 


And it is stated in “VJaami’ul Fasooleen’ from ‘Waaqi’aat 
Naatifi’ in the second volume on page 314: 

old hed y Besa Sysy pel ol lS SUSY, SLU roel ole JG I 

Ayre ageless rel ole ead! pratt o® 0G oI oa No eeny Y 
doen oI hed y GSslJ6 aba)! 

“If a disbeliever commands a Muslim to prostrate before a 
king or else they shall kill him; then if the disbeliever is 
forcing him to perform a worshipful prostration then in this 


case the superlative choice would be not to prostrate. Because 
in the case between committing Kufr and abhorrence, it is 


Page | 89 


preferred to practice patience; and if they are forcing to 
perform a reverential prostration then the preference would 
be to prostrate and save one’s life.”"*” 

It is clearly understood from the above ten attestations that to 
prostrate before anyone other than Almighty Allah is worse 
than consuming alcohol and pork. The ruling is that if anyone 
is threatened to consume these abhorrent foods over their lives 
or losing parts of their bodies or even over for an injury, then 
the law dictates that to eat these things becomes obligatory 
otherwise it will be a sin 


It is mentioned in Fatawa Alamghiri: 
Seltlagle OF eas HSIN Ua nod SLY 9) SS YG Yee is 131 


“If someone apprehends another person and forces him to 
consume the flesh of the swine on the threat of death, then it is 
obligatory for the victim to consume the flesh (to save himself 


from being murdered)””"** 


It is in Durr-e-Mukhtaar: 
INR po OBOE GE ee pg! pes RES) UR 5s nod I dea 5 


“Tf a person is intimidated with murder or with amputation or 
with an intense injury on the cost of not consuming the flesh 
of a swine, then (in these circumstances) it is obligatory for 
this person to consume the swine (to save his life). On the 
contrary, if he practised perseverance instead of consuming 


'S7 Rataawa Hindiya, Kitaabul Karaahiya 
'88 Rataawa Hindiya, Kitaabul Ikraah 
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the swine, and thereafter was murdered, then such a person 
99139 


will be a sinner 
An important point to note is that if a person is threatened 
with murder on the cost of not performing the reverential 
prostration; then in such a case the performance of the 
prostration has been stated as ‘preferable’, neither obligatory 
nor compulsory. In other words, to be murdered is permissible 
for not committing reverential prostration however to save 
one’s life is preferable; hence it is deduced that to prostrate 
before anyone other than Allah for reverence is much worse 
than consuming alcohol and swine. Allah Forbid! And it has 
to be worse since the consumption of pork has no resemblance 
in the act of worshipping other than Allah Ta’ala; in addition, 
no jurist has considered such an act to be Kufr without a 
condition. 


On the contrary, a group of Jurists have declared the act of 
reverential prostration to be Kufr and such an act is an 
oppressive act to the Rights of Allah Ta’ala. If a person has 
faith and righteousness within him, then such contemplation is 
sufficient for his guidance. 


Leow Oxy 305 
“And it adds loss only to the unjust” 


Attestation 59 


In Alamghiri, in the fifth volume on page 369, it is stated 
from; 


9 Durr e Mukhtaar, Kitaabul Ikraah 


Page | 91 


Attestation 60 


Fatawa Gharaaib as follows: 


GLa! V1 > seed! you 


“Sajdah (prostration) for anyone other than Allah Ta’ala is 
impermissible’"° 


Attestation 61 


We saw in ‘A/-Ikleel’ previously in the first section, the 
following comment on the Qur’anic verse: 


BUSA) 5) > peed og odd 


“In this there is a prohibition of prostrating for other than 
Allah’! 


Attestation 62 
In the forty-ninth chapter of Nisaabul Ihtisaab; 
Attestation 63 


It is narrated by a Taabi’i who was from the first generation of 
the Companions in the Caliphate Era of Sayyidina Umar #3: 


Grab VIEL Y bers dighe Lara! We nous oa b> saul ey! 


'° Rataawa Hindiya, Kitaabul Karaahiya 
‘4 Al _Tkleel fi Istimbaat at-Tanzeel, Verse 3:80 
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“Without a doubt, in the Deen of Muhammad #: it is not 


permissible to prostrate for anyone except for Allah 
Ta’ala’?!” 


Attestation 64 


In Tariga Muhammadiya, in the thirteenth volume along with 
dictating the impermissibility of humiliation, it is further 
stated: 


B59 2 el gS die 5! KU sLoSVI9& olor srdl dies 


“It is amongst the acts of humiliation to prostrate, bow or act 
close to bowing upon greeting and saluting the pious 
personalities"? 


Attestation 65 


On the 227" page of Minah ar-Rawdh: 


CIWS raged ad elm Weed 


“Prostration for other than Allah Ta’ala is prohibited” 


Attestation 66 


In the Rawdh of Imam Nawawi, 


'? Nisaabul Ihtisaab 

8 At-Tarigah Al-Muhammadiya 

™“ Minah ar-Rawdh Al-Azhar, Fasl Fil Kufr Sareehann wa 
Kinaayah 
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Attestation 67 


In the A ‘laam bi qawaati’ul Islaam’ of Imam ibn Hajar Makki 
on the thirteenth page: 

Ah > S35 ob Lad! Guyer 2 spell or ode) WII gallo ws er dlaale 
A bo ARE 9! SS Ab a seed wad cl ywn ly asl 9! ARM 6 51 gw Se US Labs 
Sb ope Hse GG aS patie les yo 
“Those who prostrate before the ignorant pseudo-Sufis, in 
every circumstance this is utterly forbidden; irrespective of 
whether it is towards the Qibla or not, or whether it is with 


the intention of prostration for Allah or if the intention is 


absent. In some cases such a practice is demanding of 
9145 
Kufr” 


Attestation 68 
In A /aam on the fifty-fifth page: 
Syme tn ds cl > cetulive Gy Add pall Age saw able neous 
AS) gael 


“The Scholars have elaborated that the prostration performed 
by the ignorant for the pseudo-Sufis is prohibited and in some 
cases it is disbelief, ””'”° 


Attestation 69 
In Ghaayatul Bayaan under the discussion of prostration: 


145 


A’laam bi qawaati’ul Islam, Maktaba Haqiga, Istanbul, Pg. 349 
¥° A’laam bi qawaati’ul Islam, Maktaba Haqigqa, Istanbul, Pg. 388 
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coseend Erg) El dae sod pede CU Ot ded wal ow Uedlar desley 
Vo Ks we 


“The prostration which the pseudo-Sufis perform before their 
ignorant guides/mentors is highly unlawful and it is of the 
foulest innovation. They must be forced away from such 


2 99147 
atrocities” 


Attestation 70 


In the Wajeez of Imam Haafizud-Deen Muhammad ibn 
Muhammad Kurduri, in the sixth volume on page 343: 


25 


Cid a ME ATIVELY pres m@tatl gb) Aged dain le wy! ole Mies 
Ay GP 9 dp Aoentid pel oly BE yqd Ades dolpela rire |e re is 


“Here it is understood that the prostration which the ignorant 
groups perform before their rebellious Shaykhs and they 
consider such to be beneficial; according to some scholars 
this is Kufr and it is a major offence as per the consensus. 
Hence, if this act is considered to be permissible for one’s 
Shaykh, then this is Kufr; and if his Shaykh commands him to 
prostrate before him and this person commits it willingly, then 
such a Shaykh-e-Najdi becomes a disbeliever if he was a 
Muslim in the first place.”’** 

In other words, the self-proclaiming divinity-seekers tend to 
instruct people to prostrate before their ‘holy’ selves; are 


‘47 A]-Binaaya Sharah Al-Hidaaya, Kitaab Al-Karaahiya 
‘8 Rataawa Bazzaaziya, Kitaab Alfaaz Takoonu Islamann 
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inherently disbelievers, but suppose if this was not the case, 
then to deem something, that is explicitly forbidden as per the 
consensus, to be ‘excellent’ has definitely ditched them into 
the dungeons of disbelief. Allah Forbid! 


All Praise is to Allah Ta’ala! These were the seventy 
attestations on the ruling of reverential prostration which is 
solely for Allah Alone. And for other than Him, whatsoever 
the intention, is prohibited, prohibited, prohibited! It is a 
major offence, offence, offence! Praise be to Allah in 
abundance and revered salutations and greetings be upon our 
Master, the Messenger, his Family and Companions! 
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2ND DIVISION 


ON THE RULING OF PROHIBITION OF KISSING THE 
GROUND BEFORE A PERSONALITY 


The prohibition of kissing the soil or surface or ground before 
a blessed personality is also unlawful and this ruling occurred 
in the previous fifteen attestations. For specificity the 
following additions are presented: 


Attestation 71 
In Jaami’us Sagheer of Imam Kabeer; 
Attestation 72 


From it we trace Fataawa Taatarkhaaniya Of Allama Aalam 
bin Al A’ala Al Ansari Dehlwi (d. 786 AH) 


Attestation 73 


And from Taatarkhaaniya we trace Alamghiri in the fifth 
volume on page 369; 


Attestation 74 

Then, in Kaafi Sharah Waafi of Imam Abul-Barkaat Nasafi; 
Attestation 75 

In Ghaayatul Bayaan under Kitaabul Karaaha; 
Attestation 76 


In Kifaaya Sharah Hidaaya of Imam Jalaalud-Deen Kirmaani 
(d. 800 AH) in the fourth volume on page 43; 
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Attestation 77 
In Tibyaynul Haqaaigq, in the sixth volume on page 25; 
Attestation 78 


In Tanveerul Absaar of Imam Abu Abdullah Muhammad ibn 
Abdullah Ghaazi (d.); 


Attestation 79 


In Durr e Mukhtaar of Allama AlaudDeen Muhammad 
Damishqi under Kitaabul Khatr; 


Attestation 80 


In Majmaa’ul Anhar Sharah Multagi Al-Bahar in the second 
volume on page 520; 


Attestation 81 

In Fathul Mu’een Alal Kanz in the third volume on page 402; 
Attestation 82 

In Jawaahirul Iklaati under Kitaabul Istihsaan; 
Attestation 83 


In Takmilaatul Bahrur Raaiq of Allama Touri in the eight 
volume on page 226; 


Attestation 84 


In Sharah Al-Kanz; 
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Attestation 85 
In Fatawa Gharaaib; 
Attestattion 86 


And from the above it is traced in Fatawa Hindiya 

(Alamgheeriya); in these sixteen pristine attestations it is 

stated: 

Ay Pl Sy DeL g ol ond slits! s SCI sug ore OF)! ean Oe i gla le 
ols 


“It is prohibited to kiss the ground before the Scholars and 


the Pious. The one who commits such an act and the one who 


ie : 49149 
agrees with it are both sinners” 


Kaafi, Kifaaya, Ghaayatul Bayaan, Tibyayn, Durr e 
Mukhtaar, Majma’, Abu Sa’ood and Jawaahir have added: 


PellBale dpty sy 


3 ° + 93150 
“Because this has resemblance to idol-worship” 


The words of Allama Touri are: 


ob Yl Bur agal ald 


“The doer is regarded similar to the idol-worshippers”"”! 


4° Durr e Mukhtaar, Kitaab Al-Khatr wal Ibaaha 
*°° Durr e Mukhtaar, Kitaab Al-Khatr wal Ibaaha 
'S! Takmilaat Bahrur Raaig, Kitaabul Karaahiya 
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Attestation 87 


Allama Sayyid Ahmed Tahtaawi stated as a footnote on Durr 
e Mukhtaar, in the fourth volume on page 192, 


GUI) 5) >see ne dV wT ellBolre gts 


“The reason this is similar to idol worship is because in this 


act there is a case of prostrating before other than Allah”'” 


Kissing the ground is actually not prostration because 
prostration requires the forehead to be placed on the ground. 
Hence, due to the resemblance the kissing the ground is 
referred to as idol worship. If such an act only (ground 
kissing) deems one to be similar to an idol worshipper, then 
how worse will it be to perform the act of prostration itself? 
Allah Forbid! 


Attestation 88 


In Ghunya Dhawil Ahkaam of Allama Sharnublaali in the first 
volume on page 318; 


Attestation 89 


This is traced from the text of Mawaahibur Rahmaan; 
Aa J Co OF.) a 2 pe 


“To kiss the ground before a Jurist with the intention of 


salutation is forbidden”'”* 


'S? Haashiya At-Tahtaawi Ala Ad-Durr Al-Mukhtaar 
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Attestation 90 


In Khaadimi Alal Durar on page 155: 
2 oe Ue leg ASST OF) i 


“To kiss the ground or to bow is not permissible, it is 
prohibited’’™* 


Attestation 91 
It is in Raddul Muhtaar, in the fifth volume on page 379; 
Attestation 92 
In Durr e Muntaqi Sharah Multaqi in the chapter of types of 
kissing: 
Cleat ly 0% datos elm 


“To kiss the ground out of salutation is forbidden and in due 


an . © 99155 
of reverence it is disbelief” 


Attestation 93 
In Fatawa Zuhairiya; 
Attestation 94 


In the Mukhtasar of Imam ‘Ayni; 
os Ghunya Dhawil Ahkaam Haashiya Durar wa Ghurar, Kitaabul 
Karaahiya 

'* Haashiya Al-Khaadimi Ala Ad-Durar Sharah Al-Ghurar, 
Kitaabul Karaahiya 

'S Al-Durar Al-Muntaqi fi Sharah al-Multaqi, Fasl fi Bayaan Al- 
Ahkaam al-Fitr 
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Attestation 95 
From this it is traced to Ghamzul ‘Ayoon on page 31; 
Attestation 96 


In Sharah Figh-e-Akbar on page 335: 


YN E SS ol oped Eo ol V1 > speed ot eu 8 998 O25 ULI 
Pe ye Ely tod! 


“To kiss the ground is close to prostration, and to place the 


face or forehead on the ground is much worse and 


. 591.56 
repulsive” 


*° Minh ar-Rawdh Al-Azhar, Fasl Fil Kufr Sareehann wa Kinaayah 
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3*” DIVISION 


ON THE RULING OF PROHIBITION OF BOWING TO THE 
EXTENT OF RUKU BEFORE A PERSONALITY 


The attestations 64 and 69 have been mentioned above. Now 
let us analyse further thirty (30) attestations on its prohibition: 


Attestation 97 
In Zaahidi; 
Attestation 98 


We trace this in Jaami’ur Ramooz on page 535 from the 
above} 


Attestation 99 


And we find this from Raddul Muhtaar in the fifth volume on 
page 378; 


Attestation 100 


Hence, in Shaykhi Zaadah alal Multaqi in the second volume 
on page 520: 


dsrl6E Soy BIG LBs! 


“During the greetings; to bend close to Ruku (bowing) is also 


r es . 99157 
in similitude to prostration”’ 


'S7 Jaami’ Ar-Ramooz, Kitaab Al-Karaahiya 
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Attestation 101 
In Shar’atul Islam; 
Attestation 102 


It is stated in the exegesis of the above; Sharah Mafaatihul 
Jinaan, on page 312: 


rhb 9 LG (I Go Yo ALLY) 


“Neither kiss (the ground) nor bow (to the extent of Ruku) 
since both acts are disliked”"”® 


Attestation 103 


In [hyaa-ul-Uloom of Hujjatul Islam Imam Al-Ghazzali in the 
second volume on page 124; 


Attestation 104 


Also it is recorded in /ttihaaf As-Saadah in the sixth volume 
on page 281; 


“Tt has been prohibited to bow during greetings because such 


an act is that of the fire-worshippers”'”? 


Attestation 105 


In ‘Ayn al-ilm 

'88 Sharah Shar’atul Islam, Fas! Fi Sunan 

' Tttihaaf As-Saadah al-Muttaqeen, Kitaab Aadab al-Ikhwaa was 
Suhba 
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Attestation 106 
In Sharah Ali Qaari in the first volume on page 274; 
Attestation 107 


From Dhukhayra; 


Attestation 108 


And in Muheet: 
PET Nd ee IY, om nd senha G sled oI Gay 


“Do not bow during the greetings whether for a king or 
anyone else as this is not permitted. Another reason for the 


prohibition is that such an act is that of the Jews and the 


cise x 8160 
Christians” 


Attestation 109 


In Hadigatun Nadiyya Sharah Tarigatum Muhammadiya, in 
the first volume on page 381: 

83) ed 05 GUL) 93 eB ol dul God REV Al vol Hoe ol ashes 
SE Kg pate obamend Ue Reba) Mige AO Wo8ol a gr plies] Aposl! 
Nad SI ee ad Ghat Sy SGI el 36 9! a ed, WE Sal el El, UE US 
Al od SSN cy Gata dao ervey! | dha Wigs ue gee Wil ope hadi! 

| BT Alar, oly 


'© Sharah ‘Ayn Al-Ilm of Mullah Ali Qaari, Al-Baab Ath-Thaamin 
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“It is known that those who salute and greet the pious bend 
their heads or their abdomen, even if they exaggerate in this 
act, their intention is for salutation and reverence only and 
definitely not for their worship. Due to this deed they will not 
turn into disbelievers. The fact that they are Muslims is itself 
the manifestation of their intentions (of salutation and 
reverence) because the intention of worship will only creep 
into those who are disbelievers initially. Yes! Such 
exaggerative bowing that leads one to humiliation is evil. 
Hence, for this reason the blessed author (of Tariqa 
Muhammadiya [Shaykh Muhammad ibn Babar Ali Al- 
Ma’aroof Babarkali]) has stated that bowing is only 
prohibited and (it is) not Kufr! 


Attestation 110 


Imam I’zzud-Deen ibn Abdus Salaam (d. 660 AH) has been 
narrated by; 


Attestation 111 


Imam Ibn Hajar Makki in his Fataawa Kubraa in the fourth 
volume on page 247; 


Attestation 112 


And from him, we trace the words of Imam Nablusi in his 
Hadiqa on page 381: 


ve oe a LAL Ys oped B ue Wuelaad VE Slush lil sbouy! 
AWN El a Golf Sy 


'6! Hadiqatun Nadiyya, Wal-Khalquth Thaani Ashr 
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“No one is allowed to bow, to the extent of Ruku, for anyone 
like a prostration; and there is no harm to bow less than this 


(less than the extent of Ruku) for the respected people of 


3162 
Islam” 


This is the assembling point of many attestations into a single 
platform of agreement and altogether they are reinforcing 
each other in its stance. And that which is mentioned in 
Fataawa Alamghiriya from Fataawa Gharaaib; that it is 
permissible to make giyaam [standing] and musafaha 
[handshaking] for the creation; those four attestations — which 
have been mentioned earlier — have been indicated by the 
Scholars here above. Therefore; these were all seven 
attestations and all ability is from Allah Ta’ala! 


Attestation 113 
In the Waagqiaat Imam Naatifi; 

Attestation 114 
In the Multagat of Imam Naasirud-Deen; 

Attestation 115 


From both attestations, we retrieve from Nisaabul Ihtisaab of 
Imam Umar ibn Muhammad Al Sanaami in the 49" Chapter; 


Attestation 116 
In Jawaahir Ikhlaati in Kitaabul [stihsaan; 


Attestation 117 


'© Hadiqatun Nadiyya, Wal-Khalquth Thaani Ashr 
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From this it traces to the fifth volume of Alamghiri on page 
369: 


Or srd ab duty SY 55 Cos sto] oA clos! 


“It is prohibited for anyone to bow down before any king or 


; oth ales . 43163 
ruler as this action is in semblance to the fire-worshippers ” 


Attestation 118 & 119 


In the second volume of Majmaa’ul Anhar (118) on page 521 
which is outlined in Fasool e I’maadi (119): 


“To bow is unlawful as this is similar to the actions of the 


4164 
fire-worshippers”’ 


Attestation 120 
In Mawaahib-ur-Rahman; 
Attestation 121 


From it, it is stated by Imam Sharnublaali (1069 AH) [author 
of Nur al-‘Idah] in the first volume on page 318; 


Attestation 122 


In the Muheet; 


'® Rataawa Hindiya, Kitaabul Karaahiya 
'©4 Majma’ al-Anhar, Kitaabul Karaahiya 
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Attestation 123 
This it is outlined in Jaami’ur Ramooz on page 535; 
Attestation 124 


And Imam Shaami reports this from the above in his Raddul 
Muhtaar in the fifth volume on page 378: 


Babs lab sles Ys 


“It is not permitted to bow for a king or anyone else’"™ 


Attestation 125 


In Fatawa Kubra of Imam Haytami: 


5 el slou'y! 
“It is detested to bend the abdomen (i.e. to bow before a 
superior)" 

Attestation 126 


Alamghiri in the fifth volume on page 369; 
Attestation 127 
And this is retrieved from Fataawa of Imam Tamartaashi: 


a edredpewhue sos ls 5G 


“It is prohibited to bow during salutations and greetings as 


there is a narration that implements its prohibition ”'” 


165 Raddul Muhtaar, Kitaabul Khatr wal Ibaaha 
166 Al-Fataawa Al-Kubra, Baab As-Seer 
‘87 Rataawa Hindiya, Kitaabul Karaahiya 
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PART TWO 


DIVISION 1 


ON THE RULING OF PROHIBITION IN RELATION TO THE 
PROSTRATION BEFORE THE TOMBS /GRAVES OR TO KISS 
THE SOIL IN FRONT OF IT, AND TO BOW TO THE EXTENT OF 
RUKU: 


Attestation 128 
In the Mansak Mutawassit; 
Attestation 129 


In the Maslak Mutagassit Sharah Mansak Mutawassit of 
Mullah Ali Qaari on page 293: 


Be Vo GRY 4 gba ody Gets Voy ats led b 5 re Ome) 


Armortwe ab (ew) vol Sl (b os! 


“During the visitation of the most illuminated mausoleum of 
the Messenger of Allah &:; do not touch the blessed walls, do 
not kiss it, do not embrace it, do not perambulate, do not bow 
and do not kiss the ground since all of these fall under foul 
innovations" 
There is a difference of opinion in the case of kissing. As for 
the embracing and touching [the walls] being disallowed, this 
is in the context of keeping up with the dignity of the place. 
The statement of Mullah Ali Qaari should not be considered 


'68 Al-Maslak Al-Mutagassit fi al-Mansak al-Mutawassit, Darul 
Kitaab, Beirut, Pg. 342 
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as something that is against the actions of respect; because it 
is mentioned that to embrace and touch are from the 
specialities of the Qibla. How can he [Mullah Ali Qaari be 
against it] since the Jurists have considered the kissing of the 
Qur’an and the hands and feet of the Pious to be 
commendable; in addition they have openly expressed the act 
of kissing the roti [bread]. 


The ‘bowing’ means to bow to the extent of ruku position and 
the perambulation [tawaaf] is the one which is perambulated 
for the aim of reverence only; both of which are prohibited. 


Attestation 130 
Mullah Ali Qaari further adds: 


Le ph ledl ad oe oly SI) tay Mb el > (5) C8 Be LI 
Bois 


“As for the prostration of the illuminated shrine then this is 


explicitly forbidden. Do not be fooled by the ignorant group 


but follow the teachings of the blessed scholars”"” 


Attestation 131 


In Zawaajir ‘an Iqtiraaf al Kabaair, in the first volume on 
page 110: 


‘© Al-Maslak Al-Mutagassit fi al-Mansak al-Mutawassit, Darul 
Kitaab, Beirut, Pg. 342 
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episod) G1 Gua Ge eG Slo IRD oles dele GLrahl jo dl 3 
Ab hy BSE SSS bbs yrds! osretl oes oSM us 


“The words of the Holy Prophet #:, ‘do not idolise my tomb’; 
means that do not perform reverential prostrations or 
something similar to it as how your rivals commit to their 
idols. To prostrate is definitely a major sin but with the 


c . 93170 
intention of worship is Kufr” 


' 7-Zawaajir, Kitaab As-Salaah 
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DIVISION 2 


ON THE RULING OF PROHIBITION IN RELATION TO THE 
PROSTRATION FOR ALMIGHTY ALLAH BEFORE A GRAVE; 
EVEN IF IT IS IN THE DIRECTION OF THE QIBLA: 


Attestation 132 


In the Haashiya Al-Tahtaawi alal Durr-al-Mukhtar of Imam 
Tahtaawi who comments in the marginal notes of Durr-e- 
Mukhtar in the first volume on page 183: 


day Codglli shal ME asl Side Ud OVE ded 93 
“Salaah is disliked in the graveyard because in this scenario a 


random grave will be faced and to perform Salaah facing a 


. 93171 
grave is abhorrent” 


Attestation 133 


In the Hilya Al-Mujalla of Imam Muhammad ibn Muhammad 
Ameer Al-Haaj (d. 879 A.H); 


Attestation 134 
In Raddul Muhtaar in the first volume on 394" page: 
BOS 5 HALT ALT Ys 5 ad Got! pF od rol RP yo lend ISIS way! 
da, Gs 
“In the graveyard, if a certain area has been prepared for 


Salaah and there is neither any grave nor filth in the vicinity 


ta Haashiya Al-Tahtaawi alal Durr-al-Mukhtar, Kitaabus Salaah 
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but the direction of the Qibla is towards a grave; then also 


such a Salaah will be repugnant”'” 


Attestation 135 
In the Mujtaba Sharah Quduri; 
Attestation 136 


In the second volume of Bahr-ur-Raaiq of Shaykh Zainud- 
Deen ibn Ibraahim ibn Nujaim (d. 970 A.H.) on page 209; 


Attestation 137 


And in the first volume of Fathul Mu’een of Sayyid 
Muhammad Abi As-Saud Al-Hanafi [d. 982 AH] on page 
362: 


Alls] ale Sears] she clare! Geken sl nail! sles yls 


“It is abhorrent to perambulate a grave or to sit on it or to 


sleep on it or to perform Salaah on it or towards it”"” 


Attestation 138 
In the Hilyah Al-Mujalla; 
Attestation 139 


And in Raddul Muhtaar on page 935: 
SS ye Mos sally dele Blialls G 


 Raddul Muhtaar, Kitaabus Salaah 
‘3 Fathul Mu’een, Baab Al-Janaaiz 
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“It is not permissible to perform Salaah on a grave or 

towards a grave because the Messenger of Allah #: has 
if eps qie sa] 74 

prohibited it 


Attestation 140 


Imam Zayl’ee states in his Tibyaynul Haqaaiq in the first 
volume on page 246: 


SESE pally B gla) dple ye al] eee gl gle rads! all Se ole 
delve yi)! 


“Tt is illicit to construct a wall on a grave or to sit on it or to 


face it during Salaah since the Messenger of Allah &: has 


prohibited the graves to be transformed into mosques”"” 


Attestation 141 


In Zawaajir, in the first volume on page 117: 


“Due to this our scholars have stated that to perform Salaah 
facing the shrines of the Prophets and the Pious is prohibited, 
even though, if the intention is for reverence and blessings’””"”° 


Attestation 142 


Also in Zawaajir on page 116; 


™ Raddul Muhtaar, Baab Salaatil Janaaiz 
'® Tibyaynul Haqaaiq, Baab al-Janaaiz 
' 47-Zawaajir, Kitaab As-Salaah 
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Attestation 143 


Various scholars have mentioned in relation to the major sins: 


Lal shally 


7 c . » 93177 
“To perform Salaah facing a grave is a major sin” 


Attestation 144 


In the Irshaad Al-Saari of Imam Ahmed Qastalaani (d. 923 
A.H.) who states; 


Attestation 145 


Through Tahqeeq Imam Abul Fareej; 
olny dele SLI bI ros 5 Ile ste tol sou 


“Prohibited is the performance of Salaah facing the Shrine of 
the Messenger of Allah é: mre 


The abhorrence of performance of Salaah, inclusive of 
bowing and prostrations, in facing a grave is not due to the 
Salaah itself because funeral prayer (Namaaz e Janaaza) is 
also Salaah and in this situation the deceased is placed in 
front of the Imam and the congregation, being one of the 
conditions of the funeral prayer, without which this Salaah 
will be invalid. And if such a deceased has been buried 
without a funeral prayer then the command of Shari’ah is to 
perform the funeral prayer in front of the grave of that 
deceased. Hence, it is evident that the abhorrence of 


'"7 47-Zawaajir, Kitaab As-Salaah 
"8 Trshaad As-Saari Sharah Sahih Al Bukhari 
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performance of Salaah facing a grave is not due to the Salaah 
itself but due to the Ruku and Sujood (bowings and 
prostrations) which is only for Almighty Allah; and the prayer 
area invites a person in facing only towards the Qibla and not 
towards the graves. In addition, the presence of a grave 
transforms the prostrations and bowings for Almighty Allah 
into repugnancy then reflect how worse will be to aim the 
prostrations for the graves itself! 
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DIVISION 3 


ON THE RULING OF PROHIBITION IN RELATION TO THE 
DIRECTION OF A MOSQUE TOWARDS A GRAVE: 


Attestation 146 

Imam Muhammad Shaybaani in Kitaabul Asal; 
Attestation 147 

From the above, it is stated in Muheet; 
Attestation 148 


From this, it is recorded in Alamghiriya in the fifth volume: 
AB! 9 slid! Domed AS @ Sola M1 


“I consider it to be Makrooh if the Mosque faces a 


toilet/bathroom or a grave’”"” 


Attestation 149 


In Ghunya Sharah Munya of Imam Muhammad Ibrahim ibn 
Muhammad Al1-Halbi (d. 956 A.H.) on page 366: 


reeenad | opi S Td BY 5 ol sled! SI rsd AS we yle Q 


“It is abhorrent for the Qibla of the mosque to face the 
toilet/bathroom or a grave as this is disrespect for the 


80 
Mosque” 


'” Rataawa Hindiya, Kitaab al-Karaahiya 
'8° Ghunya Al-Mustamli, Karaahiyatus Salaah 
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Attestation 150 


On the fifty sixth page of the first volume of Khulaasatul 
Fataawa: 


GO| gad NAb ort 9 Had or 9 od IB) 5 gl elim Sl reel AS Gy SKF le AG 
s OY LE Ew, LiLJ6 ue 


“It is detestable for the direction of the Qibla of a certain 
Mosque to be facing a toilet or a grave when the region of the 
prayers and the area surrounding it does not have a wall that 
partitions it. Yes, if there is a wall erected in between (the 


mosque and the toilet/bathroom or a grave) then it is not 
detested”"*! 


I say, through the Taufig [blessed ability] from my Creator, 
herewith there are two cases. Firstly, Salaah in front of a 
grave is prohibited and this ruling is general whether it is in a 
Mosque or in a building or in a desert. The management of 
this is a Sutrah (a barrier) which is broader than the finger in 
width and half a yard (40 centimetres) in length or in a desert 
the object of abhorrence must be away from one’s sight from 
the position of the prayers; as it is stated in Jaam’iul 
Madhmarraat, Jaami’ur Ramooz, Raddul Muhtaar and in 
Tahtaawi on Maraagqil Falaah. The barrier of the Imam is 
sufficient for the whole congregation which is explained in all 
the manuscripts of Figh but Gangohi (Rashid Ahmed of 
Gangoh) due to his animosity with the Friends of Allah, he 
issued the following ruling in his Fataawa Rashidiya, in the 
first part on page 30: 


'8! Khulaasatul Fataawa, Kitaabus Salaah 
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hea poner Sie bore abe LU lero pu? 
wLZlL GM ppt enW tule F per A leu Cte Gh RYLI 


ols 


“In a cemetery, it is necessary for the Imam and the followers 
in the congregation to each have a barrier. The ruling that the 
barrier of the Imam suffices for the congregation, only applies 
for the humans and animals. Whereas in the presence of the 
graves this lone barrier in front of the Imam does not suffice 
for the congregation because the presence of the graves will 
reflect grave-worship and idol worship. Hence, it is 
compulsory for every person in the congregation to have their 
own barrier in front of them.”"? 

This ruling is an innovation in the Shari’ah and reflects an act 
of slandering the Sacred Law. 


Secondly, the ruling that the Mosque should not face the 
grave; this ruling is specified for the Mosques only. If a 
person demarcates an area in his home for Salaah (which is 
known as the ‘mosque of the home’) and such an area faces 
the bathroom or a toilet then there is neither harm in his 
Salaah nor any consequence if there is a grave in its direction. 
This is stated in Muheet, Fatawa Alamghiriya and others. This 
ruling is for the honour of the Mosque as the elaborations 
presented by Imam Ibrahim Halabi. Such an area [at home] is 
not in the rulings of being a true mosque because it is 
permissible for a Junub (a person in the state of major 
impurity) to enter this area and conjugal relations is also 
allowed in it. 


'®? Rataawa Rashidiya, Baab Qadhaa Al-Fawaait 
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It is stated in Dhukhaira and Hilya and other books: 


Shey Bat Spas coe pred Abe g til oy TV pap nell Kar © gl planed cpt! 


dal Tbr Eis sot 9 dal ad 


“The mosques of the homes do not fall within the rulings of 
the actual Mosques. Have you not seen that in the mosques of 
the homes, a Junub is allowed to enter and he is allowed to 
have conjugal relations with his wife without any abhorrence, 
and to trade within this is also permitted without any 
consequence.” 

In the actual mosques, such abhorrence (of having a toilet or a 
grave in its direction of Prayer) does not resolve by utilising 
simply a Sutrah but it requires a wall. All praises is for Allah 
Ta’ala! 
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FOURTH SECTION 


On the refutation of Bakr’s objections from 
Bakr’s sources 
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IMPUTATION OF BAKR ON THE COMPANIONS, JURISTS 
AND THE SUFIS; AND ITS REFUTATION FROM BAKR’S 
SOURCES 


1) 


2) 
3) 
4) 


5) 


On page 13 of his book, Nizaamul Mashaaikh (1337 A.H), 
Bakr indicates the fifth volume, 28" chapter and 378" 
page of Alamgheeri: 


AS bbb) 4) dor lal oe Vluel susea veld lal meres! cL IG 


ASL LEY Aelia uy we BY nL Wo dal 


“Imam Abu Mansoor said that if a person kisses the 
ground facing another person or if he bows in front of 
him or if he lowers his head; then such actions are of no 
harm since such a person does this out of reverence of the 
opposite person and not due to worship”’ 


This is a blatant lie. There is no such statement in 
Alamgheeri and to provide this sort of falsehood for the 
attention of public is not a representation of Islamic 
ideals. 


Fifth Volume 

28" Chapter 

Page 378; such reference individually represents explicit 
slandering. 

However, in this very Alamgheeri in the fifth volume 
chapter 28 on page 368, it is clearly stated: 


sie AN augue Ids wala de hluticwen 
Pe wled WS ea! PEA CIS Y 
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6) 


7) 


“That is, it is in Jawaahirul Ikhlaati, that if a person 
performs reverential prostration before a ruler or kisses 
the ground, then according to the correct view such a 
person will not be considered to be a disbeliever but yes 
this person will be a sinner because he committed 


; : 49183 
something which was a grave error” 


Bakr concealed this statement — first embezzlement. 


It is also in Alamgheeri on page 369: 


Sl No Cell oly 21> ont CUO OF YI pal eL! Gs 
Ashe Gog WS oL3T 


“And in Jaami’ul Sagheer and Tatarkhaaniya it is 
mentioned that the person who kisses the soil before a 
high-ranked personality and the one who agrees with 


. ous 184 
such an action are both criminals”’ 


Bakr also concealed this wordings, hence — second 
embezzlement. 


Also at the same place it is mentioned in relation to 
above: 


LST 21 ly des Saad! lad sla ly SU Guo C2, VI ais 
SIGS 


'S Rataawa Hindiya, Baab Al-Karaahiya 
'S Rataawa Hindiya, Baab Al-Karaahiya 
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8) 


9) 


“And it is in Gharaaib that it is the works of the ignorant 
when they kiss the soil before the Sufis and the Jurists; the 
performer of such an action and the one who agrees to 


. 93185 
such are both sinners”’ 


This is the third embezzlement. 


Thereafter, it is mentioned: 


pl ee BIST Om greed Sab dnty U5 9 Cos a) oI LLU clou YI 
PySy! 


“And it is in Jawaahirul Ikhlaati, that to bow before a 
king and the same is disliked as this is similar to the fire- 


45186 
worshippers” 


This is the fourth embezzlement. I say, that bowing means 
to bow down until the Ruku position as it is in the customs 
of the fire-worshippers and pagans. 


Furthermore it states, 
PE a BIS Ao yy yg Ago! re sls ls G, 


“Tt is in Fatawa Tamartaashi that it is abhorrent to bow 


whilst greeting as this has been negated in the Prophetic 


Fy es 1BT 
Narrations” 


'8S Rataawa Hindiya, Baab Al-Karaahiya 
'8° Rataawa Hindiya, Baab Al-Karaahiya 
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This is the fifth embezzlement. 


10) Furthermore it states, 


> peanll jeans sod Iona Wiel, LUG GOIabl ss Lorsl seent 
C51 aS WS GUS aby! 
“Tt is in Fataawa Gharaaib that it is permissible to stand, 
shake hands and bow (slightly) for the service of other 


than Allah Ta’ala except for the prostration; which is 
reserved only for Allah Ta’ala”!** 


This is the sixth embezzlement. 


(I say to this) the bowing here means to bow slightly 
which does not reach the degree of Ruku. It is in 
Hadiqatun Nadiyya of the supreme scholar, Allama Abdul 
Ghani Nablusi: 


veo Vet eb Vy oped B URI AMIE Solus HUI sles! 
Pw dl 48 Qo & I 
“It is impermissible to bow up to the extent of Ruku for 


someone other than Allah Ta’ala such as the prostration; 
and to bow less than this extent — there is no abhorrence 


'87 Rataawa Hindiya, Baab Al-Karaahiya 
'88 Rataawa Hindiya, Baab Al-Karaahiya 


Page | 126 


as this is practiced for the reverence of various Islamic 
43189 


personalities 
If the above statements were not present in Alamgheeri then 
this would have been a single case of slander for Bakr — for 
concocting a statement from his whim. However, the real 
matter is that such statements against him are evidently 
present in the same volume under the same chapter and in 
addition to this all of them are contrary to his ideology. This 
entails a more severe slander comprising of thousands of 
slanders. 


11) Bakr then said on page 13: 
Cu HG Clad surewsleedl Bs ol Oy on suSs 
“Hence, it is now transparent that it is permissible to 
place one’s forehead for the reverence of the Respected 


Mashaaikh”’ 


And he provided one reference with three line ruling — 
these are lies. 


12) Similarly, this one lie is equivalent to 100 lies. 
13) On page 14, he indicates Jaam ‘ius Sagheer: 


Cli Guo ons! Hg hy 


“There is no offence to place one’s face before the 
Mashaaikh” 


'® Al-Hadiqatun Nadiyya, Al Khalg Ath-Thaani Ashr 
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This is explicit perjury. 

14) In the same way, to provide a distorted statement from 
Jaam’ius Sagheer in contrast to the correct statement that 
was provided above in the sixth point; is similar to the 
provision of hundred lies. 

15) In the very same page, Bakr also indicated Fataawa 
Aziziya and stated, 


ehonizcolifar fe abil Peel rul 


“In it there is an elaboration on the permission of 
reverential prostration with much emphasis” 


This is also a deceit because in Fatawa Aziziya the 
following ruling has been issued, 


we bP re P bla 


“There is a consensus on the impermissibility of the 
reverential prostration for anyone other than Allah 
Ta ‘a la. 3190 


16) Hence, the above is also in similitude to a hundred lies. 

17) Similar conjecture of attribution towards Fataawa 
Siraajiya has been specified by this Bakr. Leave alone 
emphasis, there is no sign of such a statement. 

18) Similar fraudulent statement has been attributed to 
Shaykh Abdul Haq Muhaddith Dehlvi in his Sharah 
Mishkaat. This is an outright slander. The actual words of 
the Shaykh in this literature are: 


' Rataawa Aziziya, Sajdah Tahiyya, Delhi mujtabaai Press, Pg. 107 
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23 GMT 54! Ses aa oh po SM wsdl wre 
“Prostration should be performed for the All-Living, Who 


does not die; Whose Kingdom shall not wither’"*! 


19) In the thirteenth page, Bakr quotes from Alamgheeri: 
eed ol) ead VEEL AY outa lo ew os redbssel ols 


“If a disbeliever tells a person to perform prostration of 
reverence and_ salutation, and not the worshipful 
prostration, then it is superior that the person performs 
the prostration” 


From this anecdote, Bakr inclines the readers to the notion 
that “it is superior to commit the reverential prostration’”; 
in other words, the prostration of respect which Zaid 
performs for ‘Amr willingly is considered superior 
according to Alamgheeri. This is an immense 
embezzlement. The actual statement in Alamgheeri is the 
following: 


Shy oy pel ol Lg STS LY roel oben el Jal IG, 
ed) aslo BO ol SPs ol ree yl Leb y Gala! 


“If a disbeliever commands a Muslim to prostrate before 
a king or else they shall kill him; then if the disbeliever is 


191 A sh’atul Lam’aat 
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forcing him to perform a worshipful prostration then in 
this case the superlative choice would be not to prostrate 
because in the case between committing disbelief over 
abhorrence is to have patience which is superlative; and 
if they are forcing to perform a reverential prostration 
then the preference would be to prostrate and save one’s 
life”! 


Thereafter, the statement which Bakr presented is as follows: 


“If a disbeliever tells a person to perform prostration of 
reverence and salutation...” 


Hence, Bakr concealed the initial fragment of the complete 
attestation in Alamgheeri so that the forceful condition 
through which this reverential prostration is being performed 
and considered superlative remains unacknowledged by the 
readers. 


20) Conclusively, the supplier of the above attestation will 
consider the slaughtering of the swine and consuming of 
alcohol as ‘superior’ in the state of free will since both 
elements have been issued with the ruling of permission 
in the state of constraint in the Holy Qur’an. 


21) Until here it was full of lies, now let us observe his 
complete foolishness and_ suicidal attempt. Bakr 
authoritatively referred to the passage from Alamgheeri, 
which actually annihilates his vanity. In reality, the 
passage indicates that on the threat of murder performing 
the reverential prostration is considered to be preferable. 


'? Rataawa Hindiya, Baab Al-Karaahiya 
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This means that it is permissible not to prostrate and be 
killed. Therefore, the upshot is that reverential prostration 
is such a major sin that to save oneself from this folly by 
being killed is permissible, hence, this proves to be a 
greater offence than to consume pork as consuming pork 
under extreme circumstances is compulsory and not 
consuming it at that moment and being killed due to it is a 
sin itself (whereas not performing the reverential 
prostration and being killed due to it has been regarded as 
disliked without any sin). 


It is in Alamgheeri: 


digle OF phy 2 Sse) Wad od SL pl SLB By Yer) S181 Lala 
LST 6 SS Fo J (let, J oJ slau 
“If a king arrested a person and forced him to consume 
the flesh of a swine on the threat of life, then it is 
obligatory upon this person to consume it. Such a person 


will be a sinner if he did not consume it and was killed 
due to it”!”° 


It is in Durr-e-Mukhtaar: 
PINES io BF ET ee pbs! poe FEF IRE wis ood BI ea 


‘If a person is intimidated with murder or with 
amputation or with an intense wound on the cost of not 
consuming the flesh of a _ swine then (in this 
circumstances) it is obligatory for this person to consume 


'3 Rataawa Hindiya, Kitaabul Ikraah 
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the swine (to save his life). On the contrary, if he 
practised perseverance instead of consuming the swine, 
and thereafter was murdered, then such a person is a 


: 13194 
sinner” 


In the consumption of swine, when there is the element of fear 
of losing one’s fingers only, even then the consuming of the 
meat is obligatory and a sin for not eating it. Meanwhile in the 
case of reverential prostration, when there is the element of 
fear of losing one’s life then the prostration is considered as 
only preferable, not obligatory. Being killed in this instance is 
permissible however it is better to preserve one’s life. Observe 
the great difference between the two, because there is no 
similitude of worshipping other than Allah when eating the 
swine, in contrary to the performance of prostration to other 
than Allah, which is a unique Right of Allah Ta’ala. If the 
reader has the sense of Islam and justice within him, then this 
alone serves quite sufficient for his understanding. 


22) Then Bakr states, 


eh Kerb Kru 
“This sort of example is also found in Fataawa Qadhi 
Khan” 


Not this sort of example, rather the complete exact 
passage (as stated above from Alamghiri) is from Fataawa 
Qadhi Khan as Alamghiri retrieves from it. So this 
statement of Bakr is a lie. 


4 Durr e Mukhtaar, Kitaabul Ikraah 
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23) No, rather this is more than a lie. It is a suicidal attempt 
from Bakr as he states on page 12 of his book, 


SAL Bi? Lec AA BO elie 6 yy" 


evry 


“Hidaaya, Raddul Muhtaar, Fatawa Qadhi Khan are 
immensely trustworthy manuscripts as they have been 
compiled after the analysis of truth and reflection from 
the Holy Qur’an and the Prophetic Narrations”’ 


Thereafter quoting Fataawa Qadhi Khan just one page 
later in his book, Bakr ‘succeeded’ in proving that 
reverential prostration is much severe than consuming 
pork in its prohibition. 


24) Now let us observe from another of Bakr’s authentic 
sources as he considers it authentic and exceptional, the 
book Raddul Muhtaar. Firstly, it is in Durr e Mukhtaar: 


GP ply DeLay al ocd ol tially olebadl surgery 2s) be eye dl glade 
Prlishs ape ay lila, 
“It is prohibited to kiss the ground before the Scholars 


and the Pious; the one who kissed the ground and the one 


who agreed with it are both sinners; because this act has 


5 «93195 
a resemblance to idol worship” 


25) Furthermore it is stated in Durr e Mukhtaar: 


5 Durr e Mukhtaar, Kitaabul Khatr wal Ibaaha 
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L3T les dyad dor 9 SE ly nA older 9 Bolyall doy Ew! BO ey 
Br SUL p0 


“From this, whether a person becomes a disbeliever or 
not, then it is disbelief if it is done in due of worship or 
respect, and if done due to salutation then it is not 


disbelief but nevertheless a major offense’”!”° 


Commenting on this statement, the authoritative manuscript 
Raddul Muhtaar states: 


AW AY > grea! Nhe BOY Sl gets poral! 39 rhe WIIG oa oi Gad 
Bl BS pales) der 9 Se YSU! ps) OF ol at SAS! a SG, dyes! 
Glesitah C3 walds, Gam ISE 


“There were two assertions on this issue. Firstly, it is Kufr to 
perform reverential prostration and this is the assertion of 
Imam Sarakhsi. Secondly, prostration of salutation is not Kufr 
and this is the assertion of Imam Sadrush Shaheed. According 
to the compiler of the exegesis of both Imams, he has taken 
both assertions and affirmed that reverential prostration is 
disbelief whereas prostration of salutation is not’"” 

The annotator of Durr e Mukhtaar (Allama Shaami) gathered 
the two statements of the concerned topic in his Raddul 
Muhtaar and explained that the worshipful prostration will be 


6 Durr e Mukhtaar, Kitaabul Khatr wal Ibaaha 
7 Raddul Muhtaar, Kitaabul Khatr wal Ibaaha 
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Kufr and the reverential/salutation prostration will be a major 
offence. In this highly reliable manuscript only two 
attestations have been issued: Kufr or major offence. There is 
no statement of permissibility of the prostration anywhere in 
the text (as wrongfully projected by Bakr). 


26) In this very reliable manuscript it is stated adjacent to the 
above: 


5 p43) Lyreall Sagrado og Tpleduulld cla cuallds 
Bids ola slo! 


“Tt is in Mujtaba that to bow to the extent of Ruku, for the 
purpose of salutations, is also similar to prostration; and 
it is stated in Muheet that to bow down before a king is 
forbidden”’”* 


27) Further on after some rulings it is stated under the 
categories of osculation: 


Upbeat ly 0% dots Wl > 


“It is prohibited to kiss the ground for salutations and 


seni 43199 
disbelief for reverence”’ 


Alas! Observe how the authentic manuscripts in the sight of 
Bakr are defiling Bakr’s own whims and fancies. 


8 Raddul Muhtaar, Kitaabul Khatr wal Ibaaha 
 Raddul Muhtaar, Kitaabul Khatr wal Ibaaha 
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28) On the twenty-third page of his book, Nizaamul 
Mashaaikh, Bakr states: 


Bre SuLncie oe 
“Reverential prostration used to be performed for all the 
Awliya (saints)” 


This lie is a collection of countless lies. This is an act of 
slander towards the people of piety, and its refutation 
from Bakr’s sources is approaching. 


29 to 45) On the same page, he further writes: 


erurtexr KL Su & SUS in£ de glee pg 
“The proofs of reverential prostration for the Pious of every 
family and Silsilah are found in the books” 


This colossal defamatory statement alone consists of 
falsifications towards the following personalities: 
- Sayyidina Ghawth-ul-A’zam Shaykh Abdul Qadir 
Jilaani (29) 
-  Sayyidina Shaykh-ush-Shuyookh Shahaab-ud-Deen 
Suharwardi (30) 
- Sayyidina Shaykh Bahaa-ud-Deen Naqshbandi (31) 
- Sayyidina Shaykh Abdul Waahid ibn Zaid (32) 
- Sayyidina Khwaja Fuzayl Ibn Ayaadh (33) 
- Sayyidina Ibraahim ibn Adham (34) 
- Sayyidina Hubayrah Basri (35) 
- Sayyidina Qutbul-Irshaad Junaid Al-Baghdadi (36) 
- Sayyidina Habib Al-Ajami (37) 
- Sayyidina Ba-Yazeed Tayfur Bustaami (38) 
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- Sayyidina Ma’aroof Karkhi (39) 

- Sayyidina Sarri Saqati (40) 

- Sultaan Abu Ishaaq Ghazruni (41) 

- Sayyidina Najm-ud-Deen Kubra (42) 

- Sayyidina Alau-ud-Deen Toosi (43) 

- Sayyidina Ziya-ud-Deen Abdul Qaahir (44) 
- Sayyidina Mumshaad Deenori (45) 


All these personalities were the Heads of various Silsila and 
pious families. Proof is mandatory as to when did these 
personalities ever allow reverential prostration and who 
prostrated before them? 


46 to 48) Furthermore into this sham which is far more 
devious in the words on the twenty-third page: 


eect re ieee ke ne Meike? 


“From Sayyiduna Ali ibn Abi Talib and other great 
Companions to the great Ulama and Pious Mashaaikh; the 
permissibility of reverential prostration is proven” 


This is slander upon Sayyidina Mawla Ali #¥. It is also a 
slander upon the illustrious Companions and all the scholars 
of Islam. These three slanders are a collection of myriad 
slanders. If Bakr is truthful in his statement then he should 
provide authentic evidence from Sayyidina Ali 2 or from any 
Companion, or from any Imam or Successors, or from Imam 
Abu Hanifa, or from Imam Shaf’ee, or from Imam Malik, or 
from Imam Ahmed, or Imam Abu Yusuf, or from Imam 
Muhammad, or from Imam Bukhari, or from Imam Muslim, 
or from their students, or from the students of their students; 
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which may prove that any of the above have allowed 
reverential prostration for other than Allah Ta’ala. Otherwise 
Bakr should fear the warnings in the Holy Qur’an regarding 
the liars and repent immediately. 


A liar in the Deen (Islamic affairs) is far more demonic than a 
liar in the Dunya (in the worldly things) and such a person is 
as per the Hadith: 


OF Vly sls! Ue dtc 


“Upon him is the curse of the Angels of the Skies and 
Earth’? 


To fixate a lie on the Companions is more repugnant than to 
fix upon any Zaid and ‘Amr and such a person is the rightful 
recipient of the Qur’anic verse: 


432 y 3 42 - 30% So gre vo S 
sO 25 Abts tHe G ho HEV Mos AiO) 


7 


“It is only those who believe not in the verses of Allah forge 


lies and they are the liars’?! 


49) Bakr continues his series of slanderous legacy as he adds 
furthermore on the twenty-third page: 


Se MAIO Me SOP ate eh RUS ur LE) 
wb tuie Ke eritaiia FF 
“Tt is the consensus of all of them on the matter of reverential 


prostration and not a single person dares to refute such a 
proven entity (due to consensus). Hence, if reverential 


20 Kanzul Ummaal, Hadith 29018 
°°! Qur’an, 16:105 
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prostration is misguidance then due to the consensus such 
misguidance is casted away” 


Truthful are the words of Hadith: 


- 3 
sows gb bats GS 


“Infatuation for something renders you blind and deaf’? 


Truthful are the Words of Allah Ta’ala: 
shah IY LETS Ss ES IGE 


“Certainly, it is not the eyes that are blind, but blind are the 
45203 


hearts which are in the chests 
The consensus of prostration for other than Allah Ta’ala is 
definitely true for the nation of Krishna and their devotees; 
ask from any pundit and see in any temple. But the Nation of 
Muhammad & is acquitted from such defile humiliation. 


Zz 
a ” 


Pa Er TRS 1%, vey ~s Soe adit 2 55 


“And now the unjust will soon know as to which side they 


shall return’? 


However, you have just read in contrary to Bakr’s claim of 
consensus, in Bakr’s reliable source which is Fataawa 


202 Musnad Imam Ahmad, Musnad Abu Darda 
°° Qur’an, 22:46 
°* Qur’an, 26:227 
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Azeeziya, wherein it is stated that it is the consensus on the 
impermissibility of prostration to other than Allah Ta/’ala. 
(Please see point 15). 


50) It is strange to claim: “Jf reverential prostration is 
misguidance then due to the consensus such misguidance is 
casted away”; in other words, the Ummah may congregate 
upon a misguided consensus, but due to the presence of 
consensus such misguidance transforms into guidance. Alas! 
Such misguidance and foolishness! 


ota e2h 7 faok 
GRAF V5 KLE GS MaaTY 


; 4205 
“No sense at all, nor any guidance” 


51) On the twentieth page of his book, he included a passage 
from Lataaif Ashrafiya [anecdotes of Makhdoom Ashraf 
Jahaanghir Simnaani #%] but deliberately concealed the 


following paragraph: 

FI 51 Ralive AVL axblals lee 1bU 7 get Cue dee eal 
leas oAteg evel 92 eyes gw AS dad la ERI N51 a9 levels Wilsa 9 
“To place one’s forehead onto the ground for the Mashaaikh: 
some have accepted this narration however the majority have 
refuted this and they prohibit their disciples from this act. 


Respectful prostration was permissible in the previous nations 
but it is abrogated for this Nation’?”° 


°° Qur’an, 2:170 
206 T ataaif e Ashrafi, Lateef Haf Daham 
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This is an immense fraudulence (to conceal the above 


paragraph). In this book of Lataaif there are many brilliant 
points to consider: 


a. 


Respectful/reverential prostration is abrogated which 
Bakr denies. 


Bakr’s false pretence of consensus is rebuked as many 
Mashaaikh were of the opinion that reverential 
prostration is prohibited. 


It is actually proven that the consensus of the Ummah 
is in the side of prohibition and Bakr applied salt on 
his own wounds by saying on the twenty-fourth page 
of his book, “In the case of consensus of majority, 
always the majority overrules over all”. We analysed 
from Bakr’s source of Lataaif Ashrafiya that the 
majority of Mashaaikh were on the side of prohibition 
of prostration and majority overrules over all, hence 
the consensus of prohibition is proven. Secondly, 
from Bakr’s another reliable source Fataawa 
Azeeziya, it was also seen that it is the consensus of 
prohibition of Awliya and Ulama in the matter of 
reverential prostration. From these developments, 
Bakr is in stark opposition to the consensus which is 
proven from his own sources and he becomes a 
renegade of the Ulama and Mashaaikh. 


The refutation of this explicit lies and disparages that, 
“Reverential prostration used to be performed for all 
the Awliya (Friends of Allah)”. The Mashaaikh have 
stated that the majority of Awliya prohibited this and 
this man (Bakr) states that all the Awliya permitted it. 
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e. All praises are due to Allah Ta’ala. The answer to his 
assertion from Fawaaidul Fawaad (which will be 
discussed) has been issued by Bakr himself since the 
consensus of Awliya and Ulama is established hence 
no forlorn statement can suffice itself against the 
majority as Bakr states on the twenty-third page, “It is 
the consensus of all of them on the matter of 
reverential prostration and no single person dares to 
refute such a proven entity (due to consensus)”. 


52) On the twenty-third page he quotes “Daleel-ul-Aarifeen”’, 
“Fawaaid-us-Saalikeen” and “Tauhfat-ul-Aashigeen”’ 
without any references to it, and as for those books which he 
quoted with references was conjectured with lies; so there is 
unreliability. As for the former books, if such passages are 
found in defence of Bakr and Bakr didn’t attempt to lie in this 
instance — then - firstly, evidence is required to establish that 
the quoted books to be that of the Awliya e Kiraam. There are 
many books that have unjustly been attributed and published. 
This will be discussed further. 


53) Secondly, if through the transmission of reliability such 
manuscripts have been proven and attributed to some Awliya, 
then without a doubt such manuscripts are rare and 
uncommon, and these will be labelled as such, and there is no 
reliance in the manuscripts of rarity. Allama Ahmed Hamwi 
in his treatise, Ghumzool ‘Ayoon wal Basaair Sharah Ash- 
Shubaah wan Nadhaair, quotes from Bahr-ur-Raaiq of 
Shaykh ibn Nujaym: 


re od dig BI A EU! jyew 
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“Tt is not permissible to quote from rare manuscripts’?” 
It is also in Fath-ul-Qadeer, Bahr-ur-Raiq and Minhul 
Ghaffar: 


BY te ISI Ys reoee I Lgad bog 5 doy LIL 3 21 ed Gd ess! 
bg Vee yal gt! nS ORI roe lS oad Solutio UL L5 GU pes 3 erti oJ 
PLT SS Go Wy TEE byralls Alrglbss re sere 


“If we retrieve any parchment from the rare texts of 
‘Nawaadir’, then it is impermissible to attribute this to Imam 
Abu Yusuf or Imam Muhammad because this manuscript is 
not reliable and relevant in our times. Yes, if there is a quote 
in this rare manuscript from a well-known and _ reliable 
manuscript, such as Hidaaya or Mabsoot, then to rely on this 
quote will be on the reliance of that well-known 
manuscript?” 
In other words, these rare manuscripts were restricted because 
they were well-known before but now they are unreliable. The 
issue is not the same for those manuscripts which were rare 
before and are still rare. Quoting a parchment from a closed 
quarters and publishing it will not provide any reliability to it. 


54) Thirdly, after the establishment of proofs, it is sufficient to 
realize that the consensus of the Scholars and the Saints are on 
the ruling of prohibition. The assertions of some figures 
cannot be held weighty in comparison to the consensus. 


55) This very discussion is in Ma’adanul Ma’ani. 


°°T Ghumzool ‘Ayoon, Khutba al-Kitaab 
28 Fathul Qadeer, Kitaab Adab Al-Qaadhi 
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56) Bakr’s shamelessness on tampering textual assertions has 
no bounds. There is an explanatory point in Lataaif about the 
historical prostration of the Angels: 
dbislally 25) edb dpa bial llo b dewleo bol blJinwdlob 
dbs 
“There were two paths in that prostration: path of respect 


and path of worship. The path of respect was for Adam 
Alayhis Salaam and the path of worship for Almighty Allah” 


So Bakr tampered it in this way on the twenty-second page: 


scree ule LLU Tose cso Llaek us Chutut vbr 
Z2fb0 
“There are two forms of prostrations: reverential prostration 


and worshipful prostration. The reverential prostration is for 
mankind and the worshipful prostration is for Allah” 


57) Parallel adjusting is seen with the words of Kashhaaf. The 
actual paragraph is: 


6p Ae ae Bred SECS bl alls Cae ol og se Ge ol 
LS Ba ale wm Le logos wd! BS ydnsleds!, WC L. Cl, does! 
Sty opi] Go pet Lad] 

“If you ask me how was it permissible for Ya’qub Alayhis 
Salaam and his sons to perform reverential prostration for 


other than Allah Ta’ala. I will, then, reply that this was 
customary in their time like the hand-shake, standing out of 
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respect and kissing the hands that are acts of reverence 


: 29209 
customary in our time” 


On the thirteenth page, Bakr adjusted as follows: 


abe NR 
“Reverential prostration is an on-going process from the first 
generation” 


Firstly, where is it in the paragraph that denotes the 
prostration as amongst the customs of our time, just as how 
hand-shake, standing and kissing of the hands is customary? 
This clearly indicates that just as how handshaking, kissing of 
the hands and standing out of respect are customary in our 
times, similarly the prostration was customary in the era of 
Ya’qoob Alayhis Salaam. 


Secondly, from the phrase, “which are customary in our 
time”, only proves that these acts (handshaking, hand-kissing 
and standing as mark of respect) were in practice in the time 
of Zamkhashri (the author of Kasshaaf). Which letter reveals 
about the ‘first generation”? In the first generation, the hand- 
shaking, kissing of the hands and standing was not a habitual 
practice of mankind. The one who is unable to differentiate 
between habitual practice of mankind and a_ special 
occurrence is an ignorant. This is the second slander upon 
Kasshaaf. 


58) Bakr did not overlook his clarity. Initially he had raised a 
question about the permission of prostration for other than 


20 ‘Al-Kashhaaf [Tafseer Al-Zamkhashri], Verse 12:100 
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Allah Ta’ala but eradicated the fact that this is not permissible 
in our Shari’ah. If it was permissible, what need was there to 
raise the question? 


59) Similarly, he further-on states, after mentioning the 
following difference between reverential and worshipful 
prostration in Kasshaaf: 


“There may be differences in circumstances and era”’ 


In other words it was permissible but now it is prohibited. The 
changes and differences were in relation to which prostration? 
Was it for the reverential or worshipful prostration? Can the 
worshipful prostration be permissible for other than Allah 
Ta’ala in any era? Now Bakr slanders by uttering on the 
fourteenth page: 


ebuigerliver ue abl Jom 


“With detailed exposition, the permission of reverential 
prostration has been emphasised” 


60) Bakr did not liberate Shah Abd Al-Azeez Muhaddith 
Dehlawi from the following slanderous action whereas he had 


already targeted him before with a slanderous statement. He 
pens down on the fourteenth page: 


ELS IG oe Lely Latte valaef sles 
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“He (Shah Abd Al-Azeez) used to perform reverential 
prostration before the graves of his parents and that of the 
Awliya” 


Allah Ta’ala declares, 


GuS2le 5B oO) 256 51 5 
“Bring your proof if you are truthful” 
61) He is the very same Shah Abd Al-Azeez who has clearly 
stated in his verdicts, which was mentioned here above, that it 
is an explicit prohibition, with consensus, to perform 
reverential prostration. He is the very same Shah Abd AI- 
Azeez who declares in his magnum opus ‘Tafseer Azeezi’: 


AS BE EF) y Lita! ld ly vig or par dual > dad ee a9) pile AHL d_ [Geel > 
el ig came uel > C1 gh bee ty Vad op Ge ab Un le cng 859 Maren ly 99" 


Buss yle Gh Ggs4Ss lyre dyole| 


“In the era of the former nations the reverential prostration 
was permissible just as it is narrated in the anecdote of 
Hadrat Yusuf and his brothers that they prostrated before 
Hadrat Yusuf. However, it is prohibited for people to 
implement on this act in our Shari’ah due to the numerous 
mass-transmitted prophetic narrations which are included 


within this chapter?" 


*!° Qur’an, 2:111 
211 Tafseer Azizi, Verse 2:34 
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So this vilification of Bakr is actually equivalent to a hundred 
disparages! 


62) The subduing argument of the above paragraph (of Shah 
Abd Al-Azeez) has the metaphorical word which Bakr 
impregnates with the literal definition of prostration towards 
the creation as permissible. This is, without a doubt, a sham. 
Personality of a higher calibre like that of Muhaqqiq Shah 
Abd Al-Haq Muhaddith Dehlawi has included the following 
words of Allah Ta’ala for his Beloved Messenger #:, in the 
classic epistle Madaarij-un-Nabuwwa: 


dane lel sl euil> aM so pore vols mee 1) 3) PPS Agee 


“T have named him Muhammad, Ahmad and Mahmud. And I 
have created him as Aabid (the worshipper) and Ma’bud (the 
one who is served by the creation)” 


Now to meddle with this statement (just as Bakr did on the 
16" page as follows): 


Ls VBA Lc cs BIO be te © 


“Did Hadrat Muhaddith Dehlvi consign the word ‘Ma’bud’ to 
a creation or to any Creator?” 


So does Bakr cunningly imply the permission of reverential 
prostration with that of worshipping the creation? And the 
phrase “any Creator” is also very outlandish to utilise. We do 
not know of how many creators does Bakr perceive to have; 
perhaps as much as the believers of Krishna i.e. 36 million! 
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63) The words which Bakr has retrieved from Fawaaidul 
Fawaad are mirror-images to those which are present in Siyar 
Al-Awliya attributed to Hadrat Sultan Al-Awliya 
[Nizaamuddin Awliya] — may Allah be pleased with him: 


NB oreiy ms wl 2 a Sonu es splecey lS Urs 


“In this state when he was before me Wahid-ud-Deen 
Qurayshi placed his head upon the ground.” 


“Shaykh Sa’adi beautifully points out: 


Cond rhe js dL sswjdiy, Sle » 


oud loo yo 5a pb Cw dt le 


‘The place where the face brightens is upon your soil, 
And when it is depressed, my hands rise in your plea” 


“Another saint has stated: 


ao ote shu G ese Glas 
ohne S By ein SOM A 


‘For eternity gleams the light from the forehead of his, 
the forehead which was placed upon the soil in your 


I 


devotion’ 


Not only does it simply state about prostration rather the 
exclusivity of devotion is implied. Now to infer that Hadrat 
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Sultan Al-Awliya #£ allowed the worshipful prostration for 
other than Allah Ta’ala (Allah Forbid!) is outlandish. The 
word ‘devotion’ in this context does not mean worship but 
‘service’ just as it is meant by the choice of words of Shah 
Abd Al-Haqq which was ‘Ma’bood’. This is the well-known 
definition and interpreted in this way due to its allegory. But 
there is no cure for hostility. 


64) Bakr has proficiency in the science of slandering along 
with the art of interpretation in the field of literature. The 
descriptions of the words are also innovated with willingness. 
The first fabricated diction from the passage of Alamghiri: 


"owl Yau), bb!" 


The translation of this should have been, 
“or if the head is bowed (then) there is no harm...” 


This is transformed by Bakr in this way, 


UF tle AIS tify eh 


“...or if the head is placed onto the ground then there is no 


I 


harm...’ 


Ask Bakr about the translation of the word &b,)into ‘placing 


the head on the ground’ — which language is it? It is 
astonishing that when the statement of Alamghiri was clearly 
self-explanatory then why did he not add something to it that 
denotes prostration? What was the reason to quote the correct 
word tb.) and translate it into a lie? Rather, this was to show 


[everyone] his expertise in slandering things. He fabricated a 
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statement then he fabricated the translation of the fabricated 
statement! 


22 Bat (e 89 BAR 
a8 G35 Ga OL 


9212 
“Layers of darkness upon darkness” 


65) It was in Siyar al Awliya, 
Ah eda? 
Bakr translated this as: 


ro tins 
“The disciple fell down into prostration” 


If this is the slanderous translation of Bakr; then this is 
evident, otherwise he is worthy of the statement of the Hadith 
that states: 


onset sg’ 


“He is one from the liars” 


It was in Lataaif e Ashrafi: 
Myst AS fed 
Bakr translated this as: 
Ut LF eds UO FI 
“Some people bring a narration of the sacred law for it” 
This is imposed in a way to show it as a substantiation for the 


act of prostration whereas the context behind this phrase was 
rhetoric. This indicates that the author of Lataaif did not see 


°° Qur’an, 24:40 
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any narration to the effect nor did he rely on it, otherwise he 
would make a statement that establishes this act. The reality is 
that the author showed related the reference to an unknown 
person [by saying ‘some people’] and this can never be proof 
because this is not a statement coming from Shaykh Qudwatul 
Kubra Makhdoom Ashraf Jahaanghir #$ nor is this a 
statement of the compiler of Lataaif. The narrator is unknown 
and the name is unknown. 


66 — 69) The position of this enigmatic narrator discloses 
herewith where at one point he proposes the legality of 
reverential prostration for the Prophet, master, king and 
parents thereafter without an iota of foresight he states on the 
twenty-second page, 


ede I Ri sl ctl be 2719120 UB obeg 
“All of this is cited in Fataawa Qadhi Khan and in Sagheer 


Khani and in Tayseer and in Siraaji and in Khaani and in 
Kaafi” 


This is an aspersion upon Fataawa Qadhi Khan (67), 
aspersion upon Sagheer Khaani (68) and aspersion upon 
Siraaji (69). 


woe 


GuSslo SESS] S186 


“Bring your proof, if you are truthful’?” 


70) The predicament of his heedlessness is to such an extent 
that he deemed ‘Fataawa Qadhi Khan’ and ‘Khaani’ (when 


“13 Qur’an, 2:111 


Page | 152 


referencing them as in the above passage) as separate entities 
but both are the same manuscript. 


71) Tayseer which Bakr cogitated as ‘Fataawa Tayseer’ on 
the fourteenth page, does not exist from amongst the books in 
our creed. It is imperative that Bakr, and now for his allies, to 
furnish us with the information of the whereabouts of this 
unknown book, its unknown author and its unknown passage. 


72) In relation to the text from Multagit which was mentioned 
before, Bakr pens the “statement” of Hadrat Ibn Abbas 2% on 
the thirty-second page as follows: 


We Ere Werle here Ale Lp l ofr 
“Reverential prostration is similar to a gesture of greeting and 


nothing else. It is of no harm if the face is placed (on the 
ground) before the spiritual masters” 


If he subscribes this statement to Ibn Abbas #¥ then it is a 


slander upon Ibn Abbas 2g, otherwise it is upon Multaqit. 


73) If Ibn Abbas 2 suggested this as a form of greeting 
amongst the former nations (according to Bakr) then it is 
neither detrimental for us nor beneficial for Bakr. If (Bakr 
surmises) that this statement is in relation to this nation, then 
this is an unequivocal slander upon Ibn Abbas 4%. The 
question that remains is why did the author of Lataaif include 
such an erroneous narration in his book? The answer is: when 
he stated that ‘some have narrated’ then he became absolved 
from its authenticity. It is the habit of the scholars of Hadith 
that they include false and fabricated traditions and they 
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understand that once they include the chain of transmission 
with it then there will be no blame upon them. Likewise, 
Mawlana Bahr-al-Uloom states in his Fawaatihur Rahmoot, 


ol Yeo Settles SV 1995 9) dS leone OS LILI ne oe J ual 
rsd) bbe 6 SG Se ysl a otal oF SI de tel GS! 


“That is, except for the Imams, other trustworthy persons are 
not solicitous about the person from whom they narrate. 
Haven’t you seen Shaykh Al-Simnaani who placed his 
reliance on a person like Ratan Al-Hindi*"*; however where 
will you find a personality which is more just than the 
Shaykh???" 


74) Then on the fourteenth page where Bakr has listed merely 
the names of the un-narrated ‘narration’; amongst them is 
Ma’arif, Siraajiya, Azeeziya, Sharah Mishkaah,; though these 
references are fraudulent as understood earlier. And the name 
of Fatawa Tayseer, which in reality does not exist. The false 
name attributed within is that of a certain Muinuddin and his 
sermons in relation to Surah Yusuf. If Bakr is highly daring 
and immensely lying then there is no reliance on this 
reference; and if there is reliance then it is not worthy of proof 


*I* The famous story goes as follows: ‘Ratan al-Hindi was a person 
who lived in India where he saw the moon split asunder. This 
caused his to travel and meet the Prophet # and he accepted Islam. 
Due to the supplication of the Prophet, Ratan Al-Hindi lived for the 
next 700 years’. However, Ibn Hajr Al-Asqalaani has indicated that 
this story is a hoax and agrees with Imam Dhahabi in this aspect 
[Al-Isaabah, Baab Raa Taa, No. 2703] 

*! Fawaatihur Rahmoot, Al-As! Ath-Thaani 
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in relation to the explicit proofs of the Jurists and clear 
dictation of the Hadith. How can a sermon be more reliable 
than the textual attestations? This is the reality of so-called 
proofs of Bakr. There is no might and power besides from 
Allah Almighty! 
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Section Five 


Bakr’s slanderous approach upon the 
Messenger of Allah 
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75) Up until here the heaps of slanders were confined within 
the boundaries of jurisprudence, lexicon, the scholars and the 
Companions. However, Bakr’s flight of defamation peaks to 
an aggravated altitude as his impatience manoeuvres him into 
slandering the Holy Prophet :. On page 9 he writes, 


AU ERIE KUL A ble Re HY TF 


“The Messenger of Allah # has declared ‘My words cannot 
abrogate the Words of Allah’’”"° 


This Hadith is narrated by Ibn Adi and Daar Qutni through 
Muhammad ibn Dawood Al-Qantari who narrates from 
Jabroon ibn Waagqid Al-Afrigi. Ibn Adi in his Kaamil and Ibn 
Jawzi in Alal stated that this Hadith is false [munkir]. Dhahabi 
stated in his Mizaan that Jabroon is an accused person who 
narrated this Hadith without any sense of shame. Imam 
Dhahabi labelled this Hadith under “Al-Qantari” as Baatil 
(false) and under “Al-Afrigi” he labelled the Hadith as 
Mawdhoo (fabricated). Imam Ibn Hajar Asqalaani in his 
Lisaan Al-Mizaan agreed with both verifications of Imam 
Dhahabi. Therefore by quoting a narration which is false, 
fabricated and narrated from a person who is convicted of 
being a liar, and attributing this to the words of the Messenger 
of Allah &:; is an attempt of slander. 


76) Bakr, being a claimant of being a Hanafi diverted from 
the illustrious path of Ahnaaf. In the Hanafi Figh there is a 
concession evident that a narration can abrogate the ruling of 
a Qur’anic verse. This is because the statement of the Prophet 
@: is in fact the statement of Allah Ta’ala; so ultimately, a 


“16 Al-Kaamil fi Du’afaa Ar-Rijaal, Baab Jabroon ibn Waaqid 
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statement of Allah Ta’ala became abrogated by another 
statement of Allah Ta’ala. 


ev 


2 


FLEA Jouslyt BEG, 


” 


Vo 


“He does not say from his desire but that which is revealed 


«99217 
upon him” 


77) On the fifteenth page he vilified, 
Gretbl Ge ue FL PT 
“Nabi # issued the permission to prostrate” 


That is, for reverential prostration. This allegation is a 
mouthful and serious aspersion on the Prophet #&:. 


Gadsle BEG) 5631 36 


woe 


“Bring your proof, if you are truthful’?!® 


OH VEN Oi y fis) 
“Those who do not possess faith forge lies””"” 
abl aly 


Indeed the Prophet & has prohibited it. 


78) Underneath the above lie he purports, 


*!7 Our’an, [53:3] 
*I8 Qur’an, [2:111] 
*!9 Qur’an, [16:105] 
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Lug fe e140 Oe AT teu Jee et ce it 


AP pEip tee AAAWL Tobe e PF yh UFills 
Geib bh Sug beat 


“Tt is narrated in Mishkaat from Ibn Khuzayma ibn Thabit 
that he saw himself, in a dream, prostrating upon the forehead 
of the Prophet &:. He related this dream to the Prophet & who 
said, “Your dream is true”. He # immediately reclined down 
onto the floor and issued permission to Ibn Khuzaymah to 
prostrate upon his forehead” 


O Muslims! Observe the injustice! How dissimilar it is to 
prostrate upon the forehead of the Prophet #% and to prostrate 
towards the Prophet &:. Perhaps Bakr may have thought that 
when he prostrates in Namaaz then he is prostrating the floor. 


79) The ignorance of it is to such an extent that the actual 
narration, of the Hadith in question, is in Miskaat Sharif as 
follows: 


mis lead shi ldig3t Glave oe eb des otloe 


“Ibn Khuzaymah ibn Thabit #: narrates from his uncle Abu 


Khuzaymah #¢ that he saw a éream’”™ 


But Bakr’s ignorance attached the dream to the narrator of the 
Hadith (Ibn Khuzaymah) instead of Abu Khuzaymah, who 
actually saw the dream. (This is evident in Bakr’s quote in 


°°) Mishkaat Al-Masaabih, Kitaab Ar-Ru’yah 
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point 78). The result being that this ignorant, deliberately 
vouched an incorrect claim to the Prophet &: which is that He 
&: “issued permission to Ibn Khuzaymah to prostrate upon his 
forehead.” 


80) Furthermore, due to ignorance another accidental 
aspersion is seen in the same Hadith. It is in the Hadith Sharif: 


SU Guo dG, J Rebs 
The Prophet #: rested on his side and said (to Abu 
Khuzaymah): “Make your dream true” 


It is in the commentary of this Hadith in Mirqaat, 


Unban, bee! 5! Semadll ox 6 (SUS Sure) 
“Affirm your dream; that is, the word ge. is imperative of 
affirmation which means to perform the action in accordance 
to its requirement”! 
If you do not grasp the wisps of this Arabic commentary, then 
listen to the Persian commentary of this Hadith by Shaykh 
Muhaqqiq Dehlawi: 


or Agee oS Bre BPA BOIS Ole Mem TUS Gree pall caf 


‘Hadrat @: declared, ‘Affirm your dream which you saw by 


prostrating on my forehead?” 


But Bakr translated the words of the Hadith into this: 


**! Mirqaat Al-Mafaatih Sharah Mishkaat, Kitaab Ar-Ru’ya 
*2? Ash’atul Lam’aat Sharah Mishkaat, Kitaab Ar-Ru’ya 
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eA cut 


He #: said: “Your dream is true”’ 


81) The act of the reverential prostration being prohibited is 
clearly elucidated in the narration of Sayyidah Ayesha Siddiqa 
(weglwawvie, found in the Musnad of Imam Ahmad which we have 
related earlier in this book (Hadith 7). Bakr commented on 
this Hadith Sharif by creating an illusion to the explicit 
prohibition issued by the Messenger of Allah &: and thereby 
transforming this into something which is a forgery by nature. 
On the ninth page he “explains”: 


plat Sibu E ptf tie nt u durl Sey tbe Lite 
USente tLe re oe Sete ie? ye tn Re 


Ub bt ane ee Rt ie boy peut 


“The words of the Hadith are these that if the prostration for 
other than Allah Ta’ala was permissible then I would have 
issued the command to the wives to prostrate before their 
husbands; and the word ‘command’ is synonymous to 
‘compulsion’, therefore the intention behind these words of 
Huzur &: is analysed as follows: reverential prostration, if it 
was permissible in the state of compulsion (Waajib/Wujub) 
then I would deem it compulsory for a woman to prostrate 
before her husband. In other words, reverential prostration is 
not compulsory; rather it is simply permissible (Mubahy” 


The phrase “Jn other words” is an explicit slander upon the 
personality of Rasulullah #. Which word in the Hadith Sharif 


Page | 161 


states that it is Mubah? The narration from Bakr agreeable to 
him clearly dictates the attached condition is that of 
permission — “ifit was permissible....” In terms of principles 
this is a command which is surely of the negation — the 
command of prostration for the women — and that which 
negates the part thereof is negation of the condition which is 
attached thereof. Therefore the clear understanding of the 
Hadith is the impermissibility of the prostration, that is, if it 
was permissible then the command of prostration would be 
implemented. But the womenfolk were not commanded to do 
this hence this leads us to understand that the prostration is 
not permissible. The point of command is in affirmation; then 
how did this affirmation incorporate the element of 
compulsion from the author’s own phrase — “J would deem it 
compulsory”? The proposition of permissibility is not strange 
to its intensifying quality of compulsion but only when that 
command is permissible in the first place. Hence, if this 
prostration (for other than Allah Ta’ala) was permissible then 
I would have deemed it compulsory upon the womenfolk for 
their husbands but that is not permissible therefore this 
command was not issued. 


82) Further ignorance is exposed in his understanding [of 
principles] that if the action was deemed to be compulsory 
due to the command [of the Prophet #:] then it shouldn’t have 
been compulsory before the command; in contrast to the 
notion that if the prostration for other than Allah Ta’ala was 
compulsory then He #&: would have compelled the 
performance of prostration by ordering the women to 
prostrate. 
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83) The Companions simply sought permission to prostrate 
rather than seeking a decree of ordinance. So what is the reply 
to this (mere request of the companions) when it was in the 
sphere of negating a compulsion? 


84) Bakr, in fact, quoted the narration on page 8: 
Ab ps imgol td IOS, 


And he translated it as follows: 

“But it is not good for a man to prostrate for anyone other 
than Allah”; thereafter dipping the _ self-concocted 
interpretation that this act is not compulsory rather it is simply 
permissible. How vilifying! 


85) The narration, in Sunan Abu Dawood, of Qais ibn Sa’d 2% 
in which it is stated that he returned from the city of ‘Hira’ 
where he observed the people prostrating before their king 
and hence he requested the permission from the Messenger of 
Allah &: to prostrate before him. He #: declared: 


Creel ys Y ey rreend oily eLaRII er pe SY roca col rel pel cig) | glassy 


B> or etal og) dil Uae 


“Don’t do so! Were I to command any person to prostrate to 
another, I would have commanded the women to prostrate to 
their husbands due to the rights that Allah has given them 


ge: an D9! 
over their wives 


23 Sunan Abi Dawood, Hadith 2140; see Hadith 16 in Section Two 
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The tense of negation is explicit: |,.#» - “do not do so”; now 


please inform Bakr to proceed with his intelligence of 
principles. On page 9 Bakr dictates: 


etrcanbi ve sf 1 hele be 
“Tf the Law-giver (peace be upon him) orders any action, with 
the tense of affirmation, then such an action is deemed to be 
compulsory” 


Similarly (I say) that if the Law-giver & prohibits any action 
with the tense of negation (which is the opposite of tense of 
affirmation), then such an action is deemed to be prohibited; 
thus proving the prostration for other than Allah Ta’ala to be 
prohibited. This also proves that the erroneous interpretation 
of the narration that it is not compulsory rather, simply 
permissible, to be simply slanderous. 


86) Bakr is cunning. He narrated the Hadith of the Mother of 
Believers — Sayyidah Ayesha binte Abu Bakr we se wi, In 
which there was no explicit tense mentioned so he wrote to 
deceive the public on the ninth page: 


et NL he XbLIL iru Ue We Le ar feces 


“The opponents of reverential prostration present this Hadith 
as their testimony; besides this they do not have any other 
evidence” 


Firstly the inclusion of the Hadith in the proof is a lie; we 
have already proved through the narrations of Bakr that the 
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prostration to other than Allah is Haraam, Haraam, Haraam! 
It is worse than consuming pork. 


87) Secondly, another open lie in the second part of the above 
statement. The Hadith of Sayyidah Siddiqah we gs», may 
have been taken from Mishkaat, up until which Bakr’s reign 
seem to end — which is elucidated in point 42. Two narrations 
above this Hadith is the Hadith of Sayyiduna Qais #4 in which 
the clear prohibition is present. Bakr concealed this fact and 
uttered: “they do not have any other evidence”. 


88) We also presented the evidence for the Hadith of Muadh 
ibn Jabal #: in the very same Mishkaat. Bakr flung it away 
and said, “They do not have any other evidence’’. This sort of 
craftiness in the Deen is unwarranted if he considers himself a 
Muslim. The Hadith of Muadh ibn Jabal 2%, which is present 
in Musnad Imam Ahmad with the narrators of Sahih Bukhari 
and Sahih Muslim, is as follows: 


LE reel ope RL ad ee or Slee oe Ola Gl oe HEY WE We 
ea) SE Send WEI Gad nga wow orl YE, el, abl Jywy 


Ceres need cil pelle pe) ped Lerang Lytle) 


When Muadh ibn Jabal 2% returned from Yemen, he said: “O 
Messenger of Allah, I saw some people in Yemen who 
prostrate before each other. Should we not prostrate before 
you?” He #: said, “Jf I were to command a human to 
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prostrate before a human then I would command the woman 


to prostrate before her husband.’?”* 


89) He injured his own footing when he adduced the 
following words within the supplementary of the Hadith of 
the Mother of Believers ts guawie,! 


aii! a) Wego! pty Poke) 
“Tt is not worthy for any human to prostrate for anyone other 
than Allah” 


However, this addition is not in the supplementation of the 
Hadith of the Mother of Believers Gesu, in Mishkaat — but it 
is in the fourth narration of Salman Farsi #$ in which he 
requested prostrating from the Messenger of Allah &:. The 
Messenger of Allah &: replied: 


GUID LEY reg ol Bobo GH 
“Tt is not worthy for any creation to prostrate for anyone 
other than Allah” 


Imam Nasafi has included this in his Madaarik.””> 


These four events have occurred in different time frames. The 
narration of Sayyida Ayesha uedtewi«, is that of the camel when 
it prostrated and the companions requested to do the same for 
the Messenger of Allah &:. The companions; Qais #: and 
Mu’adh #, requested permission after having witnessed this 


*24 Musnad Imam Ahmad, Hadith Muadh bin Jabal 
25 Madaarik At-Tanzeel [Tafseer Nasafi], Verse 2:34 
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very act from the governors of Hira and Yemen, respectively. 
And in every instance there was a single reply — no 
permission was granted. Salman # wished to prostrate for 
which he was forbidden. In these three narrations there is 
another benefit which has been concealed by Bakr but it will 
be known soon — Allah Willing! 


90) In relation to the narration of Sayyida Ayesah Siddiga «x, 
te gw — Bakr’s persecution projected beyond restraint as he 
stated on the ninth page, 


Burl Sierras (PPT Li? Se due Jere 
Fea oe Uti Lg ile Sip ibe Lar S ev bezt SWI 
SLAM NL BLS Bee (Pi Pitesti Bey 


Beso Un 


“The pivotal point to understand herein is that the Prophet 
assumed that the desires of his Companions [to prostrate] was 
that of worshipful prostration — hence the reason behind his 
statement; that one should worship Allah and respect one’s 
brothers. If he had thought of reverential prostration then he 
would not have issued the statement of worshiping one’s Lord 
and he would not have separated worship and respect. At that 
moment his mind was preoccupied with the thoughts of 
worshipful prostration [hence the prohibition]” 


osel ag Gl abb! 


Bite Dead Oe tee oe 
GS MSS oR Ol aealssl oe CABO 


“What a monstrous word it is, that comes out from their 
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mouths. They are merely telling a lie’””*® 


O Muslims! Muhammad, The Messenger of Allah @: is he on 
whom this verse was revealed in the Holy Qur’an: 


z wf 407 B of 7 ho 2? me 4 Be 
23) Ao OB 2 1 EN el WIIG 
O believers, avoid most suspicions, verily some suspicion is 


. 99227 
asin... 


Muhammad, The Messenger of Allah és has declared, 


Syed) CITI OG I, SG! 

“Beware of suspicion — for it is the worst of lies’”””* 
These are his teachings and it is being said about him that he 
: assumed about his companions that they wished to worship 
him? Verily, we belong to Allah and towards Him is our 
return! Oath of Allah! The Messenger of Allah &: did not 
assume such and neither will any mature intelligent person 
assume more than reverential prostration from these requests. 
But Bakr suspected the Messenger of Allah &: with his 
assumptions thereby reserving his seat in Hell if he does not 
repent.”” 


91) Furthermore, there is a severe accusation against the 
Messenger of Allah #:; that is, the Prophet @: thought that his 


26 Our’an, [18:5] 

**7 Qur’an, [49:12] 

**8 Sahih Bukhari, Hadith 6064 

°° «Whoever tells a lie against me intentionally, then (surely) let 
him occupy his seat in Hell-fire.” [Sahih Bukhari, Hadith 108]. 
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companions wished to worship him. He did not become irate 
and he did not advise them to repent. He did not order them to 
re-enter the folds of Islam by professing the article of faith 
[kalima] nor did he summon them to re-marry their wives! 
Rather he stated a simple statement; that if he was to order 
this prostration than he would have directed it to the women 
and then he became silent — Allah Forbid! If the Messenger of 
Allah é assumed worshipful prostration from his companions 
then he would have declared them heretics and would have 
advocated them to repent, renew their faith and remarry their 
wives. 


Once, a few misguided words were pronounced in his 
presence by a Bedouin: 


“We present the Prophet as an intercessor in the Court of 
Allah and we present Allah as an intercessor in the Court of 
the Prophet”. 


At this statement, the Messenger of Allah &: expressed 
tremendous rage — so much so — that the atmosphere 
surrounding them sparked with Divine Wrath. His lips kept 
repeating: ‘Glory be to Allah, Glory be to Allah, Glory be to 
Allah’ until he questioned the Bedouin in rhetoric: “Do you 
consider me an equal to Allah? “Woe to you, do you know 
how great Allah is!” Then he &: glorified the Powerful 
Lord.”*° 


On the other hand, we have an assumption that many sincere 
companions wished to worship him and consider him a 


30 Sunan Abi Dawood, Hadith 4726 
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partner to the Divine Being — and the Messenger of Allah 2 
remains silent? Is this even possible? By Allah, is this the 
grandeur of his Prophethood? Allah Forbid! A person who 
assumes that his Prophet &: remains silent at the statements of 
disbelief and apostasy has placed himself in the ditches of 
disbelief and apostasy — for this is a severe blasphemy upon 
the Prophet #:. 


bY 2929 ee 267, 4s 
2 ye 

Y 2 ole Os8l heasy AU 28 
& 


“And they, on that day, were nearer to apparent disbeleif than 


to expressed faith”?! 


Bakr assumed that he triumphed in his knowledge with his 
penmanship [in explaining] the narration of Ayesha ts ju ws, 
but he did not know that his ignorance carried him to a lowly 
pedestal. Truly said by the Messenger of Allah @:: 


SW GLa S via le sre lERe ge 2 LUNL ote de So! 
“Verily a man utters some words in which he does not see any 


harm in, but that he will fall seventy years deeper into 
Hell’””? 


He # also stated: 


(graghe at) rgd ely le FS cy! bbale all ad one LIL oral le II ey! 
Sees 9p 5b) bade 


°3! Qur’an, [3:167] 
*%2 Jaami’ Tirmidhi, Hadith 2314 
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“Verily a man says some words which are disliked by Allah 
and he does not know where these words have reached but 
that Allah destines for him perpetual doom until the Last 
99233 


Day 


And only towards Allah is our gratitude. In these days of 
Fitnah, any Tom, Dick and Harry assumes himself to be a 
proficient researcher, scholar, expert and professional; and 
therefore presents his irrational heresy into the religion simply 
on the basis that he is able to coagulate some fragmented 
words of Urdu into a statement! This ejects him into the realm 
of opposition to the Qur’an, Hadith and the pious Jurists. 


peal shi) op bl ob se oo Ue ablostss 
“And Allah emancipates him who repents, and he who turns 
away; then indeed Allah is Oft-Forgiving, Full of Praise!” 


92) The prostration of the camel for the Messenger of Allah #: 
— was this a prostration for demarcating the Prophet é to be a 
God or Creator? Allah Forbid! Imam Tabraani in his Mu’ajam 
Kabir narrates from Ya’ala ibn Murrah # that the Messenger 
of Allah #& said: 


Vs pPdl8 ATV Ab guy Globe Cet yele 


“Everything recognises me as a Messenger of Allah except for 


the disbelieving Jinn and humans’?** 


°°3 Al-Mu’jam Al-Kabeer, Hadith 1129 
°4 Al-Mu’jam Al-Kabeer, Hadith 672 
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The prostrations of the people for their wealthy personalities, 
in Yemen and Hira; was due to respect — not in worship. 
Hence, due to such prostrations the Companions asked the 
Prophet of Allah : for its permission. From this, no 
intelligent mind can infer worshipful prostration. The blame 
of such wicked understanding [of Bakr] may only arise from a 
wicked mouth. 


93) It is with a significant advantage that the abhorrence of 
prostration for other than Allah has been proven from the 
words of Bakr. The companions — those who were perpetually 
dazzled with the Kalima (There is no god but Allah); those 
who were constantly taught about the Oneness of Allah; those 
in whose hearts the belief of the Oneness of Allah was etched 
deep in their hearts; those who have been testified by the 
Qur’an now and then — their willingness for prostrating (other 
than Allah) pushed their great virtues and strength of their 
beliefs at bay in the thoughts of the Prophet :; and he thought 
that they wish to make me a partner. Is this possible? Why 
would such an evil action be permitted for others in the first 
place? 


94) Without a doubt, the Sajdah is from the actions of 
worship. There is no difference between the worshipful 
prostration and the reverential prostration except for its 
intention. Even for kissing the floor — Durr e Mukhtaar 
mentioned that ‘it is similar to idol worship’. The trustworthy 
book of Bakr — Radd al Muhtaar — also seconds this opinion. 
The sincerity of worship is that one should save oneself from 
those things which may appear like worship for other than 
Allah. Therefore the Prophet #: labelled Dhikr as worship and 
the actions of worship must only be directed towards Allah — 
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but to direct them towards a misguided interpretations as 
found in the above three blames towards the Prophet &: is 
indeed an opposition to the Deen. 


95) Bakr had commented on the reverential prostration on 
page 11, 


betixisutaAdgile” Sister turer gute 

Sere bb See 2 SP Ss Setnete vibtnt} 

TSE be SOE if Cir Listed pier Tile 
aut yA Ses ted te F OP Ae ete iy lL oh 


“Sajdah was such an action in which worshipful prostration 
was inclusive and in the final stage of reverence directed to 
Allah — the association of Adam was present. This proves that 
it was the Divine Will of Allah that the respect given to My 
Representative must be the same as it is for Me; therefore the 
respect to Adam was implemented in such a manner which 
was not suitable for other than Allah — so that this event may 
become an authentication (of Sayyiduna Adam’s status). 
Hence the status of Sayyiduna Adam is upon the pedestal of 
the final stage of reverence which in reality is the ultimate act 
of worship” 


So why is it far-fetched that this was later prohibited by the 
Words of Allah: 


25) S52 
BN5 le 


“Worship your Lord”? 


°> Qur’an, [2:21] 


Page | 173 


96) In the narrations of Qais, Muadh and Salmaan [may Allah 
be pleased with them] — the words which are present are: 
[Gere V5! Iseat yy] — ‘do not do this’ instead of [\,.«!] ‘worship 
me’. Then on what basis will Bakr spread his calumny on 
these words — so he concealed these narrations and muttered 
that there is no other evidence. 


97) Bakr has permitted the prostration for sun and the moon, 
rather for the idols and Mahadev, just as how Bakr twisted the 
clear words of the Messenger of Allah &: by stating that it 
referred to worshipful prostration. Similarly, in the verse of 
the Holy Qur’an: 
ral Vs OU - é Ni ee28 > 3Y 
“Prostrate not, before the sun nor the moon eon 

This verse clearly dictates that it is prohibited to prostrate 


before the sun and the moon, and the command of prostration 
for Allah is evident. The conclusion of this verse is, 


GSS AEG 
“If you worship Him’?*’ 
Here, Allah Ta’ala has mentioned the entity of worship 
alongside such prostrations — therefore (according to the logic 
of Bakr) worshipful prostration to the sun and moon is 
prohibited but as far as the reverential prostration is concerned 
— there is no verse in the Holy Qur’an which prohibits such 
prostrations for any idol or ghost. Can Bakr show a single 


°° Qur’an, [41:37] 
°57 Qur’an, [41:37] 
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verse? Obviously not! Now Bakr should recall his words and 
review his support for ‘humanly’ prostration as he stated on 
page 7: 


Ute Sed SP Sur set ed iit ee SP ur tot} 
Sef sei amateur rbt? ib Lar fr S etree 
Soe fia dS Pe VUpirre ue ei Leth yas war Sab oP 


“In the Qur’an there is no prohibition of reverential 
prostration. There is no verse which may have prohibited the 
reverential prostration. Evidently, the Qur’an remains silent 
on this topic, that is, it does not permit the Muslims to 
prostrate to other than Allah and it also does not prohibit any 
Muslim from performing reverential prostration — that it does 
not say — you should not perform reverential prostration for 
anyone other than Allah” 


Pay close attention to the word ‘for anyone’ and see the 
conclusion on page 8: 


Cn Petron 6m ur bul PK sed uLulioeut 


“Therefore, when the Quran has not issued any clear ruling on 
reverential prostration — hence for it to be prohibited or 
impermissible can never be proven.” 


See how he has clearly propagated the permission of 
reverential prostration for the idols and Mahadev — as if his 
prophet is Krishna and therefore his religion would be similar 
to him [Allah Forbid!] 
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98) As for the prohibition of prostrating for the sun and the 
moon, which is in the Holy Qur’an; Bakr provides an excuse 
for it as he writes on the 7" and 8" page: 


Asbotle gulbure Mbt Pe Stee Log ted! 


-2Uy 
“This verse is directed towards non-humans and we are 
discussing prostrations for man. The sun and the moon are 
different to the human beings who are the deputies of Allah on 
earth” 


Firstly, it is a strange excuse because that particular verse is in 
relation to worshipful prostration as it is stated at the end — “Jf 
you worship Him” — what difference does it entail in 
worshipful prostration; be it the deputies of Allah or not. 


Secondly, his excuse reduces to ashes when his evidence of 
the prostration of Adam [p#] itself spoils his plan. In that 
verse (the incident of Adam [s#] and the Angels), there is a 
discussion of prostration for non-humans [Angels] who 
prostrate whereas the discussion of Bakr revolves around 
human beings. Angels are another creation and man, the 
deputy of Allah, is another. A non-deputy and a non-human 
prostrated before a deputy human being. From this, how did 
Bakr conclude the permission for a deputy of Allah to 
prostrate for others? 


99) Not to find the verses of prohibition in relation to the 
reverential prostration in the noble Qur’an is a sign of his 
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ignorance of the noble Qur’an. Has the noble Qur’an not 
mentioned: 


Zz 
& Zl 


2S gdeadels AN Zao! 
“Obey Allah and obey the Messenger 


oN 


19238 
Has the great Qur’an not mentioned: 


“ GNIAR GA 
“Whoso obeys the Messenger has indeed obeyed Allah 


93239 


Has the wise Qur’an not mentioned: 

Bhs CUE G 255 ail pati gas 
“And whoso disobeys Allah and His Messenger - surely for 
him there is the fire of Hell’?”° 


Has the praiseworthy Qur’an not mentioned: 


SG 5 2515 551550 291 AFBI 


“And whatsoever the Messenger gives you, take it, and 


whatsoever he forbids you, abstain from that’?*" 


Has the glorious Qur’an not mentioned: 


°38 Qur’an, [4:59] 
°° Qur’an, [4:80] 
 Qur’an, [72:23] 
“4! Qur’an, [59:7] 
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z 
a8 ’ 


& 2 
23 = 


GS (4 Ler >» . ON Oh 90 Le Ele a ee ze 2 

CES Sewbil ble ded 25 ety sb KI ACI GE te 
ak 28) acs 5258 

“Then O beloved, by your Lord, they shall not be Muslims 

until they make you judge in all disputes among themselves, 


zo “a 
ah53 SG 


then they find not any impediment in their hearts concerning 


whatever you decide, and accept from the core of their 


93242 
hearts” 


Did the Messenger of Allah &: not decide on this dispute that 
“do not do this” — do not perform reverential prostration? 


Therefore, the Holy Qur’an is directly prohibiting the 
reverential prostration. If someone does not accept this then 
about him is as Allah decided. May Allah Almighty protect 
every Muslim from this! 


100) This ruling of Bakr in which he said on page 8 — 


“Therefore when the Quran has not issued any clear ruling 
on reverential prostration — hence for it to be prohibited or 
impermissible can never be proven” 


This is a severe misguidance which the Knower of the past 
and future #: had already forewarned us: 


phighe Ssh 62 1 Ue lage de Kg Vl dae dite sl sil eas) SI! 
A> OF dab oT vasles sob Se GO 4d clues Lb GIB ig 


*® Our’an, [4:65] 
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SEY) Led) 9S eu) Vahl ee US atl yy 2 ole ely Bye od 
Ey role Ebel! AGE GS S5 


“Be warned, I have been blessed with the Qur’an and — along 
with it — its example. Be warned! Soon a person with a filled 
belly strutted upon his throne will say, ‘Only hold on to this 
Qur’an. Whatever you find permissible in it then consider it to 
be permissible, and whatever you find impermissible in it then 
know it be impermissible’ but that which is prohibited by the 
Messenger of Allah is like the example of the prohibition by 
Allah. Be warned! Not permissible for you is a domestic 


; 49243 
donkey and carnivorous mammal” 


The reverential prostration has been prohibited by the 
Messenger of Allah &:, so it is Haraam even if it is not seen in 
the Holy Qur’an by the laymen. 


101 — 102) The Messenger of Allah #: presented two 
examples, a donkey and a carnivorous mammal, which is 
prohibited but it is not mentioned in the Holy Qur’an. How 
come Bakr believes in this because he will say as he stated on 
page 8: 


“Therefore when the Quran has not issued any clear ruling 
on reverential prostration — hence for it to be prohibited or 
impermissible can never be proven” 


8 Sunan Ibn Ma’jah, Hadith 13 & Mishkaat Al-Masaabih, Baab Al- 
I’tisaam 
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Therefore, Bakr has permitted the consumption of a donkey 
and a dog. 


103 — 110) Does he not know that the noble Qur’an has 
mentioned the prohibition of the flesh of a swine but there is 
no mention about its kidney, liver, skin, intestine, spleen and 
bone. Even the head and its feet are not considered to be the 
actual meat — therefore Bakr also permitted the consuming of 
the organs of the swine because: 


“Therefore when the Quran has not issued any clear ruling 
on reverential prostration — hence for it to be prohibited or 
impermissible can never be proven” 


111 — 113) Excusing from the explicit commandments of the 
Holy Qur’an by manipulating its interpretations — Bakr has 
opposed three pillars of Deen: a) Sunnah, b) Jjmaa’ and c) 
Qiyaas; and therefore he adopted the Qura’nist doctrine. 
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Section SIx 


Bakr’s slander upon Allah Ta’ala 
(ALLAH FORBID!) 
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114) The slander perpetrated against the personality of Sayyid 
al-Mursaleen & is indeed an attempt to slander Allah Ta’ala, 
but since Bakr is an apprentice of ‘clear things’ when 
something is not clear in the Qur’an, he does not resort to the 
narrations — therefore he attempted clear fallacy directly to 
Allah Ta’ala. On the 95" page he admitted, as you have seen, 
that the reverential prostration of Adam [s#] was associated 
to be on the highest forms of respect for Allah Ta’ala; then he 
then claimed that this was the Will of Allah: 


PREY SSE IE 8 Sia 
“Jt was the Will of Allah that the respect for my 
representation [kKhilaafah] should be the same as My 
respect...” 


This is slander upon Allah and to associate polytheism to His 
Will. Allah Ta’ala has declared such slanderous statements to 
be disbelief [kufr]: 


4? 3 Ls 4S a4 29% 6 a 2? s 
OSA LEAT shel ho teB Vowel y 25) 


2 


“It is only those who believe not in the verses of Allah forge 


lies and they are the liars’’** 


115) On the sixth page, Bakr exclaims: 
cout, Sy Ci tuleluiper tse Lew Leyeilie 
ue 6 See Sooo lh? PEGG RI” ae les ror le Sy 


* Qur’an, [16:105] 
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ule tl he Suitn> Men to 6S GE Sog on 2H 
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“Allah Ta’ala has affixed the Ka’abah for the worshipful 
prostration. There is a very significant philosophical point in 
this reality and that is: Allah Wishes to distinguish worshipful 
prostration from reverential prostration so that Muslims may 
understand that it is not permissible to perform worshipful 
prostration for anyone other than Allah - which is towards the 
Ka’abah; but it is permissible to do other prostrations for 
which there is no fixation. Before He affixed the Ka’abah as 
the uniform direction, Allah Ta’ala had declared: 


Bd. satan te ps aes 
shl4ds £53 JSCGG 
‘Whichever side you turn your face, there is the face of 
Allah?” 


That is — whichever direction you prostrate, it will be for 
Allah; but later on the direction of the Ka’abah was fixated 
[towards Makkah]. From this we infer that Allah Ta’ala 
Wished to separate worshipful and reverential prostration — 
which this fixation — clearly stipulates this purpose” 


This is the second slander of Bakr towards Allah Ta’ala. Bakr 
should quickly inform us about the whereabouts of his 


> Qur’an, [2:115] 
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reasoning. Where did Allah Ta’ala or His Messenger &: deem 
such a notion? 


Z 
1 oar 2 6 


GAS Ue sil EG J) 85 51 
“Or you say about Allah that which you do not know.’?“° 
It is also slanderous to associate any statement in relation to 
Allah Ta’ala and His Messenger #: without any evidence. 


Gubale EKG) Ki 31 $6 
“Bring your proof if you are truthful’?” 
One should not associate any wrong statement instead which 
will be disclosed soon. 


116) “Whichever side you turn your face, there is the face of 
Allah” — the meaning of this is clearly mentioned in the Jaami 
Tirmidhi in the section of facing the Ka’abah** — but to 
promulgate the understanding that there was no fixed 
direction until the revelation of this verse and that Allah 
Ta’ala had declared permission to face whichever direction; is 
the third slander of Bakr towards Allah Ta’ala. Fixation 
towards the Qibla is from the first day of mankind: 


6 Qur’an, [2:80] 

“7 Qur’an, [2:111] 

*48 Narrated by Abdullah bin Aamir: “We were with the Messenger 
of Allah & on a journey on a very dark night and we did not know 
where the Qiblah was. So each man among us prayed in his own 
direction. In the morning when we mentioned that to the Messenger 
of Allah &, then the following was revealed: ‘So wherever you turn, 
there is the Face of Allah (2:115)” [Jaami’ Tirmidhi, Hadith 2957]. 
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Gale 55s BS pW EU Res OTE 
“Indeed the first house that was appointed as a place of 
worship for mankind, is the one at Makkah (the Holy 


Ka’abah), blessed and a guidance to the whole world wee 


117) According to the erroneous distinction of worshipful and 
reverential prostration, to purport that the fixation of the Qibla 
was to establish the difference in something which is only 
prohibited from that which is disbelief — is the fourth 
slanderous reasoning towards Allah Ta’ala. 


118) The difference between worshipful and reverential 
prostration is known by Allah and by the intention of the one 
who has prostrated [saajid]. The Saajid and his Lord knows 
the intention of the prostration; therefore it is necessary for the 
Saajid to know his own intention in order to differentiate it. If 
this necessity is placed upon the on-looker then reverential 
prostration will also be valid in the direction of the Ka’abah 
instead of any direction. This will collate both prostrations 
and the on-looker will not be able to say, with certainty that 
this prostration is for worship or reverence. Conclusively, if 
the necessity of differentiation has been placed upon the one 
who prostrates then this is futile for him and for the on-looker 
it is baseless. And Allah is free from this! If the differentiation 
is simply based on a hunch that curtails the direction of the 
prostration in question; that if it is this direction then it is 
worship otherwise reverence — then this act returns to the 
basis of one’s intention. There is no benefit for the on-looker 
and no need for the Saajid. The differentiation, in reality, was 


* Qur’an, [3:96] 
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the intention essentially. Nevertheless, to stray from this is a 
daring move in slandering Allah Ta’ala. 


119) The distinction [between worshipful and reverential 
prostration] is invalid in the case of voluntary prayers 
performed by a traveller in a vehicle at the outskirts of the 
residential town. For a traveller who practices deduction for 
his mandatory and voluntary prayers [taharri], for that sick 
person due to his sickness, and for that victim due to the fear 
of enemy; in such circumstances the direction of the Qibla is 
not affixed. The prostration will still be worshipful [hence the 
reasoning of distinction between worshipful and reverential 
prostration on the basis of fixation becomes null and void]. 


120) It has been stated in Alamghiri and Fataawa Qadhi Khan, 
which are authentic literatures in the sight of Bakr, that it is 
superlative to persevere if a disbelieving ruler forces one to 
prostrate, out of worship, for himself. It is evident that the 
disbelievers will not allow one to prostrate in the direction of 
the Ka’abah but in the direction of wherever the ruler is 
abiding. Hence, this is unfixed direction of prostration — why 
would it become worshipful? 


121) The resultant of this discussion [of Bakr’s insensible 
dissertation] is that Allah Ta’ala appointed the differentiation 
of two types of prostrations in a very secretive way for which 
His Messenger &: was not informed but somehow Bakr was 
informed of this secret. When the Companions asked 
permission to prostrate before the Prophet #:, this prostration 
was for a variable direction. If they had received permission, 
then they would have prostrated in any direction wherever the 
Prophet of Allah @: was present. But in the conjecture of 
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Bakr, Allah Ta’ala had established the distinction of fixative 
direction — that is, if the prostration calls for a fixative 
direction then it is worshipful, otherwise not. Bakr says on 
page 9, 


“The Prophet #: assumed the Companions’ request of 
prostration to be that of worship. At that moment, he was 
thinking of worshipful prostration’. 


Now we observe two possibilities: 

a) Either in terms of Bakr, Allah Ta’ala had appointed 
such insensible and inaccurate distinction that the 
Messenger é: was not able to discern it or, 

b) In Bakr’s conjecture the intelligence of the Messenger 
é: was, Allah Forbid, beyond understanding of Bakr’s 
head that he was not able to discern the difference 
after a clear distinction. 

Both possibilities are explicit Kufr. Did we not say that it is a 
calamity for an ignorant to become an author? Books will 
become ready and faith will be lost. 


satis SUI AL VES) 
122) As Bakr said on the sixth page, 
Utes Lei» ditt te tis éreug bese 6 Ser 


“Fixative prostration towards the Ka’abah is the worshipful 
prostration which is disallowed for other than Allah but the 
prostrations which are non-fixative — are permissible” 


He concludes that the prostrations which take place in the 
temples are non-fixative [and therefore they are permissible]. 
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Again, Bakr propagated the [possible] permissibility of 
prostrating before idols and false deities. 


123) During the time when there was no fixation between 
worshipful and reverential prostration as dictated [by Bakr] 
with the verse, ‘Whichever side you turn your face, there is 
the face of Allah’, then we assume that reverential prostration 
was prohibited in that time because any act for the creation 
that does not distinguish it from worship of Allah can never 
be permissible. And suppose if the reverential prostration was 
prohibited during that time, the permissibility of it became 
abrogated from the time of Ya’qub and Yusuf [peace be upon 
them]. Thereafter, there is no abrogate of this abrogation — 
this concludes that reverential prostration remains prohibited 
until the Day of Qiyamah. [Bakr] issued a good lecture which 
turned to dust by himself. 


124) In the 10" page, he asserts: 


ere SLU Sui Sos el ia gsl utc WAL a 
SST Ci O ee Le fod ie BIC Nie QU 
-< Ub AS Oy 

apt H a pees Sint 

“Allah Ta’ala has stated ‘Worship Him, the Caretaker of this 
House’. In this case, the wordings are —‘The Rabb of this 
House’ - and according to the principles of the Arabs the word 


‘Rabb’ is used in attachment with things which are possessive 
of a soul, but the House of Allah does not have a soul rather it 


°° Our’an, [106:3] 
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is a structure made from stones. Hence it is proven that the 
word ‘house’ refers to the heart of Adam’’. 


This is the fifth slander upon Allah Ta’ala and as well as a 
personal interpretation of the Qur’an. This is also ilhaad 
[heresy] as per the creedal literatures because the evident 
meaning is falsified with a hidden meaning like the 
spiritualists. It is stated in the words of Imam Nasafi: 


Ded BLY) Ne! ney elare dl ee S rsd glo yl 9b de red Oe ga! 


“Evidence is placed upon its evident meanings, therefore to 
discard the evident meaning and to bring about one’s own 
understanding, as it is practiced by the spiritualists, is 
heresy”?! 

125) It is also a slander on the Arabs. Perhaps one has not 
heard of the word: ‘Rabb al-Maal’[Master of wealth] and 
‘Rabb ad-Daar’ [Master of the place]. Rather, it is in the 
Hadith: 


da Sos 8 
“Never indeed, by the Lord of the Ka’abah’””” 


Leave this, the Holy Qur’an states: 


ae 2b, 9g LH a 
ol Sl S59 ois el 5 
“Lord of the two Easts and Lord of the two Wests””* 


°°! Majmu’a al Mutoon fi mukhtalif Al-Funoon Matan Aqaaid An- 
Nasafiya 

**? Shua’b Al-Iman, Hadith 5154 

°°3 Qur’an, [55:17] 
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“So I swear by the Lord of every East and every West””™* 


ro7 ka 8 UP a& 
S515 5 55 
“And that He only is the Lord of the star Sirius”””° 
eNotes 
“Lord of the heavens and the earth”””° 


8 6 oes OR aN ga pit 
Sse lE Hallo hs Gly 
“Purity is to your Lord, the Lord of Honour, from all what 
99257 


they say 


That patch of the sky in which the star of the Crab 
constellation rises and sets, and the star of the Capricorn 
constellation, and the star known as Sirius and the sky in 
which our sun rises and sets, and the heavens and the earth — 
are these from the things that possess soul? Who is a greater 
liar than the one who the Qur’an exposes? 


126) See the wretchedness of this man who tried to attach the 
meaning of “possessing of a soul’ by translating the verse as: 
‘the Caretaker of this House’. He did not know that the word 
‘caretaker’ does not fit into this unless the house is taken to be 
something that is literal, as in residence. 


°>4 Our’an, [70:40] 
°>5 Qur’an, [53:49] 
°°° Our’an, [37:5] 
°>7 Qur’an, [37:180] 
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127) O Muslims! We have proven from the Hadith that 
reverential prostration is prohibited [Haraam]. We used the 
acknowledged literatures of Bakr, which he considers 
authentic, to prove that the prohibition of reverential 
prostration [for other Allah Ta’ala] is worse than the 
prohibition of eating swine. Evidently, the manuals which 
Bakr considers authentic, proved that there is a consensus in 
the matter of prohibition for reverential prostration. His own 
mouth had declared that the Qur’an has issued the ruling of 
prohibition for this act. From his authentic journal of Lataaif, 
we showed that it elucidates majority of the pious to be of the 
view that it is impermissible. Now see the impurity of Bakr’s 
words: 


a bie ar HIE 


“Negating the reverential [prostration] is way of incurring the 
curse and wrath” 


Roe mero SfLuF: Nurs be ety 
“Except for the few ignorant and stubborn people, no person 
was against the reverential prostration” 


eb Estes ewe SU 
“To oppose this is a sign of being merciless and stone 
hearted” 


E biti Soletdbe Ste! 


“Those who refute this will be like the Satan — outcasts” 
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Now say to whom did the accusation of being merciless, 
stone-hearted and outcasts fall upon? On the Qur’an, on the 
Hadith, on the Figh, on the Imams, on the Awliya — praise be 
to Allah; they are free from such implications. Whatever was 
blurted, returns back to him. 


128) We have indicated that Bakr slandered the Imams by 
falsifying evidences from various books. He slandered the 
Messenger of Allah # and accused Allah Ta’ala with the 
same. The Qur’an has cursed such type of people. 


129) He does not follow his own evil but slanders the Qur’an, 
Hadith, Fiqh, Ijma’, Imams and the Awliya with another one 
of his fabrications. On page 19, 


ee bt beg Lue Pe ICIS 1g Se 
“Those who prohibit the reverential prostration wish to brand 


Hadrat Maboob e Ilahi and his illustrious elders ignorant and 
transgressors.” 


ge, Bs Mas 2%, Pieuey eso: s 
GSN G1 BGI Agel sl OAC BILE SRS 
“Profound is the word that comes out of their mouths; they 
only speak a lie.” 


Every sane Muslim knows that in the category of human 
beings the quality of infallibility is a specific to the Prophets 
only. Beside a Prophet, there is no one who has not uttered a 
weak statement that is contrary to the majority or without a 
proof, irrespective of the greatness of the person. 


Page | 192 


“Every person will be liable for his statement and this will be 


returned to him except for the Person of this Grave &”””* 


Reliance will be upon the majority: 


ebb ial uh ahs 
“Upon you is necessary [to hold on to] the majority group””” 
And the one who follows a lonesome opinion will face the 
prosecution of the Law instead of attestation. It is in Quduri, 
Durr e Mukhtaar and the reliable work in the view of Bakr, 
Radd al-Muhtaar, 


“To issue a verdict based on a suppressed opinion [gawl e 
marjooh] is ignorance and it is something that opposes the 
consensus.” 

And it is well known that a person who opposes the consensus 
is at the least a transgressor. Who from the Imams or 
Companions fit this description? Allah Forbid! They are not 
ignorant or transgressors. But if anyone issues a verdict based 
on a lonely opinion of theirs by setting aside the majority 
view is definitely a transgressor and ignorant. Hadrat 
Sayyiduna Mahboob e Ilahi #$ and his contemporaries are 
beloveds of Allah, and them issuing permission for the 
reverential prostration is lonely opinion that is contrary to the 
majority of the Awliya, the consensus, Fiqh, Hadith and the 
Qur’an. Then, to use this lonely opinion to issue a verdict 
makes him [Bakr] a transgressor and ignorant. There is no 


8 Al-Yawaaqit wal Jawaahir 
°°” Sunan Ibn Ma’jah, Hadith 3950 
°° Raddul Muhtaar, Kitaab At-Talaag 
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limit to his transgression for he has considered the majority of 
the Awliya to be cursed, satanic and rejected. 


Reg SON ner. otal, 
SEIN 94106 6 gtlage 
“They will soon realise tomorrow who is the mischievous 
great liar.””°! 


Consult the book ‘A/-Magqaal al-Urafah’ that has been written 
by this humble servant, in which we have established by the 
numerous statements of the Awliya, that the laws of the 
Shari’ah is binding upon everyone. Whereas, nothing is 
binding upon the Shari’ah. If any statement, action or state of 
those Awliya, whose piety is established, is apparently found 
to be contrary to the Shari’ah then: 


Firstly, if that is not proven with an authentic chain of 
transmission then such a narration is rejected. The reputation 
of the Awliya is free from such associations, rather Imam 
Ghazaali #; has mentioned that a Muslim cannot be accused 
of a major sin, as it is impermissible, unless the evidence is 
complete. 


“Without proper investigation, it is impermissible to associate 
any major sin towards any Muslim. But it is permissible to 
say that Ibn Muljim martyred Hazrat Ali 25 — since it is 
proven by mass transmission. Hence, it is not permissible to 
associate transgression and disbelief to any Muslim without 


any investigation.”*” 


°6! Qur’an [54:26] 
°° Thya Al-Uloom, Kitaab Aafaat Al-Lisaan 
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And it is not mass transmission that a parchment, associated 
to someone, is found in a dressing cupboard and is published 
widely. The example of this is like an unknown person who 
makes a statement in a market and thousands here it from him 
and record it on a parchment. Thousands have narrated but 
from one unknown person — leave aside mass transmission, 
this does not fulfil the requirement of being authentic. Many 
such monographs are being published nowadays and they 
associated to the noble Awliya. 


‘Hence, one should not place one’s hands in any hand’ 


This craftiness has been practiced on certain Scholars as well. 
One book by the name of Agaaid of Imam Ahmad was 
published — and Imam Ahmad bin Hanbal #% is free from 
what it has been associated to him in this literature. Similarly, 
seeing the famous works of Shah Waliyullah, a certain 
Wahaabi authored a book and associated it towards the noble 
Shaykh. 


Secondly, if it is proven to be authentic and there is a 
possibility of interpretation, then it is compulsory to interpret 
it and so to avoid its opposite meaning. The station of the 
Awliya is very great to behold, rather it is necessary to 
interpret favourably the statements of every Sunni Muslim. 
Imam Abdul Ghani Nablisi 4 has mentioned, 


“Imam Nawawi has stated in the introduction of Sharah 
Muhaddhab, ‘It is necessary for the seekers of knowledge to 
assume the statements of their brothers in a favourable light 
in which there may be a fault, apparently. One should find 
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seventy interpretations for such a statement. One who does 
not do this is a person with less ability [from Allah] ””® 


Thirdly, if favourable interpretation is not feasible but it is 
possible that the statement was uttered before they had 
attained piety and respect, then we will assume such. It is not 
permissible to use this as proof nor reject it as their statement. 
Imam Abdul Wahaab Sha’raani #: mentions in Mizaan Ash- 
Shariah Al-Kubra, 


“Those who have considered the Imams to be erroneous [due 
to their certain views], then it is possible that this may have 
taken place before they attained the spiritual rank. Many 
people, when they narrate anything from the Imams, they fall 
into discussing their mistakes — not realising that statements in 
the beginning of their spiritual lives, during it and at the end 
have a difference, which these people cannot discern.””™ 


Fourthly, if this is also not possible — then we will assume 
such things, for those Awliya whose piety is proven, as the 
matters similar to that of Hadrat Khidr [ss] and label it from 
those things which are unclear. So we will not find faults in 
such a personality and not will we argue over it. Misguided is 
that individual who follows unclear things. 


Fs ote ateiemsctes PAwGae seiee 9 & $22 GSTS 
hy Ss ls Attell EA GLK GS BSS SSS oe BawIEl 


“re 


°° Al-Hadiqa An-Nadiyya Sharah Tariqatum Muhammadiya, Al- 
Fas] Thaani 

°6 Al-Mizaan Ash-Shariah Al-Kubra, Fasl fi Bayaan taqreer 
qawluhu min qaal 
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“..Those in whose hearts is deviation, pursue the verses 
having indistinct meanings, in order to cause turmoil and 
seeking its (wrongful) interpretation...’”” 

The indistinct or unclear things [mutashaabihaat] — just as 
they are found in the words of Allah and His Messenger &:, 
they are found also in the words of the Pious, as it was 
explained by the torchbearer of truth and mystical realities, 
my Master and the reviver of the religion — Shaykh Ibn Arabi 
#5. Glory be to Allah, and all Guidance is from Him. He 
guides whomsoever He Wills towards the straight path. All 
praises are for Allah, Lord of the worlds! 


°6 Qur’an, [3:7] 
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Section Seven 


Prostration of Sayyiduna Adam [s#)] and 


Sayyiduna Yusuf [x4] 
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The claimants of permissibility of reverential prostration have 
only this refuge in their stance, and they promulgate it in the 
following manner, that in the noble Qur’an it is evidently 
proven that this [reverential prostration] was permissible in 
the sacred laws of Adam [s#\] and Yusuf [s#4]. The former 
sacred law is an irrefutable proof [hujjat] until such a time 
that Allah and His Messenger do not forbid. Since there is no 
prohibition in this regard therefore permission is evident from 
the Holy Qur’an. The command of prostration [reverential] 
shall persist until the Last Day. Firstly, this is informed 
knowledge [AKhabr] and its negation cannot transpire. If it does 
transpire — then it shall require evidentiary evidence to cancel 
other evidentiary evidence [naasikh qati’] and this is not the 
case here. Meanwhile the individual narrations [Hadith 
Ahaad] cannot be regarded for they are rejected [mardud]. 


This is Bakr’s futile lecture which he tried to elaborate in his 
notebook which starts from the middle of the 11" page until 
the end of 12” page - over one and half pages. On page 9 he 
provides 5 lines and on page 25, 9 lines. Hence on pages 4 
and 5; he completes with 12 lines. This is not much than what 
we have discussed previously. His paragraph has no more 
strength than a spider web. Not a single point of his is correct 
as we will, Allah Willing, elaborate. 


130) If there was some sanity and sincerity in him [Bakr] then 
it should have struck him that these verses of the Holy Qur’an 
[that acknowledge reverential prostration] were well 
acknowledged by the jurists and saints of Islam [may Allah be 
pleased with them]. The permission within the former sacred 
laws, the difference between evidentiary [gati’] and 
prospective [dhanni] proofs and the regulations of Nuskh 
[cancellation of previous commandments] were well known to 
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the pious predecessors. Their ruling on prohibition of 
reverential prostration must have transpired with complete 
acknowledgment of sources — or did they not know of these 
counter arguments in the favour of prostration? Were they 
very lowly in their knowledge and understanding compared to 
you [O Bakr]? 


131) In Radd al Muhtaar and Fataawa Qadhi Khan — you have 
placed your trust in them as you have stated in the twelfth 


page, 


“{These books] are highly famous and authentic manuals. 
These have been compiled after analysing the Qur’an and 
Hadith with expert study...” 


We have pointed out to you from these very same manuals 
that reverential prostration is, at the very least; prohibited, a 
major sin and it is worse than consuming pork. If the verses of 
the Holy Qur’an in relation to the prostration of Sayyiduna 
Adam [8#)] and Sayyiduna Yusuf [s#4i] were not studied by 
them [according to you] then what kind of expert analysis is 
this [as you have mentioned]? Let this slip by also — we take 
the very expertise manual, Radd al Muhtaar, and you should 
take this paragraph to be the refutation to your ‘lengthy’ and 
futile mutterings. In the section before the chapter of business, 
the section of prohibition, fifth volume: 


Skea Gy pte ost YI de tlle GLE ab G6 eS ACH! sya 3 ake! 
dgle JS abl re A) By Red 05 al SV 15 Aas dey Ue 2nd hy dad La 
SIA E SO lees) ed ol lope UEI ugg! lelorelal oles 


Ais EEA Is Ll 1, dos dicks OG ol, (WI Gres 2 esl ones 
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ss ands SSL) jaro gs! SG ew gs dead 3 US ee Lg IE 6s nah! 
Aah GEOG de 


“There is a difference of opinion in relation to the prostration 
of the Angels for Adam [x]. Some have stated that the 
prostration was for Allah Ta’ala and the direction was 
towards Adam [g#i] out of his reverence just as how we face 
the Ka’abah. And others have stated that the prostration was 
for Sayyiduna Adam [s#] for the purpose of reverence and 
dignity. This [permission] was later cancelled by the 
narration: ‘If I were to command anyone to prostrate, then I 
would command the woman to prostrate before her husband’. 
This is in Tatarkhania. In Tibyaynul Mahaarim it is stated, 
‘The correct statement is the latter’. This was not out of 
worship but due to his reverence, hence Iblis refrained from 
this action. This action was permissible in the former nations 
as it is in the anecdote of Yusuf [s##]. The great Imam, the 
leader of Ahlus Sunnah, Sayyiduna Abu Mansoor Maturidi 
[Allah be pleased with him] has stated, ‘This is the proof that 
the command of a Qur’anic verse [hukm] may be cancelled by 
a Hadith narration” 

By Allah, be just! Has this expertly analysed manual of the 
noble Qur’an supported any piece of your deception? Praise 
be to Allah! 


132) If Bakr was to remove the neck-belt of conformation 
[taqleed] to others and were to argue this point after becoming 
a research-scholar [muhagqiq] — then may Allah forgive me — 
what possibility exists that his single letter will work? 


°66 Raddul Muhtaar, Baab Al-Isitbraa 
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I say with the power of my Lord! Firstly, let him provide 
evidence in the very beginning that this was indeed in the 
sacred law of Adam [p#si], or Yusuf [s&s] or any other Prophet 
— and he will not be able to do so. Prior to the advent of Adam 
[xe], Allah Ta’ala had commanded the Angels: 


Gaye oS) ABS 555 be dud ESBS AHS ISG 
“Therefore when I have properly shaped him and breathed 
into him a chosen noble soul from Myself, fall down before 


a + 33267 
him in prostration” 


At that point of time there was no Prophet on Earth and no 
sacred Law was revealed. The laws governing the Angels and 
humans are dissimilar. The command issued to the Angels 
does not fall within the realm of ‘the prophets before us’. In 
the anecdotes of Yusuf [s#4i]— this much is proven that there 
was no prohibition of reverential prostration in the sacred Law 
of Ya’qub [x#] because the Prophets do not commit any 
prohibitive action. There are two ways for things not to be 
prohibited. Either in the sacred law there is a command of this 
concession — this will be regarded as the ordained permissible 
element [ibaahat shari’] as there is a lawful command; or 
there will be no information on this action — so as long as the 
sacred law does not prohibit any action it is considered 
permissible. This will be known as natural permissible 
element [ibaahat asliya] as there is no information on its 
command but also there is no prohibition. If these two ways 
are in the realm of probability [muhtamal] then there is no 
evidence that such an action was supported with a Divine 
Command [hukm] in the sacred Law of Ya’qub [pé#]. 


°°7 Qur’an, [15:29] 
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Therefore the original doubt in the phrase ‘the prophets before 
us’ is invalidated — by the Praises of Him, the Most High! 


133) Secondly, the notion that the prostration [of reverence] is 
evidentiary proven [gati’] by the noble Qur’an is invalid due 
to five reasons [which shall be the concluding climax of this 
epistle - translator]. 


Reason 1 


There is disagreement among the scholars about the physical 
dimensions to this prostration. Was this to an extent that the 
head is placed onto the ground — or was it to the point of 
simply lowering one’s head? Abu Shaykh narrates in Kitaab 
al ‘Udhma from Imam Muhammad ibn ‘Ubaad ibn Ja’far 
Makhzumi: 


olyl a NACL! sew OSE 


“The prostration of the angels towards Adam [x#] was 


[merely a] gesture’? 


Ibn Jarir, Ibn Mundhir and Abu Shaykh narrate from Imam 
Abd al Malik ibn Abd Al Aziz ibn Jareeh, in their respective 
commentaries of the Holy Qur’an in relation to the incident of 
Yusuf [s#4i] when his parents and his brothers fell down before 
him in prostration: 


SIT Ib y worle VI dene S qed py beg | daw a lyre Aah ly dy gl oo! Ka SG 


Arle SS Ree LS agi 


°°8 Durr Al-Manthoor of Al-Suyuti, Verse [2:34] 
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“A narration has reached us that the prostration of the 
parents and brothers of Yusuf [s#i] was a gesture which was 
common amongst the non-Arabs as it was considered respect 
amongst them; which is still prevalent today where people 
slightly bow their necks when greeting.’”” 

Imam Fakhruddin Raazi — may Allah be pleased with him — 
supported this in the light of the Arabian metaphors utilised 
for prostration. Imam Baghawi in his Mua’allim At-tanzeel 
and Imam Khaazin in his Lubaab have preferred this view and 
labelled the former view [the prostration being completely 
onto the ground] to be weak. They have stated at the place of 
angelic prostration: 


SIS asd eI) se Cs slised EL OF I Ge der gl Ey ded Ko) 
AWE 
“In other words it [the prostration] was not an action in 


which they placed their faces onto the ground — rather it was 


only a bowing. When Islam arrived this action was repudiated 


and the greetings was spared’””’ 


In relation the prostration of Yusuf [g#s] they have stated: 


Vacs ed Rel gill clas yl Ls 1, ce VILE sia! Rey asedl az a! 
SE ALI oe 1G he 6s oped!» Aol Ga be A YI de sled! 
day pil he 


°° Durr Al-Manthoor of Al-Suyuti, Verse [12:100] 
°7 Mua’allim At-Tanzil, Verse [2:34] 
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“In other words, this prostration does not refer to placing the 
forehead upon the ground. This was merely bowing in 
submission. And others have stated that due to reverence the 
forehead was placed on the ground and this was permissible 
in former nations but it has been nullified in this Sacred 
Law’?”! 

Similar wordings are seen in Tafseer Khaazin. The two 
glorious Imams — Jalaal-ud-Deen — have posited the same in 
their commentary. Imam JalaaludDeen Suyuti has commented 
on the prostration of Sayyiduna Adam [x41]: 


pLS UL A yato gpew 20 1p dpe! ALL LUG SI 


“Remember when We ordered the Angels to prostrate before 


Adam — in other words the prostration is in reference to 


bowing in respect for Sayyiduna Adam [x#!] oe 


He comments in Surah Yusuf: 


gle! S33 netned o6s dee R25) Sloss) > yaw lreen Aly 


“They all fell prostrate for Yusuf |s#] — in other words they 
bowed their heads in submission, not that they placed their 


heads on to the ground. In that time this action was practiced 


49273 
for reverence 


Imam JalaaludDeen Mahalli 24 comments in Surah Kahf: 
Age Reg) slic) ogre 22) loreal ACLU LS 51 


*7* Mua’allim At-Tanzil, Verse [12:100] 
°?. Tafseer Jalaalayn, Verse [2:134] 
°° Tafseer Jalaalayn, Verse [12:100] 
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“Remember when We ordered the angels to prostrate before 
Adam — that is, bow down in front of him not placing the 
heads onto the ground’’” 

And both these luminaries only comment by providing the 
most reliable views. It is in the preface of Tafseer Jalaalayn: 


or Alans Se deel IS See ole 114i GU oy SS col BU) ats ALS ho 
JVI Ide slacy! 


“This is the commentary of the noble Qur’an which has been 
compiled by JalaaludDeen Mahalli and that he has taken all 


: % s P 99275 
the most reliable views in his commentary” 


According to these four luminaries, the authentic view is the 
second view that it was merely an act of bowing and not the 
complete prostration as common nowadays. According to 
other scholars the first view is more reliable — and I also 
support the first view — because the words in the noble Qur’an 
are |3 andi, ; that is, fall down in prostration for him. And 
they fell in prostration for him. Nevertheless, the presence of 
the difference of opinion is itself contrary to absoluteness 
[gati’] since there are different preferences. 


134) Bakr stated in the fifth page — to extradite his philosophy 
from this difference of opinion, 


Sur ate ie dé Pte ut bil Boarder lor 
a LED A oe Sie a7 


°™ Tafseer J alaalayn, Verse [18:150] 
*” Tafseer J alaalayn, Introduction 


Page | 206 


“The form of prostration other than the well-known today 
does not exist. And the prostration that takes place within the 
disbelieving communities is not like the Islamic prostration 
but it is similar to bowing” 


This is intense ignorance. Imam Muhammad ibn Ubaad — 
student of the truthful Lady Ayesha, and Abdullah ibn Abbas, 
and Abdullah Ibn Umar, and Abu Hurairah, and Jabir ibn 
Abdullah [may Allah be pleased with them], and the unique 
Imam Ibn Jareeh — student of Imam Ja’afar the truthful, and 
the teacher of teachers Imam Shaafi’ [may Allah have mercy 
on them], and Imam Baghawi — the reviver of Sunnah, and 
Imam Khaazin, and Imam JalaaludDeen Mahalli, and Imam 
JalaaludDeen Suyuti and other luminiraies — were they from 
the disbelieving folk [Allah Forbid!] or did they comment on 
the noble Qur’an using the vocabulary of the disbelievers? 


135) The recitational prostration [Sajda Tilaawah] is 
compulsory in Salaah and it is fulfilled if the prostration is 
performed in the method of bowing [ruku]. Similarly, the 
bowing will suffice the prostration if there is intention as long 
as there is no gap of four or more verses in between the verse 
of the prostration and bowing. Another view states that the 
bowing is sufficient outside of Salaah in place of prostration. 
In Tanweer al Absaar and Durr al Mukhtaar: 


S295 98s VU ol QE heal 3) loo gree BSE 5% is (a gzem 9 sh (G39) 
Col dee Lok sn) 


“The recitational prostration which is compulsory in prayer 
may be offered in the way of bowing but if in the prayer a 
person bows [normal bowing after the recitation of the 
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Qur'an] after reciting one, two or three verses — then the 
recitational prostration may be offered in this position if the 


. on oe 93276 
intention is present” 


In its commentary, Radd Al Muhtaar, it is stated: 
Lali dale bye ot ol pl eS Sa5s 


“It is narrated in the obscured tradition that bowing [ruku] 
becomes the platform of prostration outside of Salaah for 
recitational prostration”?”” 

Out of ignorance, Bakr transformed the lawful rulings into un- 
islamic practices. 


Reason 2 


136) If this was the common prostration [placing the face on 
the ground] then the scholars have a _ disagreement 
ascertaining whether the prostration was for Sayyiduna Adam 
and Sayyiduna Yusuf or was it for Allah Ta’ala and the two 
Prophets were the direction for that prostration. Ibn Asaakir 
narrates from Abu Ibraahim Mazani: 


A yaI6 o3) ae abl I SES eS VAC > pret hw | 


“He was questioned about the angelic prostration. He stated 
that Allah Ta’ala had designated Adam [p#i\] as the direction 


[Oibla]’?”® 


*76 Al-Durr Al-Mukhtaar, Kitaab As-Salaah, Baab Sujood At- 
Tilaawah 
°77” Radd Al-Muhtaar, Kitaab As-Salaah, Baab Sujood At-Tilaawah 
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In Muallim at Tanzil, in Khaazin and others; it is stated: 


edb LS Ytah » grnlly US 031 ES 231 Sls] esl rzel al gd gre dad, 
Stabs had) 5 soU ALS aS 

“Others have stated that the meaning of the verse is the 

prostration was to Allah Ta’ala and Adam [s#i] was the 


direction in assimilation to the Salaah which is for Allah 
Ta’ala but it is in the direction of the Ka’abah’”” 


Furthermore it is pontificated in Surah Yusuf: 


Vy Geen 92 SU ody leer es 5 Uy oe line ls HIF vars 
jl 


“It is narrated from Ibn Abbas [may Allah be pleased with 
him] that the meaning is to prostrate for Allah Ta’ala in front 
of Yusuf [s#], however the former view is more authentic 
[sahih]’?°° 


Imam Raazi in his Tafseer Kabir has appreciated the second 
view, 
AS hey dyad | Chath |p res AWE aug ghar ogi! SW de SIG eye 
bene SB Apa! SI eens Say LS apa ergo SEE Ai Ld opm le glial in 


“The second view is that they had designated Yusuf Alayhis 
Salaam as the direction but the prostration was for Allah 


*78 Durr Al-Manthoor of Al-Suyuti, Verse [2:34] 
° Muallim At-Tazil, Verse [2:34] 
°8° Muallim At-Tazil, Verse [12:100] 
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Ta’ala, out of gratitude to Him, for nurturing Yusuf [s#4i]. This 
explanation is good because when it is said ‘I am performing 
Salaah before the Ka’abah’ and it is said, ‘I am performing 
Salaah towards the Ka’abah’ both phrases are equivalent. 
And Hadrat Hassan has stated, ‘Is he not the first person who 
performed Salaah for your Qiblah’ that is ‘towards the 
Qibla’”?*! 


And it is evident that this issue is free from any disagreement. 
The point of issue is in this that other than Allah should be 
prostrated in due respect as Bakr points out on page 4, 


“Reverential prostration for the Pirs and Mazaars” 


And further on page 5, “There is a difference between 
reverential and worshipful prostrations; there is prohibition 
for the worshipful prostration for other than Allah”. 


Furthermore on page 6, “/t is not permissible to prostrate for 
worship to other than Allah but it is permissible in case of 
unfixed direction” 


On page 7, “The Qur’an is silent in regards to the opposition 
of reverential prostration. It does not state to perform or do 
not perform the [reverential] prostration for other than 
Allah” 


On pages 7 and 8, “That verse which states not to perform 
prostration for the sun and the moon — that is in relation to 
the non-human objects meanwhile we are discussing 
prostration for humans. 


°8! Mafaatihul Ghayb, Verse [12:100] 
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On page 8, “The Companions requested, ‘O Messenger of 
Allah! The animals and trees prostrate before you but we are 
more worthy that we prostrate before you’. He replied, ‘It is 
not correct for a person to prostrate before anyone but Allah’ 


On page 11, “It was the Will of Allah that His Deputy 
[Khilaafah] is also respected as Him — so He ordered the 
prostration for Adam” 


On page 15, “Do we write ‘Masjood e Khalaaiq’ [the one 
prostrated by the creation] for a creation or the Creator?” 


On page 16, “Every attendee would prostrate before him” 


On page 17 from the quotation in Siyar al Awliya, 
we SE Bae) rgd cal sl sor regs dpole ol > 


“In the former times, the courtiers and followers would 
prostrate before the emperor and the Prophet, respectively” 


And from Lataaif, 
God wel s onus old Nollp OW age I Eee vy rls GAN gil! 


“The nation before their Prophet, a disciple before the Pir, 


the courtiers before their king, a son before his father and a 


slave before his master — would prostrate. ’”* 


From the same literature on page 21 it was quoted, 


PQ Apes rg 28 ids OIL de ll ree 


°® | ataaif Ashrafiya, Latifa Haf Daham 
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“If a person prostrates before a king or any other person, out 
of respect, then such a person will not be deemed to be a 


: . 413283 
disbeliever” 


On page 22, 


“The reverential prostration is for humans and the worshipful 
prostration is for Allah” 


On page 23, 
“Reverential prostration used to transpire for all the Pious” 


And many such quotations are present in the literature of 
Bakr. It is quite clear with everyone that there are further 
elaborations on prostrating for a person but not towards a 
person. Every Muslim prostrates in the direction of the 
Ka’abah but if anyone prostrates for the Ka’abah then he is a 
disbeliever. 


137) Bakr performed suicide due to his habits. On page 10 
when he said, “There are literal and metaphorical directions 
for prostration” — he diluted his entire effort from the 
beginning to the end. He accepted the statement that asserts 
that the prostration was not actually for Adam [s#] and he 
delegated this understanding to his support for prostration. He 
elaborates, 


Sst ke alee Bae LI per eis LG or toe? 
NP cKO AN Lal Bb abet le OE meg er F Mut 6Us Pi Geoor 


ee GR oe ETAT Se Minter ure 


*® Lataaif Ashrafiya, Latifa Haf Daham 
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“In reality, this was not a prostration for Adam rather it was 
for Allah and Adam was simply a direction; just as is the case 
with Ka’abah. So if a building made of stones — the Ka’abah 
can be our direction meanwhile the existence of Adam — the 
vicegerent of Allah and the treasure trove of Divine lustres 
cannot be? It is clear that Adam was a metaphorical direction 
for reverence like the Ka’aba” 


The entire work collapses on itself. When an individual does 
not have any sense at what his mind fathoms and what his 
tongue speaks; or whether he is building a home or destroying 
it — for such an individual to dwell in research is utmost 
buffoonery. 


138) On page 21, when he quoted from Lataaif and translated 
the same on page 22 that: 


robo tobe VIL mele Ne eter rel lie 


a 


“The prostration that is performed in front of the pious is not 
actually a prostration but a gesture of respect for the light of 
the Creator that is manifest within the pious” 


This is also akin to destroying one’s home. The prostration for 
the pious has been translated has prostration in front of the 
pious. 


139) But this is only a momentary slip of the tongue. The 
heart of Bakr does not wish that the prostration should be 
simply towards the pious. Their actions also do not intend this 
and they clearly perform reverential prostration for the pious 
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and their tombs and this is their real aim. And they argue over 
this and for Bakr the statement is applicable: 


teks ipa Le et ake 
sy lb i rile ngatsll ol ks 


“They say things from their mouths which is not in their 
19284 


hearts 
140) As this is decided that the prostration is not for the pious, 
rather they are simply a direction; then the difference between 
the prostration of worship and reverence is invalid. Is it 
possible that sometimes Allah is considered to be the Lord 
and therefore the prostration will be that of worship and when 
the prostration is for reverence then Allah is not considered to 
be the Lord? Allah forbid! Every prostration for Him will be 
with the belief that He is the Lord, hence this only leaves 
room for worshipful prostration whereas the reverential 
prostration becomes invalid. His statements on pages 5, 6 and 
7 have become worthless. 


141) Not only worthless but the entire plot of Bakr has 
collapsed. When every prostration is worshipful prostration 
and he agrees that Allah has designated the Ka’aba for His 
worshipful prostration; then to designate the tombs and the 
pious as the direction of prostration is clearly an 
insubordination to Allah and highly prohibited. 


142) As for the matter on the sacred laws of the past and the 
arguments of abrogation, explicitness and implicitness; this is 
also resolved. Allah has already said: 

°84 Our’an, [3:167] 


Page | 214 


a 
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“Wherever you may be turn your faces towards it [Ka’abah] 
49285 


only 
In similitude to this where the facing the direction of 
Jerusalem has become abrogated and whosoever does so [face 
Jerusalem for Salaah] is worthy of punishment in the Fire; 
similarly the ruling of facing honourable personalities during 
the time of Adam [s#] and Yusuf [s##] has become abrogated 
with the same verse. Therefore, if anyone has to designate any 
grave or pious man as a direction [for prostration] has 
disobeyed the Command of Allah and he is worthy of 
punishment in the Fire. If someone marries his biological 
sister utilising the argument that it was permissible in the time 
of Adam [s##i] — then he is liable for punishment. 


143) Now the spurious notion that “facing the building made 
of stones [Ka’abahj...”’ has become invalidated. In the 
presence of clear proof the use of logical notions is the work 
of the devil. 


z 

> 92204 So EATS 32 ga (A 
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“] [Iblis] am better than him [Adam]. You have created me 
from fire and him from clay’?®° 


144) Moreover, how reversed is such a notion; that the house 
made of stones, something without life, the Ka’abah is worthy 
of being the actual direction for the highest form of 


°85 Qur’an, [2:144] 
°8° Qur’an, [7:12] 
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prostrations of worship whereas the living vicegerent of Allah 
and possessor of treasure trove from the Divine Light cannot 
be considered to be the metaphorical direction for the lowest 
forms of prostration of respect. If this notion was correct then 
it would have been vice versa.”*” 


145) If the prostration is towards the pious then this provides 
the worthiness of actual direction of prostration. Why 
consider something that is observable to be metaphorical? 


146) Those eyes that consider observation to be metaphorical 
— what say do they have when in reality the Ka’abah is not the 
name for the house made of stones. Otherwise, Salaah on the 
mountain summits and beneath the wells would be invalid. 
Yes, according to the Hindu customs they assume the Ka’aba 
to be a house of stones like the temple of an idol. 


147) This illogical and evil notion has refuted the words of 
Hadrat Sultan Al Mashaaikh [may Allah be pleased with him]. 
The statement in Siyar al Awliya for which Bakr provided 
reference to for his claim; yet he did not complete the 
paragraph. The words that follow are: 


ANS 6 Ws! F Ode Re 9 Ge? Ngee > 90 od vay 


“After this he said: ‘Even though people place their faces 


299 


onto the ground before me —I do not like this 


If this prostration is indeed for Allah [according to Bakr], then 
what is the meaning for the dislike? Facing his personality for 


°87 Tf this logic of Bakr was correct, then we would have seen that 
worshipful prostration is performed in the direction of the Pious. But 
since this is not the case, the logic of Bakr is invalid. 


Page | 216 


the act of prostration is abhorred — why? If the Ka’abah is 
worthy of being the actual direction for the highest form of 
prostrations of worship, whereas the living vicegerent of 
Allah and possessor of treasure trove from the Divine Light 
cannot be considered to be the metaphorical direction. If the 
noble Shaykh did not consider himself to be a man of Divine 
Light, why would he not stop others to prostrate before him? 
Indeed the Shaykh was a treasure of the Divine secrets and yet 
he stopped others from prostrating before him. What 
connection does this action have with the ignorance and 
transgression of Bakr? 


148) From the very beginning of the statement of Hadrat 
Mabub e Ilahi 24, Bakr concealed his words for dislike in 
relation to reverential prostration. This is an addition to the 
list of his deceptions. 


149) He performed a similar feat for the words of Lataaif. On 
page 21, he translated the question of a scholar and the answer 
of Hadrat Makhdoom Sayyid Ashraf Jahaanghir # as follows; 


‘One scholar asked Makhdoom that this prostration is not 
permissible. At this, Makhdoom replied, ‘I have prohibited 
them and have stopped them from this action many times but 
they do not refrain’ 


For the Makhdoom to stop people from prostrating and 
frequently prohibiting them whereas Bakr considers this to be 
an action of permission! 


150) The scholar said that this prostration is not permissible 
and Hadrat Makhdoom did not deny it but he admitted this by 
saying “I have prohibited this many times”. This clearly 
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indicates that Hadrat Makhdoom #% deemed this action to be 


impermissible. Otherwise he would never have admitted to 
falsehood leave alone adopting silence for truth. 


Reason 3 


There is another elegant reason for the verse of prostration for 
Hadrat Yusuf [s#s] that does not allow one to appoint a 
direction towards anyone else but the Ka’abah. ‘Ataa Ibn Abi 
Rabah #— the teacher of Imam e A’dham Abu Hanifa #4, 
narrates from Sayyiduna Abdullah ibn Abbas 2% that he 
explained the meaning of this verse as follows: ‘They 
prostrated for Allah in thankfulness for attaining Yusuf”. 
Imam Fakhruddin Raazi mentions in Tafseer Kabir, 
‘According to me this is the very meaning of this verse. It is 
strange for Hadrat Ya’qoob [x3] to prostrate for Yusuf [si] 
and for Hadrat Yusuf to allow this to transpire is contrary to 
his way and intellect because Hadrat Ya’aqub is his father 


and elderly, a Prophet and greater in knowledge and Deen 


than himself: and yet the greater prostrates for the lessor? ?*® 


This statement of Tafseer Kabir is as follows: 


AH der acke Veslle sd mal Va hgr al poll ol oleedste dh ple crtel gd obs 
Ail els ae AN Sena GO sseudl bol polices: 5 Nosatiaw 
BY otare da slhie ol Guies dled 6 (3! ost! 8 ol YI Gly 
Golm Gath & oy! reg Ob Ge Ol drs 5 har Ue Oe Ung’) 


FN SUS Als obally dd sda) 98a)! 


°88 Mafaatihul Ghayb, Verse [12:100] 
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“The first point is, and this is the statement of Abdullah ibn 
Abbas #: as narrated by Ataa ibn Abi Rabah; that in this 
verse ‘they fell in prostration for him’ means that they all fell 
in prostration for Allah out of gratitude of attaining Hadrat 
Yusuf [s#8\]. Hence, the conclusion of this discussion is that the 
prostration was for Allah, out of gratitude, therefore the one 
for whom they prostrated is Allah, Most High. Yes, it was for 
the reason of Hadrat Yusuf [x#\] — that is, in happiness for his 
reconciliation. In my view [Fakhruddin Razi] this is the very 
meaning of this verse. The reason for this is that it is strange 
that Hadrat Yusuf — being a man of great intellect and piety — 
would allow his old father whose platform of Prophethood, 
fatherhood, elderliness, intelligence and piety is greater and 
yet the latter would fall down in prostration for the 
former??? 


Furthermore, Imam Raazi mentions, 


“The fifth reason: In that time the reverential prostration may 
have been common. This is quite odd for the intellect because 
it was more appropriate for Hadrat Yusuf to fall down in 
prostration for his elderly father out of great reverence. If the 
case is as you have stated then it would have been compulsory 
for Hadrat Yusuf to fall down in prostration for his father 


Hadrat Ya’aqoob [s#a]’?”’ 


*8° Mafaatihul Ghayb, Verse [12:100] 
*°° Mafaatihul Ghayb, Verse [12:100] 
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Reason 4 


152) Let us leave all this and suppose that it was a reverential 
prostration and that was one of the tenets of the Law in their 
times — but the Law of the former nations is not binding upon 
us. There is an implicit disagreement between the scholars of 
Ahlus Sunnah in this matter. According to some, the Law of 
the former nations is not binding in essence and it is not 
permissible to act upon it unless there is evidence in our Law. 
This is the way of many scholars of theology and of a group 
of Hanafi and Shaafi scholars. This is the view which is 
adopted by Imam of Ahlus Sunnah Qaadhi Abu Bakr 
Baaqilaani, Imam Fakhruddin Raazi and Imam Sayf Aamadi 
[may Allah be pleased with them]. And according to others 
the Law of the past is binding unless there is an evidence for 
its abrogation. Most of the Hanafi scholars have adopted this 
view. In Usool of Fakhrul Islam, it is mentioned: 


sng JB 9 UI Jo I I 2 ol Go WS ye Gt ey cla ae JG 
Ow I 2 9s Go Lee LY 
“Some scholars have mentioned that the Law before us [of the 


former Prophets] is binding upon us unless there is evidence 


to its contrary. Others have stated that is not binding unless 


7 . 7 op ope, 9329] 
there is evidence to its permissibility”’ 


It is in the Sharah of Imam Abdul Aziz Bukhari, 


**! Usool Al-Bazdawi, Baab Sharaai’ min Qabliha 
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daghe lad all ee 451 1) SLES! Glove! Ly level y* Aailb sy op tre! ot] Gand 
Se tla, eS GS BS dart ols LS Oe BL haere OG ol obey 
dag yt SWU> vay AS! Gat 3 de BT dag sl oll cole SL 
Unb rep, ogda SE, ale de dS) ol LY! Le eal sya) hie dats 5! 

ASL lew od 


“Most of the people of Kalaam and one group from our 
contemporaries [Hanafi] and a group from the Shaafi’ 
scholars have adopted this view that the Prophet &: was not 
following the Law of the past Prophets because the Law of 
every Prophet comes to an end at the end of his time — this is 
mentioned by Saahib Al Mizaan. When a new Prophet arrives 
then for him there is a renewal in the Law as mentioned by 
Shamsul A’imma. Therefore it is not permissible to follow the 
Law of the past unless there is evidence to its validity. And 
others have stated that it is compulsory to follow the 
commandments of the past unless there is evidence in 


93292 
contrary 


It is in Musallam ath-Thaboot, 
GmVs C5] sella Hl ow ATV yes 


“Most of the scholars have prohibited to act on the previous 
Law, and this is the view of Al-Qaadhi, Al-Raazi and AI- 
Aamadi’”” 


°*? Kashful Israar ‘an Usool Al-Bazdawi 
°°? Musallam Ath-Thaboot, Fas! fi if’aalahu al-jabliyya al-ibaaha 
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Reason 5 


153) That [the reverential prostration] is not a general 
command but simply an incident of the time. In accordance 
with logic and narrations a general command is not binding 
upon something that is incidental. If an individual has to 
implement the general application for such an event — then it 
shall not transpire unless the general i//at [cause] of the action 
is applied in the textual evidence. Then the Nass [evidence] 
will not remain because it needs something explicit. However, 
this application hereby is not explicit but implicit. 


154) The scholars who consider the previous Law to be 
binding only consider it such if our Law has no evidence in 
contrary to it. But there is evidence in contrary that is proven: 


| haasy 


“Do not do this’”??* 


GWab Ved roy ol Golde GAY 
“It is not allowed for the creation to prostrate before anyone 
except to Allah’””” 
Suppose that this evidence is implicit — but the former 
command of prostration in previous Law is in greater degree 
of implicitness. It is sufficient for an implicit law to abrogate 
another implicit law. It is not compulsory that there must be 


°* Sunan Ibn Ma’jah, Book of Nikah, Hadith no. 1853 — see 
footnote 80 

5 Tafseer Nasafi [Madaarik at-Tanzeel], Verse 2:34 — see footnote 
85 
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exact wordings for its prohibition otherwise many 
complications may arise such as: 


esis SEs 
“And created from it its spouse’””® 
If the above complication is applied, this verse would bring 
about a meaning that it is now permissible for the father to 
marry the daughter. 


J a S 
Slats Sar IE Ke eg, 


“And from them both He has spread the multitude of men and 


939297 
women 


This will now mean the permissibility of marrying the 
siblings. 


Ores dS G2 Os sald 
“Then lots were drawn and he became of those who were 


pushed into the sea’”””® 


This will now mean that it is permissible to push any Muslim 
by drawing lots into the ocean. 


| JG Ee abisises 
“So Allah freed him from the allegations that they had 


13299 
uttered 


°° Qur’an, [4:1] 
°*7 Qur’an, [4:1] 
°*8 Qur’an, [37:141] 
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This will mean to come out in complete nakedness. 


GB Ge Lab 
“And she revealed her shins’? 
This will now mean it is permissible to show the congregation 
the legs of a free, strange woman. 


OS Ss oy Gece : PAU XICT UC Gist 


“They made for him whatever he wished — synagogues and 


13301 
statues” 


This will now mean it is permissible to create idols of any 
individual. 


SE 5b Es gas 


7 


“And he began placing his hand over their shins and 


35302 
necks” 


This will now mean that it is permissible to kill the horses due 
to one’s forgetfulness. And there are many verses of similar 
nature. 


155) Bakr, as per his habit, also played deceit with three 
books. In reference to Hidaaya, he mentioned a difference of a 
meaning in relation to Imam Muhammad, 


°” Our’an, [33:69] 
3 Our’an, [27:44] 
%°! Qur’an, [34:13] 
3 Qur’an, [38:33] 
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Coen od ab Lad ad roe SL Vel m9 Se BS co) Lad Wrree v's pel! 
Al you aid dale 


“Tt is narrated from Imam Muhammad that every Makrooh is 


Haraam but wherever he does not find any explicit proof he 


does not state the word Haraam’>” 


He translated this as follows on page 11, 


nt Gwispi7 cic hder bit? 
“Tf an explicit proof is not found in something then it cannot 


be referred to as Haraam” 


Imam Muhammad is clearly states that every Makrooh is 
Haraam and here he states that it cannot be considered to be 
Haraam. This is an embezzlement towards Hidaaya. 


156) In the beginning of the phrase of Imam Muhammad that 
every Makrooh is Haraam — he does not present it so that his 
manoeuvre is not disclosed. This is clearly a deception. 


157) On page 11, he presents the words of Raddul Muhtaar: 


ELS Abed pg oy OI ne egw oI Grab dadld! Wades WLS ef yt 
elt Kod! 2 BAS 
“Those who have come before us — their Law is proof for us if 


Allah and His Messenger &: mention those rules without 
refuting it and if its abrogation is neither proven nor evident. 


503 Al-Hidaaya, Kitaab Al-Karaahiya 
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Thus, the benefit of the cause of revelation will allow the 


: . 55304 
evident command to remain.” 


And see how he loftily translates this on page 12, 
6 Se 8 Pov teT 73 


“Then the benefit of the cause of revelation will reach the 
verdict of evidence”’ 


How ignorant! 


158) Similarly, on page 12 he quotes the following principle 
from Qaadhi Khan, 


dobyl sleyl ade! 


“In default, everything is permissible’*” 


He translates this as follows, 


atrtrediutlicl? 


“The essence of everything is permissible” 
How slanderous! 


159 to 161) These are the normal virtues of Bakr. The upshot 
is that he presents the statements of Hidaaya, Raddul Muhtaar 
and Qaadhi Khan but he concludes on page 12 as follows: 


3 Radd Al-Muhtaar 
3° Fataawa Qadhi Khan, Kitaab Al-Khatr wal Ibaahah 
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UWL incr Pe PbSGeL ei So? at SUG tle le ty 
ero Shor tin 


“These books clearly state that if there is no explicit proof 
against the Law of the previous [Prophets] then there is no 
need for any evidence for its permissibility” 


In Hidaaya and Qaadhi Khan, there was no indication about 
the previous Law. In Raddul Muhtaar, the word about the 
previous Law was mentioned but there was no indication of it 
being regarded to be explicit proof. These are the three 
slanders on the three books. 


162) If explicit proof is required, then see point 61 in which it 
is mentioned in reference to Tafseer Azeezi, that the 
reverential prostration is prohibited by mass-transmitted 
narrations [mutawaatir]. 


163) If the chain of narration itself is not mass transmitted — 
then the acceptance of it is definitely mass transmitted. This is 
so because all the scholars have accepted this [prohibition]. 
Therefore this is sufficient to nullify the explicit. This is akin 
to the narration: 

Sl dues') 


“There is no wasiyyah [inheritable will] for an inheritor’*” 


This narration nullifies the permissibility, as stated by the 
Qur’an, of the final testament of will of the parents for their 


: : : ; 307 
children in terms of inheritance. 


%° Sunan Abi Dawood, Kitaabul Wasaaya, Hadith 2870 
°°” See Sunan Abi Dawood, Hadith 2869 


Page | 227 


Imam Abdul Aziz Bukhari mentions in Kashful Israar, 


crt SM gto Aly SN eye pe Tote legs Tyrell 31S) N55 G eyed! bbe 
Ae sha she 42215) oF Oeld Gaa 5 seh OE AG He oe 4 ea! 2998 eye 
by Eo) symeadE SLT 5 ANAT U pall Re ty 98 el old 


“This Hadith, is from the category of mass-transmission. This 
is because mass transmission is of two types: a) Mutawaatir 
in terms of its narration [Mutawaatir Riwayati] and b) 
Mutawaatir in terms of its implementation without any 
refutation [Mutawaatir Amali]. This is because its generality 
frees people from its chain of narration. And this is in this 
category because to act upon it is clearly evident and explicit. 
With this implication, the people of Fatwa have accepted this 
without any defective traits. Therefore it is permissible for this 


type of narration to abrogate something’*°° 


164) If this is not acceptable then the authentic book of Bakr 
himself — Fataawa Azeeziya — has clearly stated, see point 15, 
that the reverential prostration is prohibited in accordance 
with the explicit consensus. If consensus is not able to be 
Mansookh or Naasikh then the evidence for it is definitely 
capable in this field. 


‘US all Je Gal Ray 


: : 25 Ais ott tut 4309 
“My nation will not unite in misguidance”’ 


%8 Kashful Asraar An Usool Al-Bazdawi, Baab Taqseem An- 
Naasikh 
°° Sunan Ibn Ma’jah, Hadith 3950 
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It is in Kashf, 


ve sal sbg Gabo Gol wat Ards GEO ey de da VELe 
deny CU EHG 451 pause ead 31 Ged de clu Ob WIG ee YI 


“Indeed, the consensus does not arise by being against the 
Qur’an and Sunnah. Therefore this cannot be imagined that 
the consensus will be able to abrogate something in the 
Qur’an and Sunnah. If the consensus is found to be against 
something in the Qur’an and Sunnah then this will transpire 
due to another proof which is considered to be a proof of 


abrogation in the sight of the Imams’*'° 


It is in Musallam and Fawaatih, 


peel ADIOS Glas! ne Roll de Ula ele 9 


“The consensus is evidence against a Naasikh, like a 


Companion who acts contrary to his evident proof’*" 


165) It is indeed highly ignorant to present the discussion of a 
narration not being Mansookh at this juncture. The narration 
was that the Angels and Hadrat Ya’qoob [peace be upon 
them] prostrated. Who considers this to be abrogated? Can an 
incident become non-incidental? Now, if you bring about the 
ruling that from this incident the reverential prostration for 
other than Allah is permissible; then if this ruling was 
established in reality, it is now abrogated [Mansookh]. 


*?° Kashful Asraar An Usool Al-Bazdawi, Baab Taqseem An- 
Naasikh 
311 Rawaatihur Rahmoot, Baab fi Naskh 


Page | 229 


It is in Musallam and Fawaatih, 


HF) 9 oe vel ney Ghee Vs ob ~o'! Glad LS YI ol el Lge 
Vad Ort) sds dis Se)! | ees Ut, CE ols fl 4 0) f 335 oy ns! 
roy ed Re eg et oI ns ols 


“Here there are two indications. Firstly, this narration 
[Khabr] is for those whom it was given. Secondly, the 
command that is attached to the Khabr is binding. Hence, 
there is no abrogation from a Khabr because the occurrence 
of the command is incidental for which the nullification is not 
possible. Nevertheless, there is abrogation in the recipient of 
the command but that is not Khabr. Hence, whatever is Khabr 
it is not Mansookh and whatever is Mansookh it is not 
Khabr’?!? 


166) Bakr had claimed in his slanders towards Allah Ta’ala on 
page 6, 


Fe SIs nor Pak Abide ddl SLM to List 
SP See tubnS Gass Sue bP 
“Allah has stated in the Qur’an, ‘Whichever direction you 
face, Allah is there’; in other words whichever direction you 


may prostrate it will be for Allah. Then the direction of 
Ka’aba became designated.” 


3!2 Rawaatihur Rahmoot, Baab fi Naskh 
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This verse is also from the jumla khabariya [a narration of 
information] — how did it become abrogated? 


167 to 172) Now the matters of marriage between a father and 
daughter and siblings, and other things as mentioned in point 
154 do not have any choice of it being prohibited because all 
of these verses were information. And “Information [Khabr] 
does not become abrogated” according to Bakr. 


173) This is all more than required that we have presented [in 
support of pristine prohibition]. However, earlier we have 
clearly proved that the permissibility of reverential prostration 
is not the ruling derived from the evident proofs. If it does 
become permissible then this is only through Qiyaas [lawful 


deduction] and this has come to an end by the Mujtahideen.*”’ 


174) If Qiyaas is also proven, then understand that prostration 
itself is ultimate respect. Bakr states this himself on page 5 
and 11, respectively; 


CL ee ul inbie ULSI 
“A human cannot express respect for anyone beyond this form 
[prostration] ” 


WES AT See ted re Pst 


313 The Mujtahideen are those super elite scholars who are able to 
retrieve, deduce and implement a ruling directly from the Qur’an 
and its source. These Mujtahideen include Imam Abu Hanifa, Imam 
Shaafi, Imam Ahmad, Imam Maalik, Imam Sufyan, Imam 
Muhammad, Imam Abu Yusuf, Imam Zufar and so forth — may 
Allah be pleased with them. 
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“In the end it is reverence which in reality is the final stage of 
worship” 


And for ultimate reverence it is required that this is to be for 
the one with the Highest Honour. For a less honoured being to 
be respected with the ultimate form of reverence is indeed 
tyranny and a form of rebellion for the one with the Highest 
Honour. 


AiG G3 
“Tf you shall not keep the differences of station, it will then 
become a cause for your destruction” 


In the creation, the highest honour is accorded to the Prophets 
[peace be upon them]. Adam and Yusuf [peace be upon them] 
were both Prophets; therefore to overrule them by according 
reverential prostration to the non-Prophets and their tombs is 
extreme tyranny and rebelling the rights of the Prophets. 


175) This is when we bear their previous Law into account. 
We have previously indicated and established that there is no 
concrete proof for this in the first place. Now there is no 
command proven for this and no need for any abrogation. The 
prostration for Adam [#4] was not for the human beings. If 
this command for the Angels is still in motion then how does 
this affect us? The prostration for Yusuf [s#5], as a result of it 
being simply permissible on account of no prohibition or 
command, is possible. And the simple permission is not 
sufficient for abrogation of the already established Law of 
prohibition. 
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It is in Musallam ath Thaboot and similarly, it is in Kashful 
Israar and other books: 


“For an original permission to lift away is not a [proof] of 
being an abrogate [Naskh] esl 


In conclusion, the command of the Hadith is, 


Persp) 
“Do not do this” 


This is binding and compulsory to follow and for the 


reverential prostration to be prohibited is the Command of 
Allah Ta’ala and His august Messenger #:. 


~ phe! Yat, dil atl, 


Wh ahd" Aro!> srw og PIAS HB WL 


314 Musallam Ath-Thaboot fi Naskh 
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Sut pd et 
ni phy LEE WE 
“O the passion of my heart, for Him, this prostration is not 
allowed, 
Okay, do that prostration in which the head is not bowed.” 


[Imam Ahmad Rida] 


Saale 
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Addendum One 


In defence of Imam Ahmad Rida Al-Baraylawi 


sale 
2 


te 
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Perhaps a century has passed during which the opponents of 
Imam Ahmad Rida # used the ‘grave-worship card’ to 
denounce and refute the academic scholarship of the noble 
Imam. This thesis destroys their character assassination and 
promulgates the noble Imam in a new light — away from those 
things that his opponents wrongfully accuse him. Grave 
worship, in which the graves are taken as an object of worship 
besides Allah Ta’ala, is not a belief of any Muslim — be he a 
follower of the noble Imam or not. Accusing Muslims with 
this debauchery is a sign of a corrupt faith and mind-set. 
There is a difference between reverence for the graves and 
worship of the graves. The instigators do not see them as two 
separate entities and due to this radical thought, they place a 
blanket verdict of polytheism [shirk] on all those who visit the 
graves of the pious. The Messenger of Allah &: said, 


2 ow 4 e 2 2 Zz 2 -v ib 49> 

SSVI I GASH EG ssthil 15,55 tbl G8 KES Ear 
“T used to forbid you to visit the graves, but now visit them, 
for they will draw your attention away from this world and 


remind you of the Hereafter.’”" 


Another report in Sunan Nasaai has the following words: 


G5; 5 aS3 3856 5058 lls GyeSteb Sey 


7 


“T ae to tea three things to you: Visiting graves, but now 


visit them, and may visiting them increase you in 


9316 
goodness...” 


Another report in the Sunan Nasaai has the following words: 


*!° Sunan Ibn Ma’jah, Hadith 1571 
316 Sunan Nasaai, Hadith 5653 
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ealpsnucnt pred] 154985 

“So visit the graves, for they will remind you of death.’”*"” 
These narrations clearly indicate the permission to visit 
graves. This permission is general without any limitations 
attached to it. It is worthy to note that the Prophet #: said 
‘graves’ and not ‘graveyard’ — thus including all the graves 
that were not in a graveyard. He said ‘visit the graves’ — this 
indicates travelling towards it. He did not restrict it to the 
general graves — thus indicating that if permission is granted 
to visit the graves of general laymen, then it will be more 
recommended to visit the graves of the pious. This is because 
the remembrance of the pious has more affinity towards the 
remembrance of the Hereafter, than the general laymen. With 
various words, the Prophet 4: has been reported to have said 
‘they remind you of death’, ‘they may increase you in 
goodness’ and ‘remind you of the Hereafter’. A narration in 
the Musnad of Imam Ahmad as narrated by Anas ibn Malik # 
states: “I forbade you to visit the graves then it appeared to 
me that they soften the heart, bring tears to the eyes, and 
remind one of the hereafter.” These benefits increase 
exponentially when a grave of the pious is visited. It also 
indicates that it was forbidden initially and later on the 
Messenger of Allah #: issued permission. Why was it 
prohibited initially? The scholars of Hadith have stated the 
following two reasons: 


1. Since the Muslims had recently entered the folds of 
Islam and they had left idol-worship, the Messenger 


317 Sunan Nasaai, Hadith 2034 
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of Allah &: prohibited them from visiting the graves 
out of fear that they may start worshipping the idols. 
Just as it was prohibited to utilise the utensils of 
alcohol out of fear that perhaps they may start 
drinking alcohol again, but later on it became 
permissible because Muslims became firm on Islamic 
teachings. As Muslims became firm in the Oneness of 
Allah Ta’ala, the Messenger of Allah @: cancelled the 
prohibition of visiting the graves. 


The other reason, mentioned by the historians, was 
due to pride which the Arabian tribes used to display 
at the graveyards. One person would say, ‘See the 
grave of so and so, he was my relative and he was a 
powerful warrior that could tear down a lion’. Then, 
another person would indicate the grave of his relative 
in reply to the previous grave. This used to lead to 
internal feuds and arguments which would eventually 
lead to fully-fledged wars. So the Messenger of Allah 
&: prohibited the people to visit the graves. However, 
as the purity and sincerity of Islam became 
illuminated within the hearts of Muslims, the evil 
quality of pride vanished and the Messenger of Allah 
: cancelled the prohibition. 


The other aspect of visiting the graves is its veneration. 
Unfortunately, in English language the word veneration is 


synonymous to ‘worship’ and ‘devotion’. Due to this, many 
Muslims become targeted for something that is not the case in 


reality. In the Arabic literature, worship is defined to be an act 


of devotion that is done for the Creator. It is not the same with 
veneration or respect because this is implemented for the 
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creation as well. Veneration of the parents is not worshipping 
them — rather it entails respect and good conduct when dealing 
with them. If a person does not differentiate the two apparent 
similar textual synonyms but different realities, it will cause 
him to brand every child who respects his father to be a 
polytheist. Such is the case of the Wahaabiya who have 
accused millions of Muslims with polytheism for the simple 
reason of showing good conduct and respect for the grave. 
Respect to the grave is permissible in a general sense because 
the Prophet of Allah #: has indicated it: 


\ 


2 2 
1 ve oe 


BEA SBE PO 


a ” 


=v 


ghia ib Eighs ighgsBide hut pS Gebls 
“Tf I were to walk on a burning coal or a sword, or if I were 
to sew shoes to my feet, that would be better for me than 


walking on the grave of a Muslim.’°"* 


It was narrated that Bashir bin Al-Khasasiyyah said: 


SEB Se Et eatae dle A sees 
"5S F 158 GSS" IE GS, La, SES S 5. "Wa 155 V5 
AExsNcolol IB slg thlos BAS ol BEd de cIKS 


cal 
“T was walking with the Messenger of Allah #: and he passed 
by the graves of the Muslims and said: ‘They died before a 
great deal of evil came to them.’ Then he passed by the grave 
of the idolaters and said: ‘They died before a great deal of 
good came to them.’ Then he turned, and he saw a man 


*!8 Sunan Ibn Ma’jah, Hadith 1567 
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walking between the graves [of the Muslims] in his sandals 
and he said; 'O you with the Sibtiyah sandals, take them 


off” 319 


Another report on the authority of Abu Hurairah # in Sahih 
Muslim shows that the Messenger of Allah & said: 


rb ol ye) nis Bale Se ald LEG eth 5 pe LP ele od 
nae 

“It is much better for one of you to sit on a live coal, which 

will burn his clothes and get to his skin than to sit on a 


49320 
grave.” 


These narrations explicitly shows that the honour of a Muslim 
persists after his death and his grave is a place that is worthy 
of honour. To stand on it, to sit on it or to even recline on it is 
not permissible, for this is disrespect. If this is the position for 
the laymen Muslim graves, then the graves of the Pious will 
be worthy of greater honour and respect. However, this 
respect is limited to general aspect. To bow down or to 
prostrate — out of respect — is definitely prohibited and this 
thesis of Imam Ahmad Rida — may Allah be pleased with him, 
proves it irrefutably. 


I ask the opponents of Imam Ahmad Rida 2 to practice 
justice! The Messenger of Allah &: has issued permission to 
visit the graves and maintain respect for the graves of the 
Muslims — is this grave-worship in your perspective? If yes, 


319 Sunan Nasaai, Hadith 2048 
*°° Riyaadh As-Saaliheen in reference to Sahih Muslim, Hadith 1766 
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then there is nothing that can be said or inscribed to pacify 
your blatant accusations. And if no, then avoid casting 
aspersions on the noble Imam and those who ascribe to his 
way by labelling the unlawful practices to ‘Barelwis’. Those 
who prostrate towards the graves, those who perambulate 
around a grave, those who bow to the extent of Ruku towards 
a grave — they are in ignorance, major transgressors and 
people of foul innovations. Imam Ahmad Rida Al-Baraylawi 
has refuted these practices; hence those who commit such 
unlawful actions cannot be termed ‘Barelwis’. 


Indeed, from Allah is the guidance. 
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Addendum Two 


Supplementary verdicts of Imam Ahmad 
Rida Al-Baraylawi 2 in relation to the 
graves 
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1. Tawaaf [perambulation] of the graves of the Pious: 


Imam Ahmad Rida Al-Baraylawi 2% said: “Without a doubt, 
the reverential tawaaf of something besides the Ka’aba is 
impermissible.”**’ At another place, Imam Ahmad Rida 2% 
said, 


“Some scholars have issued permission. It is in Majma’ul 
Barkaat, 


“One may go around the grave three times” 


But the correct ruling is that it is prohibited. Mawlana Ali 
Qaari mentions in Mansik Mutawassit, 


SLs ee LS eS gm ie pond La Aya lrerbee 6 1 gla)! 
“Tawaaf is from the specialities of the Ka’aba. Therefore, it 


will be Haraam to do so around the graves of the Prophets 
and Saints” 


However, to brand this action to be absolute shirk 


[polytheism]; as is the habit of the Wahaabiya, is simply 


baseless and a slander towards the sacred Law of Shari’ah.>” 


2. Kissing the graves of the Pious: 


Imam Ahmad Rida Al-Baraylawi 2 said: “And to kiss the 
graves — there is a disagreement between the scholars in this 


**! Rataawa Ridawiyya, Vol.22, Pg. 382, Question 151 
°°? Fataawa Ridawiyya, Vol. 9, Pg. 526, Question. 159 
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regard but the preferred view is that it is should not be done; 
especially the noble graves of the Pious where our scholars 
have elucidated that one should stand, at the least, four 
hands*” away from the grave. This is out of respect. If this is 
the distance, then how will one kiss the grave? This is the 
ruling that is issued to the public.”*™* 


Imam Ahmad Rida # also said: 


“Some scholars issue permission for this and they also present 
narrations for its evidence. It is in Kashful Ghataa: 


A284 82 SJB wale nd walrodun wert pd Sl qawlLE%> 
LB) eB > Ola BCT pt > oy el et el LYS ype URy> 


OC ee Pw 83 


“There is one narration in Kifaaya ash-Shu’bi about kissing 
the graves of one’s parents and it is stated that there is no 
harm in it. And the noble Shaykh has indicated some 


narrations in Sharah Mishkaat and he did not criticize upon 


iv? 


*°3 On hand equals to half a yard. One yard is 0.9 meter, hence 4 
hands equals 1.8 meters. This is an estimation that indicates that one 
should maintain respect stand respectfully away from the grave. 
However, to kiss the grave out of love is permissible but it is wise to 
avoid due to the circumstances of the times. 

4 Fataawa Ridawiyya, Vol.22, Pg. 382, Question 151 

5 Kashful Ghataa, Fas] Daham Ziyaarat Quboor, Ahmadi 
publication, Delhi, pg. 79 
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However, the majority of scholars hold this to be Makrooh 
[disliked]; therefore it should be avoided. 
It is in Ash ’atul Lam’aat, 


1 Tuga days 9 com ly ob aes ee 


“Do not touch the grave and do not kiss it’*”° 


It is in Kashful Ghataa, 
Lele SIL 
“This is also in the general literature” 


It is in Madaarij an-Nabuwwah, 


cunt Sy VAS ceed Spree ML Peet ale wenls nd cal dug ys 
“With regards to kissing the graves of the parents, there is a 
narration in Baihaqi; but the correct ruling is that it is not 


permissible”*”’ 


°26 A sh’atul Lam’aat, Baab Ziyaarat e Quboor, Makr 
*°7 Fataawa Ridawiyya, Vol. 9, Pg. 526, Question. 159 
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Postscript 


All Praise is for Allah Ta’ala who has caused this book to 
become clear and profound to all those with intellect. The 
upshot of this is that reverential prostration and bowing to the 
extent of Ruku, for anyone other than Allah Ta’ala, is 
prohibited by the Sacred Law of Shari’ah. This is proven from 
the Qur’an, Hadith, scholastic attestations, logic and 
deductions. Imam Ahmad Rida Al-Baraylawi wrote this 
literature in the year 1337 AH. May Allah Ta’ala cause this 
work to flourish throughout the world and bring about a 
revolution within the minds of people — that Imam Ahmad 
Rida Al-Baraylawi was the defender of the sacred Law of the 
Messenger of Allah 2. 
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— 


VYACAY 


This magnificent literature clarifies the position of Imam 
Ahmad Rida Al-Baraylawi # in relation to bowing and 
prostrating before a grave or a saint. It elaborates the 
pristine prohibition issued by the Shar’iah and dismisses 
the wrongful accusations of the Ahl Al-Bid’a towards the 
noble Imam of the Ahl As-Sunnah and his supporters. 
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